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Abstract. This article performs an interdisciplinary analysis of the contemporary issues of the
Kazakh language, a Turkic language whose history extends to the ancient Turkic era. There are
many factors affecting language development, among them socio-cultural, political, and economic
ones. Today, however, social networks are of great importance as a medium of communication — as
well as, of course, of language development and change.

This paper seeks to illuminate the greater significance of the janasozdik Instagram page in its
quest to both codify and create a body of Kazakh slang that reflects the bilingual reality of most
of the country’s citizens. Rather than casting blame on those who mix Russian and Kazakh (and
perhaps English) within a single Kazakh utterance, janasozdik encourages its followers — who
are also its primary contributors — to do so. In this way, the page challenges notions of Kazakh
linguistic purity and encourages greater participation in processes of Kazakhization, which have
historically marginalized Russophones. Notably, I introduce the concepts of translanguaging and
heteroglossia at the end of the article in order to posit that janasozdik occupies an important
space in a bilingual country, i.e. providing vocabulary that its citizens do not yet have, but
need both of the languages present in their daily lives to describe. In this work, I will take a
decidedly multidisciplinary approach to my analysis of janasozdik: rather than examining it as
a purely sociological or linguistic phenomenon, I will place the Instagram page in the context of
Kazakhstan'’s political situation, linguo-historical development, and uniquely Kazakh cultural
context. Hopefully, this diverse analysis will shed greater light than a traditional single-subject
analysis, allowing for a more nuanced discussion of janasozdik’s influence on Kazakhstan,
Kazakhs, and Kazakh-speaking society.
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Introduction understand what they meant until I compared

their syntax and vocabulary with my own. When

When I first began learning Kazakh, my I said kyskasy, the “dictionary-Kazakh” word for

friends and colleagues often mentioned how “in short,” they nearly universally said koroche,
“clean” and “pure” my Kazakh was. I could not the synonymous Russian discourse marker.
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When I said ademi qyz, the Kazakh expression
for “beautiful girl,” they often said krasavitsa,
its Russian equivalent. My acquaintances rarely
used these Russian words in formal contexts,
however: in formal writing, they used the actual
Kazakh word - but in conversation (both in
person and over text), they preferred to use the
Russian one, which had, in essence, become a
part of their Kazakh speech. My friends’” patterns
of Russian word usage in informal or slang
Kazakh extended beyond words themselves,
however: they often imposed Kazakh words onto
a Russian grammatical construction. The Russian
expression “ia v kurse” (“I'm in the know” or
“I'm aware”), for example, often became “men
kurstamyn,” which was its literal translation into
Kazakh, with the Russian word kurs preserved.

In 2016, however, Tina Bainakova, a Kazakh-
speaking Kazakhstani expat in Prague, began to
translate English slang terms from the English-
language slang site Urban Dictionary into
Kazakh on her Facebook page [1]. Seeing how
popular these translations had become, she and
Zhalghas Ertai, another expat, began to develop
the idea of janasozdik, a “modern dictionary of
Kazakh slang... which gives names to things
that exist in reality but have no name in Kazakh”
[1]. ' Since its official online founding in 2017,
the project has gained over eighteen thousand
Instagram followers, created a Telegram channel/
community of roughly five hundred, and made
a website modeled after Urban Dictionary. It is
easy, then, to dismiss janasozdik as little more
than its Kazakh-language equivalent — but the
implications of creating such a platform in the
Kazakh language (and specifically for Kazakh
slang) are far weightier than, say, in the English
language.

The Kazakhstani Instagram page janasozdik
(lit. “new dictionary”) is seeking to create a
brand of Kazakh slang that goes beyond just
using Russian words in Kazakh sentences,
instead mixing together Russian, Kazakh, and
English words to create new ones. Notable
examples include the words sandidat, composed
of the Kazakh word san (style/appearance)

L1 will not capitalize this proper noun, as it is not capitalized on
Instagram (where its primary audience is).

and the Russian/English word “candidate” to
mean a political candidate who runs for show,
and imanitet, composed of the Kazakh word
iman (faith) and the Russian word immunitet
(immunity) to mean someone’s belief that faith
will protect them. These words are compiled into
an online “modern dictionary of Kazakh slang
and Kazakh terms, based on Urban Dictionary”
[2]. The goal of the project is “to create words
that would describe the reality, the events or
the phenomena in our lives that don’t have a
specific name in the Kazakh language,” as well
as to “accumulate the slang that already exists in
the Kazakh language,” although the latter only
represents 5% of the project’s scope thus far [2].
While the group’s administrators invent many
of the terms that describe Kazakh reality, users
and followers are also encouraged to submit their
own contributions to janasozdik’s ever-growing

base of Kazakh slang.
This crowdsourcing contributes to the
linguistically  inclusive environment that

janasozdik’s founders initially set out to create,
i.e. one that acknowledges the multilingualism
— usually bilingualism, but sometimes
trilingualism — inherent to Kazakhstani society:
“in Kazakhstan... there are two languages: one
is the state language [Kazakh], and the other is
the official language [Russian]. And all Kazakhs
know both the state and the official language, but
a certain part of the population, non-Kazakhs,
for instance... know only the official language,
which means... that they are not completely
integrated into our society,” suggesting just how
fundamental bilingualism is to full membership
in Kazakhstani society [2].? This sentence loses
its potency in English. According to the 1997
Law on Language of the Republic of Kazakhstan,
Russian is considered the ofitsial'nyi iazyk
(official language) while the Kazakh language
is considered the gosudarstvennyi iazyk (state
language). The state language “is the language
of government administration, legislation,
legal proceedings, and office work [business],

2 Trilingualism has become increasingly prevalent following the
government’s policy of trilingualism that encourages proficiency
in Kazakh, Russian, and English, although being trilingual is
not necessarily common.
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present in all areas of social communication on
the territory of the country” [3]. Russian, on the
other hand, is described as follows: “in state
organizations and local government bodies
Russian is officially [emphasis mine] used on the
same level as Kazakh” [3]. Indeed, the page seeks
to create a dictionary of Kazakh slang which is,
in fact, a collection of portmanteau words relying
on Kazakh, English, and Russian alike, in effect
linguistically codifying and acknowledging
multilingualism within the Kazakh language and
present in Kazakhstani society, encouraging the
integration of Kazakhstani Russian (and even
English) speakers into an increasingly Kazakh-
speaking milieu.

Research methods

In the spirit of janasozdik, this paper takes a
multidisciplinaryapproach toanalyzingitsimpact
on Kazakhstani, Kazakh, and Kazakh-speaking
society. In order to understand the relevance
of this collection of Kazakh slang, one must
understand the history of Kazakhstan’s linguistic
development and its current demographics and
politics (which include, of course, language
policy), in addition to the sociological ideas of
translanguaging and heteroglossia which area
so relevant to Kazakhstani society. As janasozdik
itself relies on all of these factors to create a social
media page and community that have resonated
with such a large audience, it is my hope that
illuminating them for the reader will lead to
greater understanding of the page’s significance.

Discussion

Background on the Kazakh language and
Kazakhstani demographics

The territory of contemporary Kazakhstan
was incorporated into the USSR in 1920, first as
an Autonomous Republic within the Russian
Soviet Federative Socialist Republic and then
as a Union Republic [4], although the Russian
Empire had established a military presence in
the area long before then. Indeed, in 1897, Slavs
(i.e. Russians, Ukrainians, and Belarusians)
constituted 12.8% of Kazakhstan’s population,

while Kazakhs made up the vast majority [4].
This changing demographic pattern, however,
laid the foundation for what was to come: in the
early twentieth century, over 1.5 million Kazakhs
were killed through the USSR’s policies of de-
kulakization, which took a devastating toll on
the then-seminomadic Kazakh people [4]. Soon
after, the Soviet leadership, believing certain
ethnic groups (namely Volga Germans, Koreans,
and certain Caucasian ethnic groups) to be
collaborating with the Axis Powers during WWII,
deported them to Kazakhstan, further changing
the newly established republic’s already tenuous
ethnic balance. Nikita Khrushchev’s Virgin Lands
Campaign encouraged thousands of Russian
speakers (mostly Slavs) to come to Kazakhstan
to cultivate the steppe. As a result, Kazakhs
consistently represented an ethnic minority in
their own titular republic, representing only 30%
of the population by 1959 [4, 5].

After the dissolution of the USSR, however,
Kazakhstan’s demography began to change
once again: Russians emigrated en masse to
Russia after the breakup of the USSR; many Jews
emigrated to Israel; and Germans emigrated to
Germany [6]. After more than a century, Kazakhs
have once again become the ethnic majority in
their own country largely thanks to their higher
fertility rates and the emigration of non-Kazakh
ethnic groups [7]. Today, Kazakhs constitute 68%
of the population, and Russians 19.3% [8].

Nevertheless, centuries of Russian/Soviet rule
and forced (arguably genocidal) demographic
change have led, in turn, to linguistic shifts in
Kazakhstan.? Policies of Russification beginning
in the late 1930s repressed the development and
everyday usage of the Kazakh language: “in
1938, the teaching of Russian at all non-Russian
schools became obligatory... in 1941, benefits
for specialists with a knowledge of Kazakh were
terminated... and the Kazakh State Terminology
Committee was abolished... A number of Kazakh
schools, mostly in cities, Kazakh departments at

3 | would like to acknowledge that some scholars consider this
murder of so many Kazakh lives genocidal, but I do not wish to
delve into the historical debate surrounding this classification.
Likely the most well-known book on the subject is Sarah
Cameron’s The Hungry Steppe.
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universities, Kazakh newspapers and magazines
were closed” [4, 308 p.]. Russians became the
majority ethnic group in fifteen of seventeen
urban oblast centers [9], creating Russophonic
cities with few Kazakh-medium schools. Indeed,
“in the 1989 census, less than 1 percent of urban
Kazakhs claimed fluency in the Kazakh language”
[9, 101 p.] — while, that same year, 64.2% of the
general Kazakh population claimed to be fluent in
Russian, and between 80 and 90% of the Kazakh
urban population, at the least, was literate in
Russian [9, 102 p.]. As time went on, more and
more Kazakhs claimed fluency in Russian, but
the number of non-Kazakhs claiming fluency
in Kazakh stayed around one percent [5], while
many, if not most, urban Kazakhs did not know
the language at all [9]. Russians, on the other
hand, “were not just a demographic majority,
they were also a dominant group politically,
economically and culturally... in 1955-1972,
native occupancy of Kazakhs in all leading jobs
was 46.6%, native occupancy in administrative
positions was 6.7%. Russians also controlled
intellectual life: the share of non-Russian
scientific workers in 1960 was 21.4%, and in 1973
this figure was 29.8%... Ethnic stratification of
the labor force had its consequences in terms of
the relative prestige of particular ethnic groups
and social values of Kazakh and Russian. Since
Russian-speaking newcomers were employed
in better paid and more prestigious economic
sectors, while Kazakhs worked on the land, the
prestige of ethnic Kazakhs and their language
dropped,” which, in turn, led to the linguistic
and cultural Russification of urban Kazakhs, as
well as the pervasive influence of the Russian
language and culture across the entire country [5,
444-445p.].

Kazakhization: and
demographics

language, policy,

After the breakup of the USSR, many of
Kazakhstan’s urban centers remained (and
remain) Russophonic. I have, for example,
anecdotally encountered the idea, among
Kazakhs and Russians alike, that few people in
Almaty, Kazakhstan’s largest city and former

capital, speak Kazakh. I must note that I find this
claim incorrect. Over the years that I have spent
in Kazakhstan, I have observed that while nearly
all Almaty residents understand Russian, it is not
the first or even the preferred language for many.
Nevertheless, Almaty’s Russophonia is, in some
part, due to there having been only one Kazakh-
medium school for urban children in Almaty
from 1968 until the end of the 1970s [5]. If true,
this is changing: for one, increasing numbers
of Kazakhstani school and university students
are being educated in Kazakh - such that they
are now a clear majority [4, 9, 10]. This growth
in Kazakh-language education is closely tied
to the government’s policies of Kazakhization,
whose goal is “to upgrade the status of the
Kazakh language” [5, 449 p.]. This has meant the
“incorporation and legitimization of Kazakh in
the major state institutions such as government
bodies, education, and mass media, as well as in
the names of geographic locations, streets, roads
and organizations” [5, 449 p.], as well as the
official creation of new Kazakh terms in order to
support the developing language’s vocabulary in
the modern era [5, 11].

Itis, however, difficult to quantify the attendant
growth in Kazakh language proficiency, with
Dave writing that some Kazakh scholars believe
that 40% of Kazakhs do not speak the language,
with others believing that it is only 28% [12].
Smagulova finds that 82.7% of Kazakhs self-
report their oral proficiency in Kazakh as fluent —
but only 58.4% say the same for Russian (although
17.1% of all Kazakh respondents chose not to
answer the question) [5]. Sharipova writes that
only 59% of Kazakhstanis —not Kazakhs — said that
they speak Kazakh fluently, while 71% claimed
to speak Russian fluently [13]; the 2021 statistics
for Kazakhs alone may be (and likely are) higher,
but I have been unable to find them. In any case,
59% is far below the percentage of Kazakhs in the
population. These discrepancies can, at least in
part, be attributed to the problematic phrasing
of questions regarding one’s “native language”
(rodnoi iazyk or ana tili), which, despite being
considered one’s first or most fluent language in
English, refers to the language of one’s nationality
or ethnic group in Russian and Kazakh alike [14,
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15, 16]. Regardless, the number of Kazakhstanis
proficient in Kazakh - as well as the number
of Kazakh proficient in Kazakh — has certainly
grown since the Soviet era.

Policies of Kazakhization, however, do not
mean that Russian is no longer in the picture,
even for young people who are being educated
in Kazakh: Kuzhabekova writes that “outside the
classroom settings and beyond communication
with immediate family members, even students
receiving education in Kazakh tend to use
Russian as an alternate or the main language
of communication” [10, 10 p.]. Note, however,
that Kuzhabekova'’s study specifically concerned
urban students in mixed-language schools, i.e.
schools that have both Russian and Kazakh-
medium “tracks.” Rural students’ use of Russian
is likely much lower. According to Kuzhabekova,
this is especially true of Kazakh-medium-class
students’ consumption of media (such as, for
instance, janasozdik’s competing pages on
Instagram). Further, Russian media content is
still dominant on television, even if legislation
has mandated more broadcasting of Kazakh-
language content [4, 9, 16, 17, 18] which is often
of poor quality [17, 18]. Russian is, then, very
much a fixture of Kazakhstani life — and not just
in urban areas. Dave writes that even Kazakh-
speakers like Almas, an aitys participant who
refuses to speak in Russian and “believes that
internationalism is a negation of ethnic identity,”
“habitually watched American movies or Russian
soap operas on the television [with his family],”
suggesting that even nationally minded, Kazakh-
dominant Kazakhs routinely consume Russian
content [12, 66 p.].*

The  “Shala-Kazakh  Language” and
Inclusivity: The Idea Behind Janasozdik

Despite Russian’s prevalenceand theincreasing
use of Kazakh in Kazakhstani life, the country’s
two linguistic communities remain segregated:
“most of the media, including print, radio, and
television broadcasting, are sharply bifurcated
along the Russian/Kazakh language divide.
Kazakh and Russian language newspapers,

4 Aitys is a Kazakh form of poetic “battles.”

magazines, radio stations, and local television
networks not only use different languages, but
they usually orient their programming to what
they perceive to be different kinds of audiences,
address different topics of interest, and are
written and produced by different journalists”
[19,122-123 p.].

This societal division is decreasing, however,
as increasing numbers of Russophone Kazakh
parents send their children to Kazakh-medium
schools [7, 20]. Interestingly, however, in an
interview, Bainakova noted that language-based
schools, classes, and curricula have led to societal
(and ethnic) segregation [21].

This media segregation works in tandem
with the societal division between shala-Kazakhs
(lit. “half-Kazakhs”) and mnaghyz-Kazakhs (lit.
“real Kazakhs”), Russified Kazakhs who speak
Kazakh poorly/mix it with Russian and Kazakhs
who speak Kazakh well and are close to Kazakh
traditions and culture, respectively. There
also exists the separate term mankurt, which
Dave describes as “a term of disapproval that
nationalists and pure Kazakh-speakers frequently
employ against their urban brethren, chastising
them for allegedly abandoning their native
language and ancestral knowledge to imbibe
Russian language and culture” [12, 52 p.]. For the
purposes of this article, I will take mankurt to be a
synonym of the word shala-Kazakh, even though
their origins are different (as well as their possible
connotations), in order to preserve the clarity of
the contrast between naghyz and shala-Kazakhs,
which I will demonstrate as being fundamental
to understanding the contribution of janasozdik
to the Kazakh language and society.

In his book exploring the phenomenon of
shala-Kazakhs, Zhakupov outlines the primary
characteristics of shala-Kazakhs as the following:
logic-based consciousness, cultural Russification,
and aspirations toward higher standards of
consumption [11], tying the emergence of shala-
Kazakhs to Western neoliberalism. Nevertheless,
he stresses that despite cultural Russification,
“any given shala-Kazakh, perhaps, will not be able
to say a single sentence in his native language
[here meaning Kazakh], does not show any
marked interest in national [Kazakh] culture, and
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knows the history of his people poorly. In him,
however, sits a deep understanding of the fact
that he is a Kazakh” [11, 14 p.].

Foster, however, offers a different definition:
“Shala-Kazakh arose as a term used to describe
these Kazakhs who are trying to ‘relearn’ their
native language and the language mixing that
supposedly results from their efforts,” which
offers a less political definition of the social group
in her analysis of the “Shala-Kazakh Language
Lessons” skit on the Kazakhstani comedic show
Nasha KZasha [22, p. v]. She does acknowledge,
however, the stigma attached to the term, i.e.
that those who “speak shala-Kazakh” or who
are shala-Kazakhs are often considered detached
from their own culture. These skits feature the
kind of language mixing (i.e. “code-switching”
or “code-mixing,” as used above) inherent to
“young, urban, Russified Kazakhs” [22, 2 p.]. She
goes on to determine that “parodying this idea
of a pure Kazakh language... casts doubt onto
the existence of a monolingual language at all,”
which Jankowski explicitly mentions later in
this paper [22]. In her work, Foster introduced
a helpful term: the Shala-Kazakh language,
which she describes as follows: “[a] heteroglossic
language, or language that draws on many
different sources at once in each utterance [here
Russian and Kazakh both]... the Shala-Kazakh
language links characteristics of both Russian
and Kazakh speakers to Shala-Kazakh speakers”
[22, 3 p.]. Indeed, she also writes that “often,
any nonstandard version of Kazakh is labeled
‘Shala-Kazakh’” [22, 8 p.]. The “shala-Kazakh
language,” as it were, has even been labeled as
such in scholarly works on linguistics, such as
Smagulova (2017).

In this paper, I will use Foster’s definition of
naghyz-Kazakhs and shala-Kazakhs, as I believe it
to be more appropriate to the scope of this paper,
given its focus on language, as well as more
sensitive to the realities of shala-Kazakh-ness, as
it were [22]. The assumption that I find flawed
with regard to Zhakupov’s classification is that
he implies that naghyz-Kazakhs are traditional
and conservative, while shala-Kazakhs are liberal
and Westernized. While this may be rooted in
truth — there are, after all, comparatively fewer

Russian speakers than Kazakh speakers in rural
areas — it is simplistic. As Tina, the founder of
janasozdik said: “Kazakh-speaking people don’t
necessarily have to be from an aul [village], don’t
necessary have to be uneducated... this stigma
isn’t true. A Kazakh-speaking person can have
liberal views, can be a vegan, can be a feminist...
This person can be any kind of invidual. Their
speaking Kazakh isn’t a flaw” [23]. Further, this
paper is focusing on language, rather than ideas
of Western neoliberalism.

While this bifurcation illustrates the social
contrast (and conflict) in Kazakh society, it is
simplistic: after centuries of Russian and Soviet
domination and influence, the Kazakh language
itself has become full of calques from Russian:
nearly any Kazakh will include Russian/Russified
discourse markers, words, constructions, or
calques in her speech. Jankowski has noted that
mixing of Russian and Kazakh together within
Kazakh speech (which he calls code-switching
and code-mixing, to be discussed below) is
common - dating back even to the 18™and 19"
centuries [24]. He writes that: “a specialist in
Turkic languages... is astonished that instead
of genuine Kazakh words he read in these
[traditional Kazakh] texts he hears Russian words
and phrases in almost every utterance. Naturally
there also exists a high standard variety of
Kazakh, free of codemixing and code-switching,
but in most cases it functions in strictly limited
situations,” suggesting the extent to which the
Russian language has influenced Kazakh speech
[24, 25 p.].

Muhamedowa also mentions using both
Russian and Kazakh within Kazakh speech as
“a part of Kazakhstan’s language reality among
bilingual Kazakhs in cities” [25, 332 p.], although
the presence of Russian extends well beyond
cities, given the dominance of the language in the
media sphere. Foster writes that “often speakers
described as speaking monolingual Kazakh use
many Russian borrowings which only further
blurs the boundaries between languages based
on linguistic features” [22, 27 p.], suggesting that
the shala-Kazakh label is, at least in part, rooted
in ideology and social perceptions of “valu[ing]
linguistic purity and disparaging mixed varieties

152 Ne 3(136)/2021

AH. I'ymunes amundazv Eypasus yammork yrusepcumeminity XABAPIIBICEIL

Tapuxu eviavimdap. Qurocodus. Jinmany cepuscot
ISSN: 2616-7255, eISSN: 2663-2489



L. Eisenberg

of languages as shala Qazaq [sic] (“incomplete
or clumsy Kazakh” in translation from Kazakh)”
[26,44 p.].

Notably, that among
Mongolian Kazakhs, who are widely believed
to have preserved a “purer,” pre-Soviet version
of the Kazakh language and culture, “criticized
Kazakhstani Kazakhs’ lack of hospitality, loss of
nomadic customs, linguistic Russification, and
absence of religious knowledge and practice. For
many of them, Kazakhstani Kazakhs are first and
foremost shala kazaks [sic]... with, as a few have

Genina  writes

pointed out... Kazakh faces and Russian souls”
[19, 81 p.]. In this way, Kazakhstani Kazakhs,
having been subject to Russian/Soviet dominance
and Russification, culturally and linguistically,
cannot possibly be “pure” naghyz Kazakhs in
bilingual Kazakhstani society. It is in this way that
the Kazakh language bears the results of decades
of cultural and linguistic Russification. Genina,
for example, refers to Dave (2007) when she notes
that “in post-Soviet Kazakhstan, it is common
to hear discussions of the Kazakh language as
‘artificially stunted in its natural development by
the spread of Russian of Russian. Not allowed to
develop [during the Soviet era], it lacks ‘modern’
vocabulary and concepts and is therefore
impossible to use for business or science” [19, 92
p-l-

Slang, too, bears the imprint of Russification:
Kazakh slang is often discussed in terms
of Russian words (or English words, given
Kazakhstan’s level of globalization), with many
Kazakh slang terms simply defined as Russian
terms inserted into Kazakh or Kazakh words
imposed on a Russian structure, as discussed in
the introduction [27, 28, 29, 30]. Not all Kazakh
slang terms, of course, come from Russian. In
scholarly discussions, however, much of it is often
described as Russian words inserted into Kazakh
speech or as Kazakh and Russian words imposed
on a Russified structure. This means that being
a naghyz-Kazakh is harder than ever before — and
that being a shala-Kazakh or speaking shala-Kazakh
is ever more common, even if its speakers deny it.

The policies and movement of Kazakhization
have necessitated a dedication to the purity of
the language, as well as to the social ideologies

deeming language mixing “the
pervasive and persisting nature of Russian in
Kazakhstan’s language ecology is... constructed
as an impure, foreign influence... awareness
of this threatening discourse has led to a slew
of language and educational policies and
initiatives... which seek to erode the status of
Russian as part of Kazakhstan’s linguistic and
ideological landscape” [31, 42-43 p.]. For example,
Zhakupov quotes Tairov (2005) as saying that
the “the Kazakh terminological commission has
been creating new words in the Kazakh language
at record-breaking speeds for over ten years.
Many words, including international terms,
that have come into the Kazakh language over
the last 70+ years, are being translated into the
Kazakh language. And when translating these
international terms, their fundamental meaning
changes,” creating mistranslations of existing
Kazakh words, as well as translations of words
introduced to Kazakh via Russian now being
translated back into Kazakh, e.g., airport — which
is aeroport in Russian — becoming auezhai in
Kazakh, rarely used in informal conversation [11,
22-23p.]°

Indeed, the effort to “Kazakhify” the Kazakh
language has created terms that even much of
the naghyz-Kazakh population would prefer to
keep in Russian — signifying the level to which
even naghyz-Kazakhs speak the “shala-Kazakh
language.” Tairov (2005) writes that “I grew up
in an aul, graduated from a Kazakh[-medium]
school, always got top grades on my Kazakh
language and literature exams, and read Kazakh
literature. But words like gharysh [better knownin
Russian as kosmos, i.e. space], paiyz [better known
in Russian as protsent, i.e. percent]... I have never
encountered in my life” [11, 23 p.]. Zhuravel’ et al.
have also written about the frustration that these
words brought forth in the broader population,
some members of whom have called them
“incomprehensible and MADE UP [emphasis
author’s]” [32, 22 p.]. It seems that Zhakupov had
good reason to say that “the development of the

impure:

5 By “mistranslated,” I mean using already existing Kazakh
words to mean something else. For example, adilet means
“fairness,” but is used in contemporary Kazakh to mean justice
(i.e. legally, as in the Ministry of Justice).
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Kazakh language is too important an endeavor to
entrust it to linguists” [11, 23 p.].

Janasozdik finds itself, then, at a curious
juncture: it is an unequivocal voice for the
popularization of the Kazakh language that has
created a platform to motivate native and non-
native speakers alike both to learn and contribute
to the Kazakh language. And like the Kazakh
terminology commission contemporary to it,
janasozdik has created dozens of new (slang)
words — some of which have even come into
popular usage. But while governmental agencies
provoke the ire of the masses by creating Kazakh
words that already exist and are generally used
in Russian, janasozdik chooses instead to fill the
gaps in the Kazakh language by creating words
for phenomena inherent to Kazakhstani reality in
a language authentic to its bilingual society. It is
likely for this reason that the page does not incur
the wrath of the population: rather than creating
inauthentic words to replace those which already
exist and are in public usage, janasozdik adds to
the already existing Kazakh vocabulary — and
codifies it for future generations. This is not to
say, however, that the group has not encountered
ideologies of linguistic purism among its Kazakh-
speaking followers whose “attitude toward the
language is like an attitude toward a pretty book
that you put on a shelf and dust, afraid to ruin
it” [1]. The group rejects the idea that the Kazakh
language is something holy or immutable: “the
Kazakh language is not only the language of
Abay and other classics; it belongs to those who
use it here and now” [1].

And those who use the language “here and
now” are hardly all linguists: the page is run
by Kazakh-speaking “enthusiasts” personally
invested in the development of their language.
“In order to establish [more terms in Kazakh], we
need more education, we need more knowledge in
Kazakh... and this isn’t what needs support from
the government. It also depends on enthusiasts,”
like the members of janasozdik who first met
in Prague to translate Urban Dictionary into
Kazakh [2]. As a result, they are largely freed of
the official ideological burden of linguistic purity,
facing instead only their own societally ingrained
biases. The founders of janasozdik, though, have

tried to move away from them by creating the
platform as a space for both inclusivity and play
with language: “community is very important
when you are learning a language, and that’s
why... we founded an online community... the
janasozdik chat... please comeif you know atleast
some basic Kazakh and some other languages,
since we like to mix and play with languages.
So go join the chat and be creative [go kreativit’
— itself a Russian expression using English
words imposed on a Russian construction]” [32].
By opening the janasozdik movement to non-
fluent Kazakh speakers and speakers of other
languages, this movement in Kazakh vocabulary
and slang creation and language popularization
is blurring the lines between shala-Kazakh and
naghyz-Kazakh, including them in one space and
blending their vocabularies into one language,
albeit a slang one. Foster refers to Sherzer and
Webster (2015) when writing that “speakers
constantly combine different linguistic elements
and social influences together in their everyday
speech, especially in a multilingual environment,
making play fundamental to all language
use... this ability to play with language and the
attention it brings to particular features also leads
to language change” [32, 19 p.]. This linguistic
“play” here is indeed bringing language change
and, with it, meaningful societal change: it is
creating a body of Kazakh slang that rejects the
separation of naghyz and shala-Kazakhs.
According to Bainakova, the idea behind the
platform is to create a more inclusive society: “for
any language to grow, weneed tobecome inclusive
and liberal,” largely in a reference to shala-
Kazakhs [21]. In interviews, individual members
of the group have strongly suggested that they
are personally against this categorization: “you
can [be a Kazakh], if you consider yourself
one... [ used to think that without [knowing] the
Kazakh language, you aren’t a Kazakh. But now
I think otherwise,” says Magsat Malik, one of the
group’s contributors [21]. Being a naghyz-Kazakh,
then, enters the realm of self-identification,
independent of one’s linguistic competence. And
the creation of a slang page that is built on the
premises of playing with language and including
community members in the creation of slang,
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must, by definition, threaten the purity of the
Kazakh language, both by the people who speak
it natively and those who are afraid of learning it
for fear of stigma from their ethnic compatriots.
In this case, then, it seems that the creators of
janasozdik operate very much in line with the
theories of heteroglossia and translanguaging,
both of which stand in opposition to linguistic
purism, whether it be within the language itself
or in the delineations of code-mixing and code-
switching used to identify individual speakers’
patterns.

Janasozdik as an acknowledgement of
translanguaging and heteroglossia

Bakhtin began to write about the “internal
stratification present in every language at
any given moment of its historical existence”
[33, 263 p.], which he defines as heteroglossia
(raznorechiie), in contrast to the idea of a unitary
language. Indeed, Bakhtin writes that linguistic
“disciplines” (linguistics, philology, etc.) “know
only two poles in the life of language, between
which are located all the linguistic and stylistic
phenomena they know: on the one hand, the
system of a unitary language, and on the other
hand, the individual speaking in his own
language,” which can here be translated to the
Kazakh terminological commission seeking to
create a unitary, pure version of the language
on one pole and the “shala-Kazakh language”
on the other [33, 269 p.]. Janasozdik, then,
finds itself a consummately heteroglossic place
between these two “poles”: it is a codified
reflection of the spoken Kazakh language,
which nonetheless draws heavily on Russian.
In other words, it is a unitary representation of
the heterglossia inherent to Kazakhstani society,
the constant mixing of Russian, Kazakh, and
now English. Yet it is precisely this “orientation
towards unity,” in Bakhtin’s words, “that has
compelled scholars to ignore all the verbal
genres [quotidian, rhetorical...] that were the
carriers of the decentralizing tendencies in the
life of language, or that were in any case too
fundamentally implicated in heteroglossia” [33,
274 p.]. While scholars such as Smagulova and

Foster have devoted considerable research to
the “life” of the “shala-Kazakh language,” it is
worth considering it as both a phenomenon that
abides by the rules of “unitary language” while
simultaneously acknowledging heteroglossia in
the society around it [22, 26].

This Kazakhstani “state of heteroglossia”
works in tandem with the idea of translanguaging,
as explained by Garcia to be the “act performed
by bilinguals of accessing different linguistic
features or various modes of what are described
as autonomous languages, in order to maximize
communicative potential. It is an approach to
bilingualism that is centered, not on languages
as has often been the case, but on the practices
of bilinguals that are readily observable in order
to make sense of their multilingual worlds” [34,
140 p.].

Indeed, Garcia writes that the most commonly
used current models of bilingualism, the
additive and dynamic models, begin and end
with monolingualism, suggesting that it is the
linguistic norm [33, 140 p.]. In much of the world
— and in Kazakhstan - it is not, however. Much,
if not most, of its population is bilingual, often
accessing different languages in order to make
meaning of the world as effectively as possible.

Wei writes that such a view of languages
challenges more traditionally held views of code-
switching and code-mixing: “translanguaging
aimstopresentanewtransdisciplinaryperspective
that goes beyond the artificial divides between
linguistics, psychology, sociology, etc., treating
languages as discrete and complete systems to
how language users orchestrate their diverse and
multiple meaning- and sense-making resources
in their everyday social life” [35, 28 p.], whereas
“code-mixing and code-switching ... [which]
assume the existence of different languages as
structural and cognitive entities and focus on
structural configurations of the form.... [and are]
unable to fully capture the creative and critical
dimensions of these expressions” [35, 13 p.]. The
two terms are usually used in this context to
refer to the use of different languages in different
contexts, e.g., Russian for business and Kazakh for
home life (as is often the case for urban Kazakh-
speakers), while translanguaging considers the
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notion that multilinguals use more than one
language in order to best express themselves and
their reality. Wei also stresses that multilinguals
“do not think monolingually... even when they
are in a ‘monolingual mode” and producing one
nameable language only for a specific stretch of
speech or text,” somewhat reminiscent of the
example of Almas, the Kazakh speaker who
refused to speak Russian but consumed Russian
content, above [35, 18 p.]. Janasozdik, then, makes
full use of Kazakhstan’s wealth of languages and
of language uses, blending them into one word
of slang at a time (which, in effect, makes code-
switching or code-mixing nearly impossible).
It also reflects the reality of most Kazakhstanis’
lives, i.e. that they use both Russian and Kazakh
to communicate most effectively and describe the
world around them. And in creating slang that
relies on translanguaging within heteroglossia,
janasozdik is effectively communicating the
moments of everyday Kazakhstani existence that
Kazakh or Russian (or English) alone would not
be able to encapsulate.

By the same token, however, janasozdik is
a project born of Kazakhization and seeks to
make the Kazakh language more accessible and
more relatable to Kazakh-speakers of all levels
across the country. The inclusion of Russian and
English words in this new crop of Kazakh slang
— codifying them, in effect, in this dictionary of
Kazakh slang — removes the two languages as
a “threat” that some perceive to the vitality of
Kazakh, especially in the realm of terminology
[36]. The translingualism that is janasozdik’s
asset in creating authenticity and expressiveness
is also its asset in ensuring the development of
the Kazakh language: by acknowledging and
codifying it, janasozdik is creating a Kazakh
language — and a Kazakh slang —to which Kazakh
speakers can relate and contribute, regardless of
their own proficiency.

Results

Janasozdik is an audacious move in a
society with strong ideological tendencies and
governmental policies toward linguistic purism,
and its creation of a codified body of Kazakh

slang that relies on Russian, Kazakh, and English
within it has manifold purposes. For one, it
normalizes the “shala-Kazakh language” that
already relies on the use of Russian and Kazakh
within speech, often within the same word.
In doing so, it reduces the stigma of mixing
languages within Kazakh, as so many Kazakhs
do, consequently blurring the entire concept of a
“shala-Kazakh,” the societal group ostracized for
decades as not being “real Kazakhs” or as being
Russified Kazakhs. The creation of janasozdik’s
“unitary Kazakh slang,” in Bakhtin’s words,
invites all of its followers to speak a version
of “shala-Kazakh.” This, then, allows them to
self-identify within the range of Kazakh-ness,
i.e. naghyz or shala, as the linguistic playing
field is levelled. Janasozdik is fundamentally
a linguistically liberal (and liberalizing) and
inclusive space, in contrast to traditional Kazakh
societal patterns.

The page also, however, does aim to
the Kazakh language through
the creation of this inclusive space and its
content, which is both authentic and relatable
to the whole spectrum Kazakh speakers. It is a
project of Kazakhization, but not to the point

popularize

of exclusion: rather than creating terms, as the
Kazakh terminology commission does, that
exclude already widely used words in Kazakh,
it relies on the population’s existing multilingual
knowledge to label new concepts to which it can
relate. Consequently, janasozdik also makes full
use of the heteroglossia and translanguaging
endemic to these contexts in order to create the
authenticity that has resonated with the page’s
many followers and ultimately led to its success.

Conclusion

As a result, the page has created a codified
body of Kazakh slang that relies on the inclusion
of Russian and English syllables or words within
it as a challenge to the notion of a codified,
“pure” version of Kazakh (as promulgated by
the government), even if the Kazakh that it
creates is slang (which, by definition, is difficult
to standardize). More broadly, it challenges
ideas of linguistic purity dictated both by the
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government and by society — and, in doing society. Janasozdik, then, is not only a “modern
so, helps to dismantle the attendant ideas of Kazakh slang dictionary” —itis a modern Kazakh
naghyz and shala-Kazakh, which are destructive dictionary for a new, more unified Kazakh (and
to the unification of Kazakh and Kazakhstani Kazakhstani) people and language.
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/1. AvisenGepr
Tapeapd yrusepcumemi, Kembpudx, AKII

Janasozdik: mHKAI03UBTi Ka3ak caeHITepiH KoguduKanusiaay

Anpaarmia. Makaaa Kasak TidiHiH ©3eKTi MaceaelepiH IloHapaablK Taajday¥a apHaaraH. Kasak Tiai — Tapuxel
exXeAri Typki gayipiHeH H6acray aaaTeiH TypKi Tiai. Tiagig 4aMysIHa KenTereH gpakTOpaap acep eTedi — aaeyMeT-
TIiK-M9€HI, casICi, PKOHOMMKaABIK. A/ Ka3ipri Ke3e 91eyMeTTiK >Kelidep KOMMYHUKaLVSI Kypaabl peTiHje Je,
TiAAL AaMBITYIIBL, ©3TePTYIIi Kypaa peTiHje Ae YAKeH MaHbI3Fa 1e.

bya makazaa uHcTarpammAarsl Janasozdik maparbIHBIH €4 asaMaTTapbl KONIIiAIriHIH eKi TiaAl IIBIHABIFLIH
KOpCeTeTiH Ka3aK CAeHITepiH Kylieaell, KOPIlyC KYPyFa YMTBIAYbIHAAFbI MAHbI3 ABLABIFBIH KOpCeTYTe ThIPhICabl.
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Kazaxmia ceiiaerense opric KoHe Kasak TiagepiH (MYMKiH aFblAIIBIH TiAiH) apadacThIpaThIHAApAbI KiHoAay-
AaH repi, KaHaces ik e3iHiH Herisri >Ka3blAyIIblAapbIH ©31 OCblAall >Kacayra Iaksipagbl. Ocplaaiiiia, Iapax,
Kasak TiAiHiH Ta3aAbIFbl TypaAbl TYCiHIKTepre Kapchl Typa OTBIPHII, TapUXU TYPFbI4aH OPBIC Tiadidepai IIeTKe
LIBIFapFaH Ka3aKbLAaHABIPY IIpOLlecTepiHe OeaceHe KaThICyFa IIaKbIpaabl. ATal aifTkaHAa, MeH TPaHCAMHIBU3M
JKoHe KOITiAAiAiK YFRIMAapBIH MaKalaHbIH COHbIHAA JKaHacesaik exi Tiaai ea4e MaHbI3Abl OPbIH aAaThIHABIFBIH
aTall KepceTy VIIiH KeATipAiM, SIFHU CO34iK KasaKCTaHABIKTap o4i K0A4aHOaMThIH, OipakK KyHAeAiKTi Koada-
HBLAATBIH €Ki Tiaai Ae 6iayai KaxkeT ereTiH co3gepai oiiaan Tabaabl. bya >KyMBICTa MEH >KaHacO34iKKe Taajay
>Kacay OapbICBIHAA Ta3a ITOHApPaABIK TOCiAAl yCTaHATBHIH 0O/aMBIH: OHBI TEK COIIMOAOTHAABIK HeMece AVHIBI-
CTMKAABIK KYOBLABIC peTiHAe KapacThIpYAbIH OpHbIHA, Instagram maparsin Kasakcranaarsl cascu >KarAail IIeH-
Oepinae, ea4iH AMHIBO-TapUXM AaMYBI JKoHe KasaKCTaH/bIK MaeHN KOHTeKCT asChiHAa 3epJeaeriMiH. bya ke
KBIPABI Tal4ay A9CTYpAi (Oip TaKBIPBIIITHIK) TaljayFa KaparaHaa, KaHa co3AikTiH Kasaxcranra, Kaszak XaaKbIHa
KoHe Kasak Tilal KOFaMFa BIKITaAbIH erKell-Terskelai TaaKblaayFa MyMKiHAIK Oepeai gent ymiTTeHeMis.

TyiiH ce3aep: Tia; caeHr; Ka3ak Tidi; OpbIC Tidi; 9aeyMeTTik Keaizep; KasakcTaH; ekiTiaaiaik; Tia cascarsr
TpaHCAMHTBU3M; KOTITiAA1AiK.

. AvisenOepr
Tapsapockuii yrusepcumem, Kemopuox, CLIA

]anasozdik: KOAI/I(I)I/IKaI_II/ISI VIHKAIO3MBHOI'O Ka3aXCKOro CAeHra

Annporanust. CtaThs HOCBAIIEHa MEXAVUCIIUIIANHAPHOMY aHaAU3y aKTyaAbHBIX ITpo0O.AeM Ka3aXCKOTO SI3bI-
Ka — TIOPKCKOTO $I3bIKa, UCTOPUS KOTOPOTO YXOAUT IAyOOKO B APeBHETIOPKCKYIO srioxy. Ha passurtume s3bika
BAMAET MHOXeCTBO (paKTOPOB, Cpeay KOTOPBIX COITMaAbHO-Ky ABTYpHEIe, TOAUTHYeCKIe 1 9KoHoMudeckne. Og-
HaKO CeTOAH 3HAUMTeABHO BO3POCAa POAb COI[MAABHBIX ceTell KaK Cpe]CTBa KOMMYHUKAI[UI, YTO, HECOMHEHHO,
OKa3bIBaeT BAMsHINE Ha pa3BUTHE M U3MeHEeHNUe S3bIKOB.

B 91011 cTaThe AeaaeTcs IOIBITKA OCBETUTD 3Ha4MMOCTh VHcTarpam-crpanniisl Janasozdik B ee crpemaeHun
CHUCTeMaTU3UPOBaTh U CO34aTh KOPIIYC Ka3aXCKOTO CA€HTa, KOTOPBIil OTpaskaeT ABYS3bIYHYIO peaabHOCTh D04b-
IIMHCTBA Tpa’kAaH CTpaHbl. BMecTo TOro, 4T0OBI OOBMHATDH TeX, KTO CMeIMBaeT PyCCKUIT M KasaxcKuil (1, BO3-
MO>KHO, aHTAMVICKMIL) SA3BIKM B O4HOM Ka3axCKOM BBICKa3blBaHMY, Janasozdik ImoorpseT cBoyX HOAIIMCINKOB,
KOTOpPBIe TaKKe SBASIOTCS €0 OCHOBHBIMIU YYaCTHMKaMU, UMEHHO TaK U gelaTh. Takum oOpasoM, crpaHmiia
ocrlapuBaeT MpeACTaBAeHN: O YNMCTOTe Ka3aXCKOTO s3bIKa U MOOIpseT 0o4ee aKTHBHOE yJacTue B Iporjeccax
Kaszaxmaalyy, KOTOpble UCTOPUYECKM MapIMHaAU3MPOBaAN PYCCKOSA3BIYHBIX. B uacTHOCTI, MHOII IIpeAcTaBAae-
HBI KOHLIEIIITUI TPAHCA3bIYMA M MHOTOSA3BIUMS B KOHIIE CTaThM, YTOOBI IIOAYEPKHYTh, 9TO Janasozdik saHmmaet
BaskKHOe MeCTO B ABYS3BIYHON CTpaHe, T.e. IPUAYMBIBaeT Hy>KHbIe CA10Ba, KOTOPBIX Y Ka3aXCTaHIIEB eIlle HeT, HO
KOTOpBIe TakKe TpeOyIOT 3HaHMs OOOMX SA3LIKOB, YIIOTpeOAseMBIX Ha ITOBCe HeBHON ocHose. B oToil pabore
s OyAy TIpUAep>KUBaTLCA Cyry0o MeXXAMCIMIIAMHAPHOTO I104X04a B cBoeM aHaamse Janasozdik: BmecTo Toro,
9TOOBI pacCMaTpUBaTh €r0 KaK YMCTO COITMOAOTMIECKII AV AMHIBUCTIUYECKNIT (PeHOMEH, 51 pacCMOTPIO CTpa-
Hutly B Instagram Ha Qone moauTndeckoir cutyanyu B KasaxcraHe, AMHIBOMCTOPIIECKOTO Pa3BUTUSA CTPaHEI
1 Ka3aXCKOTO KyAbTYPHOTO KOHTEKCTa. byjem HagesaThcs, 94TO 9TOT pa3HOIAAHOBLIN aHAaAU3 TO3BOAUT Doaee
AeTaAbHO, I10 CPaBHEHNIO C TPAAUIIMOHHEIM (OAHOIPeAMETHBIM) aHaAM30M, 00CyAUTh BAMsAHME Janasozdik Ha
KasaxcraH, ka3aXoB 11 Ka3aXCKOs3BIYHOE ODIITeCTBO.
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