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Abstract. The article deals with the history of socio-economic modernization of Kazakhstan in
the 1920s-1930s. Based on the methodology of interdisciplinary approach the author has revealed
the micro-sketches of the process of forced collectivization and its consequences. The relevance of
the proposed study is the need to develop, a platform generally accepted historical concept of the
Sovietization of the Kazakh aul, the definition of its regional specificity to understand the causes
of such disastrous consequences. The spearhead of the permanent violence in the Kazakh steppe
was directed to the eradication of the kin networks of the Kazakh aul and the formation of the
Soviet identity of the Kazakh aul.

The path to socialism destroyed the structural elements of the social life and traditional culture
of the Kazakhs. Adaptation processes of Kazakh people conditioned new rules of Soviet social life,
combined with applied survival strategies and practices of conformist behaviour. The content of
the article is based on the analysis of adaptation practices of Kazakh nomads on documents and
materials from archival fonds. The author shows daily, individual strategies of adaptation and
survival of the population, in conditions of implementation of the program of social and economic
modernization of the Kazakh aul.

The result of author’s research is the analysis of two behavioural levels: fleeing - migrating and
adaptation, that became a consequence of economic coercion and destruction of the social layer
of «the former». Kazakh auls transferred the network of tribal communications and the system
of traditional values to the collective farm, forming unique «Kazakh-style collective farms».
Election campaigns to the grass-roots apparatus of the Soviet power became the place of clan
battles. The power actively used intra- and inter-clan conflicts for realization of strategic tasks of
socialist construction. However, the status ranking of clan structures provoked unethical forms
of behaviour such as denunciation, incitement, and the use of compromising materials. The
documents have preserved many micro-histories which focus on the fates of individuals and the
tragedy of family breakdown because of confiscation, eviction, and divorce. These fragments of
oral history reveal the reasons behind the Kazakh aul’s nomadic move.

To summarize, the author noted that on the one hand clan traditionality was trying to solidify
itself under Sovietism, while on the other hand it was trying to escape from direct conflict by
fleeing. However, all the adaptive behavioural levels taken together could not save the nomads
from starvation. The «imagined community» of the Kazakhs was destroyed not so much by generic
contradictions as by the political will of the Soviet state, for the sake of forming a new Soviet
identity, a new Soviet society. On the way to socialism the historical memory was transformed,
and the ancestral memory of the Kazakh people was destroyed.
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Introduction. The historical policy of the
state structures the images of the past, focusing
on certain events and landmarks. In the context
of K. Tokayews article «Independence is above
all», the problematic issues of socio-economic
modernization of Kazakhstan have once again
come to the fore. The actualisation of the
President>s article is considered in connection
with the need to develop a generally accepted
historical position and an assessment of
Soviet modernisation and its consequences
for Kazakhstan. The interdisciplinary research
approachin the study of the history of Kazakhstan
of the Soviet period, expands the coordinates
of historical knowledge, allowing us to see the
specifics of certain events.

At the current stage there is an understanding
that the destruction of the traditional social
structure of the Kazakh people, has led to a
catastrophic decline in the standard of living
of the population. The slogan of «aggravation
of the class struggle» became the main driver
of the process of socialist construction in
Kazakhstan. As a result, the way to socialism
destroyed the commonness of everyday life of
the Kazakh aul, conditioning the development of
behavioural mimicry of the Kazakh population.
Considering that the habitual format of socio-
kin communications and hierarchical relations
was destroyed by the process of sovietization,
the everyday life determined new variants of
adaptive behavior of Kazakh nomads. Kazakh
traditional society, having assimilated the rules
of Soviet existence, developed unique techniques
for self-preservation. The Kazakhs have formed
the individual strategy of survival, choosing
tactics of open and hidden confrontation,
behavioral reactions of short and long time of
action. The activation of mimicry occurs when the
population loses social support and does not see
prospects for its future, which is the beginning of
the destruction of the ethnos.

At the moment
understanding that the
traditional social structure of Kazakh people,
has led to a catastrophic decline in the standard
of living of the population. The slogan of
«aggravation of the class struggle» became the

there is an
destruction of the

current

main driver of the process of socialist construction
in Kazakhstan. As a result, the way to socialism
destroyed the commonness of everyday life
of Kazakh aul, determining the development
of behavioral mimicry of Kazakh population.
Considering that the habitual format of socio-
kin communications and hierarchical relations
was destroyed by the process of socialization,
the everyday life determined new variants of
adaptive behavior of Kazakh nomads. Kazakh
traditional society, having assimilated the rules
of Soviet existence, developed unique techniques
for self-preservation. The Kazakhs have formed
the individual strategy of survival, choosing
tactics of open and hidden confrontation,
behavioral reactions of short and long time of
action. The activation of mimicry occurs when the
population loses social support and does not see
prospects for its future, which is the beginning of
the destruction of the ethnos.

An interdisciplinary system analysis of the
adaptation practices of the Kazakh nomads
conducted by the author demonstrates an
attempt at socialization and adaptation to the
rules of socialist existence. The development
of survival strategies has been determined by
the politics of violence, causing individual
behavioral reactions, regardless of the attitude
to power. The conformism of individuals built
their own personal space in the conditions of
a totalitarian regime and the implementation
of repressive practices. The uniqueness of
Kazakh conformism is a pronounced tribalism
as a modus operandi of political adaptation.
Its vivid element was «Kazakh-style collective
farms», with colorfully expressed generic ties
and contradictions, which were reflected in the
party documents. The process of sovietization,
the permanent violence of Kazakh steppe solved
the main task - eradication of tribal bonds of
Kazakh aul, formation of the Soviet identity of
the Kazakh aul.

Materials and methods. The source includes
materials from the archive of the President of
the Republic of Kazakhstan (AP RK), where
the information was extracted from the funds
of the Kazakh Regional Committee of the All-
Union Communist Party (Bolsheviks) (F. 141).
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Some additional materials were found in the
regional archives: The State Archive of East
Kazakhstan Oblast (GAVKO), the Centre for
Historical Documents of Contemporary History
(CIDNI) and the State Archive of Aktobe Oblast
(Fy. 63). The extracted documents demonstrate
the confrontation between the authorities and
the people, show the administrative resource of
violence and the daily reaction of the population.

The author involved archival materials of
the East Kazakhstan Region Police Department.
There have been archived cases of convicts in the
period of collectivization and implementation of
kulak operation according to order No. 00447.
A part of the sources used by the author are
introduced into the scientific turnover for the first
time.

In the context of interdisciplinary methods of
analysis of social confrontation, the authorapplied
the following sociological concepts: rivalry,
adaptation, evasion, compromise, cooperation.
Reliance on the theoretical concepts of modern
historical science allowed to comprehend
documentary artefacts, i.e. archival materials,
historical sources in the focus of interaction with
the socio-cultural structures that influenced their
content.

Discussion. Debates on the most problematic
issues  of  Kazakhstans
modernization have been highlighted in the
works of both domestic and foreign historians.
Especially active debates have been held on
issues of starvation, nomadism, demographic
losses, and personal responsibility. The issues
of force activities in the period of socio-

socio-economic

economic modernization have been assessed and
analyzed on a large scale in the works of well-
known foreign authors. The authors> apodictic
judgments demonstrate the relationship of
economic violence, with the rural population>s
resistance to the state.

The issues of power activities of the period
of socio-economic modernization have been
assessed and analyzed on a large scale in the
works of internationally known authors. The
authors> apodictic judgement demonstrates the
conditionality of the connection of economic
violence, with the confrontation of the rural

population with the state. The village found
itself under the pressure of arbitrary seizure,
confiscation of property and forced collective
farming.

The widespread practice of state violence,
identified as a product of the Stalin era [1], was
sounded in propaganda rhetoric as a successful
socialist attack. Bolshevism shaped anew identity
without roots, lineage, or tribe. The authorities
sought to create a new man of the Soviet country,
without the pre-existing traditional ties, which
included family, religion, complete purification
from the «gloom of the past» [2]. The Kazakh
mentality, which had a built-up clan-hierarchical
structure, did not fit the Soviet format at all. At
the same time, promoted ideology of identity
markers and the special privileges associated
with it, had found people willing to accept and
assimilate the language of power. This version of
adaptation opened wide doors for its followers to
ascend the career ladder.

The authoritarian focus on
permanent violence in the implementation of
the apparently good cause of socio-economic
modernization caused a terrible catastrophe. In
the 1930s, famine began in Ukraine, the Volga
region, the North Caucasus and Kazakhstan. R.
Kindler [3], D. Verkhoturov [4] and I. Ogayon
[5] associated the causes of the famine with the
Bolsheviks> large-scale experiment in Central
Asia - conversion of Kazakh nomads to sedentary
life, which was the main postulate of the Soviet
modernization project in Kazakhstan.

The path to socialism became a disaster path.
The details of this path have not yet received
proper coverage in the history of Kazakhstan,
including famine as the most heinous crime of
Stalinism. [6] Some authors have attempted to
interpret the famine as an ethnic genocide of the
Kazakhs and Ukrainians, given that two peaks
of famine occurred in Kazakhstan and Ukraine,
resulting in mass deaths. It can be agreed with
the opinion that the famine caused complete
dependence of the Kazakh population on the state
controlled by Moscow and led to sedentarization
[7]. The political terror against the peasantry
caused widespread resistance. Peasant uprisings

regime»s

were considered as a national resistance to Soviet
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power. There appeared such terms as «basmachi»,
«bandits», «rebels», «otkochetschiki», etc. in the
NKVD»s vocabulary. Almost all the participants
in the uprisings who were convicted in 1930-
1933 by the PP OGPU Troika were re-deported or
shot under Order No. 00447 as part of the kulak
operation.

However,
adaptation and survival strategies in the new
social context has not received extensive thematic
attention.

Results. The study includes an analysis of
two behavioral levels. They are escape and
adaptation. The first level relates to destruction of
structural component of Kazakh aul, social level
of «former» bays, clan-rulers and so on. They
had a great prestige among the Kazakh nomadic
population, not only because of their wealth,
but also because of their education, patronage
of arts and charity. To limit their influence in the
system of patrimonial relations, it was necessary
to break traditional nomadic communications.
As a result, the complex system of economic
relations and all its subjects were destroyed [8].
They have been discriminated at the legislative
level, by various detrimental measures, such as
disenfranchisement, eviction, or banishment, etc.

The first action of “debaization” was taken
in 1928. It can be assessed as a programme of

analysis of daily, individual

state transformation of Kazakhstan aimed at the
cultural destruction of Kazakh society [6]. On
August 9, 1928, the Politburo of Kazakhstan has
suggested Kazkrajkom no later than September
1, 1928 to conduct the informal registration
of large cattle breeders from the indigenous
population, hindering by their property and
social influence socialization of aul, according to
the features provided by the decision of the All-
Russian Central Executive Committee to make
a selection of the most vicious of them. Based
on this selection, send out lists of households
subject to confiscation and eviction. [9, p. 79-85].
Legislative documents determined the timing of
the confiscation of kulak and Baikal farms and
the number of farms subject to confiscation and
expulsion.

At the joint session of the KazCIC and SNK
KASSR on August 28, 1928 it was stated that

«..representatives of the property classes and
former privileged estates impede the main
activities of the Soviet power in aul and kishlak,
conduct malicious agitation, incite ethnic and
patrimonial discord, using tribal relations...».
[9, p. 91]. According to the OGPU, the Bai «...
used the grassroots sovaprats, through direct
infiltration or promotion of their proxies, which
was used in the interests of domination of the Bai
part of the population, as well as the preservation
of old social relations...». [10, p. 238].

Daily permanent violence forced Kazakh
nomads to develop a «compliance and non-
compliance strategy» [11], loyalty or disloyalty,
sociologically defined as «adaptation», this is
the second level. In the kolkhozes created by the
Soviet authorities, tribal relations were preserved.
Kazakh aul, despite the construction of collective
farms, was bound by kinship relations, common
moral priorities, system of values, behavioural
stereotypes, i.e. the whole system of traditional
institutional relations [8]. Situationally, kinship
communications the
collective farm, i.e. traditional daily life appeared
in a modernized package. Such a conspicuous
phenomenon as the non-extinct social structures
was noted by F. Goloshchekin and the OGPU
leadership. Hence the remark about the
past revolution, reinforced by reports of the
persistence of the influence of tribal authorities
in the collective farms.

The tribal ties were based on social networks;
accordingly, veneration, tribal
memory and tribal unity were actualised under
the conditions of the Soviet directorship. The
authority of the nomadic elite allowed them
to be elected to the aulsovet and volispolkom.
They became the heads of the grassroots
Soviet apparatus of power. An unexpected
phenomenon of collective farm building was
the generic contradictions that resulted from
the policy of forced sedentarisation. The policy
of sedentarization implemented by the Soviet
authorities was aimed at destroying the economic
base of the nomadic economy as well as the
system of clan relations [5].

It is quite natural reaction of the bays and

were transferred to

traditional

atkameners to be dissatisfied with the measures
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taken by the Soviet authorities, which were
destroying the regular life of the aul. A logical
consequence of their discontent was anti-Soviet
agitation, aimed at disintegration of collective
farms, disruption of grain procurement, for
migrating to China. Typical actions of aul
authorities, as described by the OGPU, were
reduced to Article 58 of the Criminal Code of
the RSFSR, to politicization of their behavioral
motives to save themselves and their loved ones.
Initially, the bai «deliberately cut down their
cattle» in the climactic year of 1929, when the
state of emergency was at an all-time high, joined
the kolkhoz. It was then that the inability to fulfil
the grain procurement plan began to be regarded
as a deliberate political crime against the Soviet
authorities. The growing tension and action of
the collective farmers was noted as carrying out
«demoralizing work against the communalization
of livestock and public ploughing». A frequent
phenomenon was the demonstration of quitting
the collective farm just before the ploughing,
in spring 1930. The collective farm «Karazha
Tagam», which consisted of 80 farms, collapsed
in March 1930. In the same year 1930 the agitation
against giving up the bread surplus was activated,
which was announced at the general meeting of
the aul citizens: «... no bread, bread froze...», with
comments of the bays: «You will not get anything,
anyway, if you do not surrender, the authorities
will not be satisfied» [12, p. 16].

The poor population of the aul stated the
presence of «the enormous influence of bai
Manapia Baysekenov...» [13, p. 36]. And such
statement was commonly used, changing the
names of the bays, but the meaning did not
change. Further there was a list of merits «... he
has been a governor under tsarism power for
five years...». Already in 1929, he was deprived
of the right to vote (dispossessed), confiscated,
individually taxed, and was a candidate for
eviction. The latest measure saved the authority>s
prestige and took the aul out of the bay’s sphere
of influence, such bays as Manapiya Baisekenov.

The provoked Kazakh
population with their actions by uniting several
administrative auls although they were quite
far apart, they had different tribal origins. As a

authorities

result, representatives of different tribal groups
joined in the same administrative unit. As a result
of forced communalization, the auls competed
for a place in the sun when they became part of
the collective farm.

The third force in the clan confrontation was
the power structures based on the principle of
«divide and rule». The authorities artificially
fomented discord by appointing a representative
from the exact opposite clan and locality as
chairman of the kolkhoz.

As a result of forced communalization, the
auls competed for a place under the sun when
they became part of the collective farm. In the
clan confrontation, the third force was the power
structures based on the principle of «divide and
rule». In the clan confrontation, a third force
entered the power structures according to the
«divide and rule» principle. The government
falsely incited discord by assigning the chairman
of the collective farm from the opposite tribe and
locality.

The population of one aul, in the conditions of
collective farm construction, belonged to two or
four different tribes. As for example one part of the
aul belonged to the Barlybai tribe, the other to the
Baichuzak tribe. Both tribes are descended from
Kazygul. Before the revolution, all the rulers came
from the family Baichuzak. When the property
of the influential bey Berikbol Maldybaev of the
Baichuzak tribe was confiscated, some of the
cattle went to the poor people of the Barlybay
tribe. Nurakhmet Maldybaev, a relative of the
«offended> Bay, joined the Soviet power structure
and became an investigator. The poor people of
the Barlybai tribe were forced to return the cattle
they had taken. The Barlybai tribe at a collective
farm meeting supported the decision to evict the
Maldybaevs> Bay family from the aul [14, p.2].

Conflict has occurred in the tribal opposition
of the poor people. For example, more active
poor people in the collective farms were
unwilling to take the poor people of another tribe
in tow. The Barlybayans did not want to take
on the Baichuvaks. There was a division within
the tribe into active and passive. The passive
part of the poor people called active group the
traitors (supporting the Soviet power). The active
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group called passive group the kuyirshyks,
who supported the Baijbaiks. As a result the
tribal drama evolved into open confrontation
and conflict. Archival sources demonstrated the
micro-history of tribal conflicts of collective farm
construction. In the process of confrontation the
issues of religious identity «you are not Muslims»,
national identity «not even Kazakhs», since they
allowed to give away their bay, and send him
to eviction [14, p. 33]. The Bolsheviks attributed
this type of behaviour, when the population
had tribal ties as a priority, to the backwardness
and uncultivation of the poor people. Their
uneducated nature did not allow them to break
their ties with the tribe and being bays as well.

However, sometimes the Kazakh auls were
not aware of the Bolshevik ideology of «class
struggle». The reason for the conflicts was the
land issue. The poverty and the farm work of the
Saruleni aulsovet opposed the bay of Barabaev
Gaisa because his cattle was located near their
wintering grounds without their consent. A mass
fight broke out between the auls> residents [14,
p-39].

In other auls, however, to the delight of the
Soviet authorities, the poor people were actively
evicting and confiscating bays. For example,
about 800-900 people came to Bogusov Husains
aul to take part in the confiscation of his property.
Bogusov Husain addressed the poor people who
arrived in his aul: «I do not deny that my father
- Bogus was a volost>s governor, and exploited
your labor. He received gifts from the tsarist
government. But I cannot be considered a semi-
feudal. I was not a governor and a lord. I was
a nobody, I went to Mecca, you gave me the
honorary title of a Khoja. Now you have decided
to criticize me. I did not exploit anyone, I did not
force you to work. I always made concessions
when you need something; God is my judge,
let Him judge. Finishing my word, I will say
do it deliberately, I beg and persistently ask for
exclusion of me from the list of evictees, because
I am not harmful, I am waiting for pardon from
God and you» [14, p. 23].

The road to socialism became a road of disaster
[3, p. 7], destroying family ties, destroying
family continuity and generational memory.
At first, the initiators of family disintegration

were the Bay themselves, trying to adapt and,
most importantly, to survive under the threat of
eviction and confiscation. The Soviet narrative
has preserved the practice of accommodation
by the evicted bays. Many of them did not wait
for the evictees to come to them, they sought in
advance to shelter their cattle, to rewrite their
property, to draw up a fictitious divorce, as did L.
Baizhekin and others. Most of all they and their
families were not afraid of confiscation but of
eviction, loss of connection with the family land.
As a result of this behaviour, the male part was
subjected to eviction [14, p.2]. Anew phenomenon
in Kazakh steppe was divorce initiated by
women. It is a kind of steppe emancipation.
According to the instructions of the Chairman of
the KAZCIK, divorcing wives were not subject to
eviction. Moreover, they were entitled to part of
the property left by the bay after the confiscation.
Women with children and part of their property
remained in their places of residence, which
was an indication of the family>s hearth and
enabled them to survive. As a result, the woman
kept the hearth of the family until her husband
returned. In some auls, women were involved in
the confiscation commission and cried with the
family of the evicted bay at the time, mourning
their fate in a traditional poetic style.

The collective farm incorporated tribal groups
resulting in different active and passive practices
of adaptation. Egalitarianism accepted only the
Soviet identity, all other identification parameters
were not considered, although in repressive
practices they were taken as a basis. The duality
and inconsistency of the behavioural motivations
of the poor, was evident in the issues of bay
confiscation. The involvement of the poor people
in the policy of bay confiscation concealed the
usual mercantile sentiments. In the case of real
economic benefits from confiscation, the poor
people became active. In cases where there was
no economic benefit from confiscation, there was
a passive, sometimes even loyal attitude towards
the victim of confiscation [14, p. 34]. Confiscation
served as a kind of incentive for the poor people,
an opportunity to change their social status with
the help of confiscated goods. In some aulsovets,
when discussing the list of persons subject to
confiscation and eviction, the aul’s citizens tried
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their best not to give up their bays. They were
supported by members of party, speaking at
meetings in defence of the bays. Tribal unity
sometimes played a decisive role in the choice of
behavior strategy, motivated the tribal solidarity
of commission members, participants of meetings
[5].

The presence of tribal groups in the collective
farm, and their penetration into the grassroots
administration was regarded by party officials as
«anti-Soviet activity of bayism». Their activities
were regarded as a shadow office, under the
influence of which was the grassroots of the
Soviet apparatus, which carried out the will of
the Kazakh bayism [15, p.10]. The active position
and authority of the bay top brass was manifested
in the election campaign of 1925-1926. During the
election period, tribal networks and Soviet slogans
were used to the maximum extent; there was a
political and physical battle for the aul; the latter,
to the surprise of Kazkraikom, was beyond its
influence [4, p. 67]. During the period of election
campaigns to the grassroots organs, the rivalry
of tribal groups intensified, where Kazakhs did
not shy away from the usual denunciations. In
the assessment of the aul, the bay, elected as the
chairman of the aul council or the voli executive
committee, further strengthened the status of
the tribe under the Soviet regime. During the
next campaigns of attack on themselves, the so-
called bai activists infiltrated the collective farms.
Some of them became collective farm leaders,
showing loyalty and adapting to conditions alien
to themselves [16, p. 50].

As aul activists they took part in the grain
procurement campaigns but did not fulfil their
personal plan. Their behaviour caused negative
evaluation and rejection on the part of the
ideological patriots of the Soviet power, who
knew about their origins. The results of the
«active group struggle» in the auls impressed
the Soviet figures with their results, when entire
electoral committees were placed under the
control of clans, «deprived» people were restored
in their voting rights, loyal decrees on taxation
were passed and even decisions on the creation
of collective farms were postponed [17].

The processes of infiltration of the Baikal
elite into the collective farms were prolonged

throughout the first half of the 1930s. Documents
dating from 1933-1934 suggest that both the bay
and their descendants and relatives used every
opportunity to obtain administrative status. The
former bays, volost governors, their descendants
and close relatives were members of the Bolshevik
Party, held positions and created, according to
the classification of the Chekists, «false collective
farms» and «false TOZs». In 1935 in Makanchi
district of Alma-Ata region there was a pseudo
collective farm «15th Anniversary of Kazakhstan»
of bays and «smugglers» [18]. During the
reduction of the Soviet apparatus, they were
purged from collective farms, prosecuted and
fined. The « formers» tried to obtain a certificate
of poor origin from the aul council using their
status opportunities and the grassroots Soviet
apparatus for their own purposes. Then, as
quickly as possible, they dissolved into the space
of Soviet Kazakhstan, and even, if possible, went
into hiding outside it.

Kazakhs did not want to forget their tribal

origins due to disappointment, unfulfilled
Bolsheviks> promises, and constant pressure.
However, the goal of socio-economic

modernization was aimed at eradicating the
tribal identity markers. A new «imaginary»
community was created, where clan traditions
and culture, clan memory, family memory frame
were considered a vestige of feudalism [5]. After
all, the former identification markers associated
with the system of nomadic cattle breeding were
superseded by the new Kazakh identity. The goal
of Stalin>s transformations was to create a Soviet
identity, with the common name - Soviet people
[6].

It is important to note the phenomenon of
tribal information networks, which supplied the
tribe>s elite with the latest news about the events
held and planned. The authority of this or that
bay allowed to determine the news trend for their
relatives, i.e., to influence the content of the aul
information space. Traditional aul dastarkhans
became a source of
«confiscation began with us, the bays, then will
go to you, the middle class, and will end with you,
the kedei. There, in a narrow circle, playing on the
ego of his relatives, the owner of the table could

information, such as
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say: «what collective farmers you are, you cannot
dispose of your property». Evidence of the fact
that the clan elite had tremendous authority, even
after losing property, were the facts of hidden and
open help from fellow tribesmen, relatives and
even the aulsovet. The content of the material
assistance included not only financial but also
food, such as: «...five carcasses of meat, several
cows, ...gold and silver». It is possible to note the
documentary-procedural help, as for example
separate bays received the approving review
(characteristic) signed by the population of aul
and certified by aulsovet, bays were searched for
lawyers, through the person in power rendered
the state support. Sympathy and support for the
bays was massive, even in their places of exile
[19, p. 88-89].

In 1928, along with collectivization, peasants
were subjected to collection of the agricultural
tax, grain procurements, self-taxation, placement
of a peasant loan, eviction of the bays and
kulaks, confiscation of their property, etc. There
were reasons that shaped the protest movement
such as political and economic disfunctioning
of the system, the administrative collapse and
social dissatisfaction of the population [11], the
blatant arbitrariness and corrupt practices of
the Soviet officials. Military resistance was the
ultimate breaking point. It was a radical attempt
to defend one>s interests. More than 300 peasant
uprisings occurred in Kazakhstan. The largest
were the Abralin, Chubartau and Chingistau
uprisings. Participants of the uprisings, marked
as «bandits», «counter-revolutionary grouping»,
«armed groups», etc., due to the food crisis, were
involved in the looting of cooperation, semifund,
smashed and demanded the
restoration of the volost governors> institution
[20].

Migration was one of the most popular
behavioral responses of the Kazakhs at this
level. On the one hand, fleeing allowed them to
escape Soviet violence and. On the other hand,
they avoided direct confrontation. Note that
Kazakh population was not only fleeing from
the permanent violence that was destroying their
usual world. The first wave were the refugees,
saving their lives from the persecution of the

aulsoviets,

OGPU, who were engaged in eradicating auls
after uprisings. The second wave were refugees
hoping to save themselves from hunger.

For the inhabitants of the aul, migration was
a serious challenge. For example, the bays of the
fourth aul of Stalin volost decided to migrate,
after the trial of the bay Akpai Amanichev in
March 1928. Bays wanted to be convinced that the
policy of the Soviet authorities was really directed
against them. In case of a negative court decision
for them, they planned to emigrate to China
immediately. As a result, forty-seven yurts, three
yurts of bays, fifteen middle-aged and twenty-
nine poor people migrated from Stalin volost.
The OGPU cited tax policy, self-taxation, grain
procurements, and the assignment of Kazakh
youth to conscription stations as the reasons for
the defections. The lack of explanatory work
among the Kazakh population led to the spread
of ridiculous rumors: «The poor were not advised
to go to the collectives, as these are communes
where there is no property and even the wives
will be common...». [21, a. 39]. Such ridiculous
rumors were a sign of fear, «a widespread
epidemic of fear» [22, p. 58].

Data on people who were migrating in the
1930s has been preserved in the materials of the
OGP. This information has been kept secret in
the Archive of the President of Kazakhstan until
quite recently. It is considered that these archive
sources cannot be completely objective because
in the 1930s divisions of the Political Department
often « falsified» cases in the interests of party
purposes. In reports of the OGPU it was often
sounded information on the organization of
forced migration accompanied by «a gang of
armed Kazakhs». These reports stated that
«migration takes place under the cover of armed
gangs, both local and foreign origin and partially
with the obvious assistance of the Chinese
authorities to the migrants» [23, p. 179].

The intensity of the migration in February
and March 1930 was reported by the 50th
They reported
unprecedented « illegal and arbitrary violations
of the border». The refugees were described as a
criminal people who had fled from responsibility
for their criminal deeds. They «...found like-

Zaisan border detachment.
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minded people among Kazakh population in
Chinese borderland and broke the border with
armed assistance of the mentioned Chinese
people. They attacked and committed outrage
over border population, robbed them and took
them to the Chinese territory».

The Kazakh population was forcibly taken
to China. For example: «On February 10th, 50
bandits of Masalimov from the valley Kobuk
attacked the 2nd aulsovet of Tarbagatai district
through the Chagan-Abo mountain pass, seized
100 Kazakh farms and along with their cattle
and property went to the Chinese territory» [24,
p. 107-116]. The entire aul practically «forcibly
fled». In the same manner as the report of the
border detachment, sounded the remark of F.I.
Goloshchekin in a letter to the first secretary of
the West-Siberian regional committee R.I. Eikhe.
The first leader of Kazakh autonomy believed
that the migrations «...were not of the nature of
starvation refugees...», it is only a way of class
struggle, it is only a fact of resistance of being
bay which does not want to fulfill the plans of
agricultural procurement [25, p. 19].

The objectivity of fragments of oral history
extracted from archival materials and archival
and investigative files raises reasonable doubts.
For example, it is hardly possible to «... take
away thirty bays» from four auls, as well as the
presence in all auls of «counter-revolutionary
bays> organizations». [26, 4. 158]. Its content
reflects the agitation of the bays, calling for
migration, as interpreted by party officials and
OGPU investigators. There are quotations from
the «propaganda appeals» of the bays: «Life
has become impossibly difficult. The Soviet
authorities started robbing us, all the bays. We
must cross the border to China»; «We wish we
had known earlier about such campaigns as
grain procurement and confiscation - robbery of
the people, otherwise we would have been able
to sell our cattle and go to China in advance»;
«The Soviet authorities want to completely
ruin the population. The grain harvests, self-
taxation, loans, and other campaigns do not give
us a chance to live. Migration abroad is the only
way out of the Soviet regime» [23, p. 180]. [23,
4. 180]. In some speeches of the bays there was

an accusation against the authorities: «The Soviet
authorities and communists, hiding under their
plans, have robbed us of our bread and cattle,
and then it will come to poor people. Let us better
get out of the collective farm and move to China»
[27, p. 56].

«The purpose of my migration to China was
due to the fact that I could no longer tolerate
remaining in the USSR, because I do not like the
activities carried out by the Party and the Soviet
authorities at all, in China I hoped to live freely,
as previously engaged in farming» [28, p. 88].

«They will confiscate everyone. Do not enjoy
your social status. there is no difference between
poor people, a middle-class people, or a bay
people. You have to get out of the country, there
is only one way out, sell off your cattle, get out of
the collective farms» [29, p. 135] «It is better to run
abroad and feel safe from all pressures and there»
[29, p. 137]; «We are going to run abroad and feel
safe from all pressures and semfonds». [29, 1. 137];
«...we are going to run away to China, let...gather
with us, otherwise the Soviet authorities will
confiscate us all and you will starve to death» [12,
1. 6]; «the Soviet authorities give us no peace, let
us run away 5-6 yards [12, 1. 16]. The key words
of the cited oral history fragments are «dislike,
displeasure, patience, fleeing, hunger, situation».
The choice between a relatively peaceful life and
violence, was determined in favour of relatively
peaceful life.

The second wave of migration should be
considered as an escape from hunger.

It was a survival strategy, attempting to avoid
the famine and saving their lives. «This famine
was one of the deadliest in the USSR and led
directly to the death of about one third of the
Kazakh population and caused the emigration
of several hundred thousand survivors ...». [5].
D. Verkhoturov believes that the famine was
a cultural trauma: «This tragedy left a sharp
chopping imprint on the Kazakh people, on their
worldview and culture» [4].

The images of famine recorded in archive
documents are horrifying and pitiful: «...she took
the waste from her lunch to the pit and met 10
Kazakhs at the pit, who took the waste from her
and immediately ate it in front of her eyes...».
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[30, 4.100]. The anthropological dimension of
the victims of the famine does is not amenable to
quantification. Only family memories have kept
fragments of history.

Ogayon I. believes that the famine was the
result of a political project of cruel transformation
[6]. Kazakh historians call it «Goloschekin
genocide» [31]. Thereis an opinion that the famine
in Kazakhstan began earlier than in Ukraine, and
it was provoked mainly by grain requisitions,
mass death of cattle, which occupied the main
place in the daily ration of Kazakh nomads [7].
Unfortunately, the issue of famine is increasingly
acquiring a political connotation and becoming
a bargaining chip for the political ambitions of
newly appearing experts. The evaluation of a
large-scale event is at the forefront, while a man,
a victim of the famine is once again left out of
the frame. The Soviet country has been gone
for thirty years, but the methodological tools
have not changed. Relying on closed archives,
on destroyed documents in the background of
sources cited by foreign authors in published
editions, sounds extremely unprofessional. There
are no «special folders», no specific folders where
it would be written «the Kazakh famine». There is
a disordered state of sources, containing snippets,
excerpts, fragmentsaboutthetragiceventsof those
days. The systematic, detailed, all-encompassing
work in the archives of republican and regional
significance for verification of documents can
bring the result that has been waited for decades.
Documents cannot remain silent for so long.
They have already «shouted» about the destinies
of those who died. We certainly agree with D.
Verkhoturov in his assessment of the generalised
nature of the materials on the history of the
famine. We do not know the destiny of the people
and the names of the auls that have disappeared
[4]. The anthropological mosaic of famine and its
historical geography await its researcher. It was
the most terrible result of the modernization of
the Kazakh aul. It was the most tragic experiment
of accelerated economic development of the
region, which was not ready for Sovietization.
None of the chosen strategies of survival, not
even the attempt to adapt, to integrate into the
Soviet society gave any chance of survival.

Migration to a foreign land did not save
people from famine. In China our tribesmen also
faced famine: «In 1932-1933, as a seven-year-old
boy in Xinjiang I saw crowds of hungry people
in the streets of Chuguchak. I remember them
as a monochrome, grey mass of living corpses:
grey tattered clothes, ash-grey disheveled hair,
grey transparent skin tightly covering faces and
hands, burning, wandering eyes, sunken to the
back of the head. Those were Kazakh refugees...
They stood in a dense, swaying crowd of
thousands. People were not shouting, not talking,
not begging, but just holding out their hands...».
[32, c.2].

Conclusion. Nowadays, we realise that the
road to socialism for the Kazakh nomads has
been so rapid that its echoes have been heard for
several decades. Meanwhile, the toll has been so
high that it has not yet been objectively assessed.
The behavioural adaptation practices of Kazakh
society had no structural basis. On the one hand,
the tribal traditionalism was trying to solidify
itself under the Sovietism, adapting to the rules
of socialist society. On the other hand, the mass
migration of Kazakhs to foreign lands was a
response to the intensification of the forcible
practices of economic modernization. The
specifics of traditional culture formed adaptive
behavioural levels to meet the needs of the
current situation, but they could not save them
from famine.

A unique phenomenon of Kazakh conformism
under Sovietisation was tribalism, which
combined both internal frontier confrontation
and external frontier unity. Tribal relations
with tribal segment authority transformed
the party directives and formed « collective
farms in Kazakh way», «shadow office». The
aul nominees, the grassroots administration
defended the tribal «ideologemes», solved the
internal issues and saved the tribesmen. The
political tools of the Soviet power did not need
the «imaginary community» of Kazakhs.The
imaginary community was destroyed by the
violent modernization, which was artificially
strengthened by the party officials. The historical
memory, the custodians and authorities of the
tribe were eradicated for the purpose of creating
a new Soviet identity and a new Soviet society.
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A.C. XanbocnHoBa
A.H. I'ymunres amuvirdazor Eypasus yammorx ynueepcumemi, Hyp-Cyaman, Kasaxcman

Kasaxk kerneHaiaepi: corpmaansmre 04

Anparma. Makaaaga XX raceipaniy 20-30-kpiagapbeiHgarsl KasakcTaHHBIH 91€yMeTTiK-DKOHOMMKAABIK
SKaHFBIPTY TapUXbIHBIH Moaceaelepi KapacThIpblaadbl. ABTOp IIoHapaAblK TICiA 94iCHaMachl Heri3iHAe KyIlTerl
YKBIMAACTBIPY YPAiCiHiH >kKeke KOpiHicTepiH >KoHe OHBbIH 3apJalTapblH aHBIKTaAbl. Y CHIHBIABIII OTBIPFaH 3ePT-
TeyAiH ©3€eKTiairi KazaK ayblABIH KeHeCTeHAIpyAiH >KaAImbl KaObLAAaHFAaH TapUXU TY>KBIPBIMaMachIHbIH TYEBI-
pHaMachIH 93ipAey KaKeTTiairi, ocblHAall ayblp 3apJalTapAblH ceOenTepiH TYCiHy YIIiH OHBIH aiiMaKTBIK
epeKIIeirin aikbHAay 00AbIT TabbLAaAbL. Kasak AasaceiHAAFHI yaacnaAbl KYINTEYAiH YIIIB Ka3akK aybLABIHBIH
PYABIK OaliAaHBICTaphIH KOIOFa, Ka3ak, aybLABIHBIH KeHeCTiK COMKeCTiriH KaABIITacThIpyFa OaFpITTaAAbl.

Conmaansmre K04 KadaKTapAbIH 91€yMeTTiK KYHAeAIKTi eMipi MeH A9CTypAi MaAeHMeTiHiH KYpPbLAbIMABIK
9aeMeHTTepiH >Koliabl. Kasak xaaKbIHBIH OeiliMaeay ypAicTepi KOAJ4aHBIABII XXYpreH eMip Ccypy cTpaTeriusi-
AapBIMeH >XoHe KOH(POPMABI MiHe3-KYABIK ToXXipubeciMeH YINTacTHIPBLAA OTHIPHIIN, KEHECTiK KOFaMABIK, Typ-
MBICTBIH JKaHa epekelepiH Herizgedi. Makada MasMYHBIHBIH HeridiHe MyparaT KOpAapbIHbIH Ky>KaTTapbl MeH
MaTrepuaaapbl OOJBIHIIA Kaszak, KoIlleHAidepiHiH OelliMaeay ToxxipuOeciH Taagay aablHFaH. ABTOP Kasak
ayBIABIH 91€yMeTTiK-DKOHOMMKAABIK SKaHFRIPTY OaFjapAaMachlH JKy3eTe achlpy >KarAaibIHAa XaABIKTEIH oMip
cypyi MeH OelliMAeAyiHiH KYHAEAIKTI, JKeKe CTpaTeImsIChIH KopceTei.

ABTOpABIK 3epTTeyAiH HOTUKeci PKOHOMMKAABIK MaXKOypaey MeH «OYpHIHFBI» 94eyMeTTiK KabaTThIH Oy-
3BIAYBIHBIH CaaAapbl OOAFaH eKi MiHe3-KYABIK AeHTelliH, SIFHI Kallly — KOHBIC aydapy >KoHe OeifiMaeayin Taajay
6045 TabbraAEI. Kasak ayblagapsl KOAX03Fa PyABIK, OalidaHbICTap KYMeciH, A9CTypai KYHABLABIKTApP KylieciH
eHrisimn, Oipereil «kasakIa KoaxosJap» Kypabl. KeHec eximeTiHiH ToeMeHri anmapaTrbiHa caliday HayKaHAaphl
PYABIK IIaliKacTapAblH OpHbIHA aliHaAAbl. Braik colmaancTik KyphlABICTBIH CTPaTeTUsABIK MiHAETTepiH XKY-
3ere acpIpy VIIIH iIlIKi PYyABIK >KoHe Py apaablK KallIIbLABIKTapAbl OeaceHAl IaiijdadaHabl. Aaaiija, pyAblK
KYPbLABIMAAPABIH MapTeDeaik gopeskere KiKTeAyi co3 Tacy, a3FbIPYIIBLABIK JKoHe bIMbIPaAbl MaTepuallapAbl
KOAJaHy CHSKTBI 94€IICi3 MiHe3-KyABIKTapAbl TyaslpAbl. Ky>kaTrapaa Tepxisey, xep aysapy >koHe akbIpacy
HOTIKeCiHAe aJaMAapAbIH TaFALIPBIH, OTOACKIHBIH KYJIpey KacipeTiH KopceTeTiH KoITeTeH MIKPOTapuX caKTa-
ABIHABL. AyBI3IIa TapUXTBIH OepiareH y3iHAidepi Ka3ak ayblABIHBIH IIIET eAre Kolly ceOerlTepiH arrasbl.

KopsiThiHABLAAPABI TYIiHAEI Keae, aBTOP Oip >KafbIHaH, PyABIK A9CTYPIIiAAiK KeHeCTiK HeTi3 e bIHThIMaKTa-
CyFfa TBIPBICKAHBIH, eKiHIIIi JKaFbIHaH, TikeAeil KaKThIFbICTaH KalllyFa TBIPBICKAHBIH aTall oTTi. Aaaliga, 6apAbIK
OeltiMaeay MiHe3-KYABIK JeHreliaepi KeIlIeHAidepai alITeIKTaH KyTKkapa aaMaasl. Kasakrapapiy «Kusaaarer
KOFaMAAaCTBIFbI» TeK PYABIK KallIIIbIABIKTapMeH eMec, JKaHa KeHecTiK OipereiiikTi, >kaHa KeHeCTiK KOFaMAbI Ka-
ABIIITACTEIPY YIIiH KeHec MeMAeKeTiHiH cascu epik-KirepiMmeH >koiibrasl. Conuaanamre Gapap 5K04a4a TapyUXA
>Kaabl ©3repAi, Ka3aK XaAKbIHBIH PYABIK JKaAbICh KOMBLAADL.

Tyiiix ce3aep: yXKbIMAaCTHIPY; OeitiMaeay; KOHBIC ayAapy; allITBIK, KeHeCTiK; KoIleHilep; MUKPOTapuX.

A.C. XanbocnHoBa
Espasuiicxuil nayuonarvhoti ynusepcumem um. A. H. T'ymuaesa, Hyp-Cyaman, Kasaxcman

Annorams. B craTbe paccMaTpmBaioTCsl BOIIPOCH! CTOPUH COIIMA/AbHO-9KOHOMIYECKON MOAepHMU3aINN
Kasaxcrana 20-30-x rogos XX Beka. Ha ocHOBe MeTOA040T1IN MEKAMUCIIUIIAMHAPHOTIO I104X0/a aBTOpP BBIABMAA
MIKPOCIOXKETHI IIpoLiecca HaCUAbCTBEHHO KOAAEKTUBU3ALUN 1 ee ITOCAeACTBIUIL. AKTyaAbHOCTD IIpeAA0XKeH-
HOTO 1CCAe0BaHNA 3aKAI09aeTCsl B He0OOX0AMMOCTH BBIPabOTKY, I11aT(POPMBI OOIIEIIPUHATON UCTOPUIECKOI]
KOHIIETILIVY COBEeTM3allM Ka3aXCKOIo ayAa, oIlpeeaeHNe ee PerrioHaAbHOM crienudpUKU 4451 ITOHUMaHUS IIPU-
9IH CTOAB KaTacTpodpuaecKux rocaeactsuit. OcTpue mepMaHEHTHOTO HACHANS Ka3aXCKOI CTery ObLA0 HalIpaB-
A€HO Ha MICKOpeHeHe POJOBEIX CeTell Ka3aXCKOTIo ayaa, pOpMUpOBaHIe COBETCKOI NAEHTUIHOCTH Ka3aXCKOro
ayaa.

[TyTp B couMaansM paspyIna CTPyKTypHBIE DA€MeHThI COLaAbHON IIOBCEAHEBHOCTH U TPaAUIIMIOHAABHO
KyABTYPBI Ka3axoB. AJallTallJIOHHBIe ITPOLIeCCHl Ka3aXCKOIO Hapoaa 00yCA0BNUAV HOBBIE IIpaBlila COBETCKOIO
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OOIIEeXXNTHUA, B COUYETaHUN C IIPUMeHIeMBIMI CTpaTerMsAMM BBIKMBAHM ¥ IIPAaKTUKOM KOH(POPMHOTO IIOBe-
AeHnst. B ocHoBy cogep>kaHus cTaTby IIOA0XKeH aHaAU3 ajalTallMOHHBIX HPAKTUK Ka3aXCKUX KOYeBHUKOB Ha
AOKYMEHTaxX M MaTepualax apXUBHBIX (POHAOB. ABTOp TOKa3hIBaeT IOBCe HeBHbIe, MHAUBIyaAbHbIe CTpaTe-
TUM MPUCTIOCODAeHMS ¥ BLIKMBaHN:A HaceAeHNs, B YCAOBMAX peaan3aliiiy IIPorpaMMBI COIMaAbHO-DKOHOMH-
YEeCKOI MOAEPHMU3ALN Ka3aXCKoro ayJa.

PesyapTaToM aBTOPCKOTO MCCA€AOBaHMA CTal aHAAM3 ABYX ITOBeJeHYeCKUX YPOBHell: OercTBo — OTKOYeBKa
U npucrocodAeHmne, CTaplIye cAeACTBeM D9KOHOMUIECKOTO IIPUHYKACHMS U pa3pyIleHns COLMAaAbHOTO CAOsI
«OpIBIINX». Kazaxckue ay bl lepeHecan B KOAX03 CeTh POAOBLIX KOMMYHMKAIUI, CUCTeMY TPaAUIIMOHHBIX 1IeH-
HOCTel, cpOpMUPOBaB YHIKAAbHBIE «KO/AXO3BI II0-Ka3axXCKu». VI3buparTeabHble KaMIIaHIY B HUM30BOM arrapaT
COBeTCKOI BAACTU CTaHOBMAUCH MECTOM POJOBbLIX DaTaamii. BaacTh akTUBHO MCIIO0Ab30Bada BHYTPUPOAOBLIE
U MEXPOJOBbIe IIPOTUBOPEUNS A4S Peaausaliy CTPaTernyecKux 3agad COUMaAMCTUIECKOTO CTPOUTEAbCTBA.
OgHaxo, cTaTycHOe paHXXMpOBaHMe POJOBBIX CTPYKTYP CIIPOBOITMPOBAAO HESTIIHEIE (POPMEI IIOBeAeHNs, KaK
AOHOCBI, IOACTPEKaTeAbCTBO, MCII0Ab30BaHMe KOMIIPOMETUPYIOIUX Marepualos. JOKyMeHTbl COXPaHWUAN
MHO>KeCTBO MUKPOUCTOPUIi, B JOKyce KOTOPHIX TIOKa3aHbl CyAbOBI AI0Je¥, TpareAns pacraja ceMbl, Kak pe-
3yAbTaT KOH(PUCKAIINI, BEICeAeHUs U pa3Boja. ITpuseeHHbIe PparMeHTH YCTHOM MCTOPUM PacKPHIBAIOT IIPHU-
YIHBI OTKOYEBKM Ka3aXCKOTIO ayAa,

PesioMupyst UTOTHM, aBTOp OTMeTIAA, YTO C OAHOM CTOPOHEI, POAOBasl TPaAULIMIOHHOCTD IIbITadach COAUAA-
PU3MPOBATLCS TI0J COBETCKOCTD, a C APYTOif, MbITaldach CIIAaCTUCh OT MPsAMOTO KOHPAMKTa OerctBoM. OaHaKO
BCe BMeCTe B3:Tble aJallTUBHbIE IIOBeAEHUYECKNEe YPOBHM He CMOIAM CIIACTM KOYEBHUKOB OT TOAOAHOM CMEPTH.
«BooOpaskaemoe coob11ecTBo» Ka3zaxos OBLA0 YHUUTOXKEHO He CTOABKO POAOBRIMU IIPOTUBOPEUMIMIY, CKOABKO
ITOAUTIYECKOI BOAEI COBETCKOTO TOCyAapcTBa, paiu GOpMUPOBAHUS HOBO COBETCKOI MAEHTUYHOCTY, HOBOTO
coBeTckoro obmiectsa. [lo myTn B conmaansM TpaHcpopMmUpoBalach UCTOpIUIecKas HaMsATh, YHUUTOXKaAach
POAOBas ITaMATh Ka3axCKOTO Hapo4a.

Karouesrple ca0Ba: KOAAeKTUBM3AIsL; ajallTallsl; OTKOUEBKA; T0A04, COBETCKOCTh; KOUeBHMKIU; MUKPOMUCTO-
pust.
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