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Abstract. The social content of human activity, the perfection of the person, the spiritual worldview of a
person based on the ethical values of the Islamic religion and the evaluation of time in the philosophical views
of Al-Farabi and Al-Ghazaliarticle are presented in the article. There is a concept of intelligentsia that lost its
relevance in science. Al-Farabi’s intellectual activity in recognizing his own identity, recognizing the truth
through knowledge, recognizing the truth of oneself and the surrounding world through Al-Ghazali’s methods
of mystical recognition of the secret of the Creator were considered. The content of the article consists of the
activity of the mind and forms of thinking, the religious anthropological characteristics of a person, the types of
society and the needs of its management, the concepts of religious context and business culture. The attention
was paid to the methods of determining personality perfection in the creativity of thinkers. In particular, al-
Farabi’s benevolent city art, the concept of a perfect leader, the needs inherent in the management of society
proposed by Al-Ghazali, and Hakim Abay’s concept of a complete person were compared. The ethical values
and morality of Al-Ghazali in the upbringing of generation are presented. This direction was widely studied in
the works of scientists such as A.Kh. Kasymzhanov, A. Korben, Garifolla Yesim, Zh.A. Altayev, D. Kenzhetai,
B. Satershinov, N. Seitakhmetova, A.D. Kurmangaliyeva, Zh. Sandybayev, Khilmi Ziya Ulken.
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Introduction

Kazakhstan»s society and system based on
traditional values and actively integrated into the
globalization processes. Therefore, the Republic
of Kazakhstan is an environment of merging
of different cultures according to its national,
religious, socio-cultural structure. This territorial,
political and public space is populated by peoples
who live in tolerant relations with each other.

In the history of philosophy, the concept
of generation has been studied from various
from the period of ancient
philosophy to the present. Generation as one of
the aspects of the human attribute is considered
in order to create a single phenomenon in relation
to the categories of life, time, unsaturation,
movement, communication and truth, actions.
The first is considered as a changing form in the
category of time, and secondly, as a subject of
family, upbringing, and cultural continuity in the
National Outlook of a person as an ethnic group.
After all, social, political and economic thoughts
concerning state interests are still relevant in
Kazakhstans society. In modern Kazakh society,
one-day interests prevail over the protection
of state interests. At the same time, uncritical
thinking in society promotes confidence in
rumors and fake data emanating from social
networks is the reason for disrespectful attitude
towards state symbols, representatives of the rule
of law and human ethics.

In particular, in the modern Kazakh society,
the following main problems have arisen in the
discourse between generations. The article deals
with the concept of offspring in a political and
philosophical perspective and aims to determine
the relationship, reliability of a person and society
and the state in the construction of a single system.
Accordingly, the relevance of the research topic
is to determine changes in political education,
the activities of the population, perception and
understanding of the other world since the
independence of the Republic of Kazakhstan.
After all, the modern world, as a single world,
undergoes changes in life, play, and human
values in every decade. For example, in modern
society, a digital generation has appeared that

perspectives,

violates the concepts that have been established
for many years, the boundaries of communication
means and economic activity. Modern people,
especially Y, Z — generation, live in public life on
a symbolic level than truth (realism). Every day,
in the ordinary consciousness, a person strives to
take part in an anti-government rally, or to see
one street event, fix it with a smartphone, show
his «my». The level of knowledge of the topic.
The topic that forms the basis of the article has
been studied in science, including in the field of
philosophy and sociology. Therefore, this topic
may not be relevant for Western society and its
intellectual environment, but for our young state,
especially in the majority of political and cultural
values, the research topic is relevant. The concept
of offspring in philosophical science was studied
as a category of free relations of a person, based
on which-a subject bearing national cultures. The
second aspect of the research topic, which is the
core of his thoughts, experiences about the future
of man, about tomorrow. Therefore, the concept
of generation and its political and philosophical
aspect interested thinkers of all times. The
relevance of the research topic is the practical
need to know the main values and priorities of
the young generation. Because the values of
young people are already penetrating the culture
and forcing everyone to change.

According to the research of Turkish scientist
Khilmi Ziya Ulken, «There were two high schools
inIslamicscholasticism: 1) Eastern school between
X-XI centuries; 2) Western school between XI-
XII centuries. Turks were the name givers of the
Eastern school, the first scholastic project, the
whole, high thinkers» (Ulken, 2004: 103). Here,
Khilmi Ziya Ulken mentioned the Turks to be
the first representatives of the Greater Islamic
world, including its philosophical thinkers, and
they could certainly be Al-Farabi, Ibn Sina and
Al-Ghazali. The conditions of the Islamic religion
were strictly observed in the formation of a
virtuous generation, in its moral and spiritual
upbringing. We can see this knowledge in the
connection between the teachings of Al-Farabi
and the creativity of our sage Abai. According
to Garifolla Yesim»s research: «Abai used two
methods in recognizing God. One is the proofs of
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with words that have already been spoken, and
the other is the proofs of treatise, thoughtfully,
intelligently. The question will be from an
intelligent person. Abai calls this justice» (Yesim,
2012: 367).

According to Garifolla Yessim Abay’s methods
of with words that have already been spoken
and treatise in the knowledge of the Creator’s
truth were created in order to eliminate the gap
between philosophy and theology in the Islamic
world. Because we know that there were some
disputes about philosophy, expressions, the
interpretation of religious texts, the definition
of human nature, the work of thinkers of that
era in science.The core of this debate is such
concepts as understanding Creator’s mystical
secret, false world, rational thinking, looking into
the secret secrets of irrationality, fleeting time,
hermeneutic analysis of texts using the methods
of tafsir, taweel, tathim, deepening of knowledge
from a theoretical and practical point of view.
Accordingly, Abai>s method of ghaqliyya means
the Creator’s mystical secret, God’s power to
create the world, the secret idea of the Quran,
in addition to revealing itself in the analysis of
its meaning, it also means deepening the mystery
of the Quran through the mind. According to
French scientist A. Korben’s research «Tawil has
its own spiritual orientation and inspiration.
Tafhim is a science, which is the central axis
where God is both subject and object, goal and
means, or source and the act of worshiping and
being inspired by God. This is the highest level of
philosophy» (Korben, 2010: 25). However, I think
that the Islamic world is not ready for tathim
hermeneutic analysis of the canonical texts of
the Quran, but modern science is trying to reveal
the meaning of the Quran, its secrets from a new
angle, and is scientifically proving it. Hakim Abai
has the following thoughts about this:

«The Quran is true, it is the word of God.

Ibs time for enough Taweel science»
(Dadebayev, 2016: 259). Taweel is a method of
recognizing the God»s creation of the world, its
secrets and essence with the power of the mind,
mediating the mind and nature of a person from
the thoughts of an individual religious figure at
the level of his own knowledge.

Materials and methods

The method of comparative analysis and
the multidisciplinary method were used to
the scientific conclusions proposed by modern
Kazakh philosophers regarding the study of the
concepts of man and society in Islamic philosophy
in the article. The aim is to determine the socio-
ethical continuity between cultures in the history
of Eastern Muslim philosophy. There is an
opinion that historical and cultural continuity
has been preserved from the time of Al-Kindi, Al-
Farabi, ibn Sina, Al-Ghazali, ibn Rushd, Ahmet
Yassaui, Zhusuf Balasagun to the era of Abai, and
we determine it from the worldview horizon,
existence, and creativity of the Kazakh people in
the Garifolla Yesim’s researches. This conclusion
was also made by professor D. Kenzhetay:
«It is necessary to recognize and understand
their cultural and historical worldview space
— the
Islamic religious culture in order to reveal the
essence of Ahmet Yassaui>s teachings about
man» (Kenzhetai, 2020: 17). In conducting this
research and writing the article, intellectual
intuitions,
philosophical comparative methods were used.
The peculiarity of this method is the comparative
use of data from primary sources in the history
of philosophical science in the analysis of the
definition of human existence, the reality of
society. Intellectual intuition allows us to see
ordinary (familiar) objects in an extraordinary
way. Hermeneutical interpretation allows us to
understand phenomena and social processes
through the prism of value semantic priorities.

traditional Turkish worldview and

hermeneutical interpretation and

Discussion

Two directions from the point of view of
thinkings of Al-Kindi, Al-Farabi, Al-Ghazali
and Abay were considered in this part of the
article. One of them is the socio-political views
of scientists in their scientific conclusions, and
the other is the ethical-anthropological ideas of
human development. According to Al-Kindji,
philosophy is considered one of the highest and
most virtuous human arts. At the same time, he
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is defined as a knower of the true nature of things
according to human capabilities. According to
Al-Kindi:
truth. The truth is necessary for recognition, it
belongs to recognition in things, respectively»
(6). In Al-Kindi, man is an intelligent, mortal
living being, and this species is formed by the
«genus», its substratum is this «genus», which

«Whoever owns existence has the

takes its form and the form of the other. The
object of study of philosophy should be wisdom,
innermost thoughts and rational activity, active
consciousness, or whether it is the nature of
contradicting the judgment of the Creator.
This contrast is clearly felt in the separation of
concepts and relations between philosophy and
religion. For example, according to Al-Farabi,
the main research object of philosophy is the
reasoning objects of the intellect, determining
the formation of human nourishing forces, and
the problems of matching the truth with life and
being. At the same time, the origin of sciences,
substances and accidents are analyzed with a
clear system. According to Al-Farabi: «Truth is a
being that corresponds to life, the reality of which
is characteristic of that thing and a part of its
existence. Adult existence» (Al Farabi, 1978: 232).
AKh. Kasymzhanov summarizes Al-Farabi>s
opinion about the mind with the following view.
«Active mind is the internal law of the false
world, the Logos. For Al-Farabi, the mind is not
only one of the psychological characteristics of
a person, it is the highest manifestation of his
capabilities» (Kasymzhanov, 2019: 85). However
Al-Farabi, points out that the human capacity
cannot fully recognize the Creator>s nature, or
the First Person. This view is still the power of
God>s teachings even though the centuries have
passed Al-Farabi, God gives revelation to man
through active reason. A wise genius philosopher
is a person who is given a revelation, who has
theoretical, practical and imaginative abilities of
thinking. He takes the view that he is a perfect
person.

Al-Ghazali recognizes that wisdom is known
by reason, and accordingly holds the view that a
jeweler is more artistic than a tiller in turn. At the
same time, knowledge is divided into religious
and non-religious fields, thinking that intelligence

is God>s trust and the best sign of a person.
However, Al-Ghazali>s approach to philosophy
is expressed through a purely theological
assessment. According to Al-Ghazali: «As for
philosophy, it is not considered an independent
science and it is a part of four independent
knowledge. They are geometry and arithmetic,
logic, science and natural sciences. Kalam is
one of the obligatory and necessary fields for all
people, it protects the hearts of the masses from
the thoughts of supporters of harmful things»
(Al Ghazali, 2011: 91). We think that Al-Ghazali>s
criticism of philosophy is due to the fact that
the field of science, which is a measure of the
correspondence between being and thinking,
is higher than ordinary consciousness. Al-
Ghazali himself is of the opinion that a persons
approach to God, the Creator, is divided into
three parts. They are: knowledge without
action, action without knowledge (for example,
the justice of the Sultan) and the third is the
combination of knowledge and action. Scholars
and benefactors are called intellectuals who have
this combination of knowledge and action. In
general, active mind and active consciousness in
the concept of al-Farabi, his categories of mercy
and virtue mean a person>s high appreciation
of the spirit of the era in which he lived, with
his mind and decision, understanding through
thinking. That>'s why many thinkers can rise
above their times. According to definition of
Professor A.D. Kurmangaliyeva: «The main
core of the Islamic religion is that in the Quran,
a human being is considered the owner of free
will, he is responsible for his actions, and on the
other hand, since God is the owner of absolute
will, man is powerless. That is why in Islam it is
forbidden to argue about the issue of destiny»
(Kurmangaliyeva, 2009: 15). In Turkish culture,
although the spirit represents the state of the
human soul, its originality has been preserved.
We can see its forms in the Turkic folklore values
of the Kazakh people, such as heroism, fighting,
and honor. This situation must be due to the
fact that the soul is not considered in connection
with the body in Islam, and in Turkish culture,
we can judge the expected action from the word
«my soul is almsgiving of my conscience». In the
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study of the Philosopher A.D. Kurmangaliyeva
«Philosophical discourse of Al-Ghazali and ibn
Rushd», we define the following definition of a
person. «According to this concept, a person is a
general spiritual substance, it exists by itself and
does not occupy space, it is also not a body, and it
is a substance that does not enter the body, does
not merge with the body, and does not separate
from the body» (Kurmangaliyeva, 2009: 15). Al-
Ghazali himself states in his works that God does
not like inactivity.

Al-Kindi>s definition of man as an intelligent
living being represents the essence of Islam. In
other words, according to religion, God created
man in his own image, and the only thing that
distinguishes him from other living beings is the
limitation of his mind and life in the false world.
Accordingly, man is mortal, but this state is
characteristic of him only in this world. Because
human life is eternal, he will be resurrected in the
afterlife. This opinion is also found in Al-Ghazali>s
philosophy. According to Al-Ghazali, a person is
a living being who knows the secret truth of the
Creator and loves his beauty by learning about
his inner self and cultivating his inner strength.
That>s why Al-Ghazali said: «A person is eternal,
even if he is not the beginning. His body is mortal
and humble is his spiritual truth. For him, the
highest level is to ascend to the world of angels»
(Al Ghazali, 2011: 17). According to prominent
philosopher A.Kh. Kasymzhanov>s research, a
person in the concept of Al-Farabi has a social
meaning, and his perfection is determined by
the content of his life, where people are united
in one place. The goal that unites people is, of
course, to create a happy and benevolent society.
According to A.Kh. Kasymzhanov, «Although
society is thought of as a spiritual unity of people,
the thinker talks about needs, means and division
of labor. A house or cell of a social organism has
three relations: man and woman, owner and
servant, parents and children» (Kasymzhanov,
2019: 144). It differs in that Al-Farabi and Al-
Ghazali consider the essence of a person based
on two dimensions. There is information that
«Al-Farabi>s human is a rational animal (hayuan
aqli), civil animal (hayuan madani), and civil
philosophy is the science that studies man and his

living conditions» in the research of philosophers
Zh.A. Altayev and A. Kuranbek (Altayev, 2012:
33). Al-Ghazali>s man is a being who seeks to
know God>s truth through self-knowledge,
turning to his inner strength. The similarity of
scientists is that the human mission is to be happy,
to understand and feel happiness, but there
are exceptions in the conditions for achieving
it. For example, Al-Farabi is in the opinion that
«charity is action that helps to achieve happiness
and a habit that creates it» (Al-Farabi, 1978:
309). Al-Ghazali said, «A person>s happiness
is tied to worshiping the Creator with mystical
knowledge of the truth, and servile obedience.
Zikr is a manifestation of love. The spiritual truth
of a person is to live forever» (Al Ghazali, 2011:
104). The main conclusion here is based on the
consideration of knowledge as arational character
and an irrational character. A. Kasymzhanov in
the analysis of Al-Farabi «Knowledge is a rational
understanding of the world» (Kasymzhanov,
2019:81). Of course, indeed, managing the society,
ridding it of ignorant and immoral actions in the
cities requires an «active mind». However, in
addition human being feels that the world was
created by the God at one time, but not all people
are given a gift to surrender to its secret, mystical
secret. Therefore, it is necessary for a person to
dedicate himself to the God, to understand this
mysterious world. After all, al-Ghazali said that
happiness is understood through knowledge
and kind deeds, because a person becomes a
person because he is supported by knowledge.
This perfect person is a concept common to the
philosophers of the Islamic and Turkic, Kazakh
worlds. We can clearly see this continuity of
knowledge in the work of our educator Abai.
In his thirty-seventh words of wisdom, Abai
Kunanbayuly distinguishes between the concept
of a half-man and a full man, and his approach
corresponds to al-Ghazali>s ethical,
conclusion and thinking. In his thirty-eighth
words of wisdom, Hakim Abay said, «Those
abusive children are abusive towards demand,
science, teachers, and even faith.These abusers
are half human, half Mullah, half Muslim. It is
difficult to find perfection for them. They are
premature Muslims, he says. It is a pity that these

moral

BECTHVIK Espasuiickozo Hayuonarvrozo yrusepcumema umenu /1.H. Tymuaesa.

Cepus Viemopuueckue nayxu. Quaocodus. Peauzuosederuie

No 1(142)/2023 229

BULLETIN of L.N. Gumilyov Eurasian National University. Historical Sciences. Philosophy. Religion Series



Social and philosphical views in the works of Al Farabi and Al Gazali

moral and spiritual values and actions describe
their actual manifestation in the modern Kazakh
society. Accordingly, the hypocritical behavior
of using public goals for personal interests is
preserved. That is why, in our present situation,
managerial management, which performs a
rational function in one country of the world,
has undergone a «mutation» and manifests itself
in another inefficient form. The main measure
here was the lack of fear of God>s judgment
in people>s behavior and lack of trust in each
other. Distrust is one of the worms that eats both
people and society. Accordingly, in our people,
the principle of justice and injustice in society
and interpersonal relations is formed, until their
personal life is in danger. This is also a kind of
insensibility in a person. Abai Kunanbayuly
finds the mark of a complete man in bravery and
morality. At the same time, a complete person is
considered as a person who understands science,
grace, and injustice and combines siddiq (truth),
karam (virtue), and gapil (wisdom) with action.
At the same time, the complete person of Abai
Kunanbayuly is «On the path called the path of
God, he will be as infinite as God himself. One
who enters this path as a condition for himself
is considered a pure Muslim and a perfect man»
(Abai, 2020: 94). According to wise Abai, «If
the mind grows, it grows from the love of the
bottomless deep good», he scolds the negative
actions characteristic of human behavior. Abai
Kunanbayuly>s moral principles such as don»t
think about your own profit, work hard, get an
education, make friends, don>t be enmity, don»t
lie, don>t show yourself more than others are still
considered the ethical position necessary for the
education of the generation. «Complete man» is
the owner of a well-rounded mind. This action
is not formed on the basis of justice, science
and grace. For this reason, Abai propagates the
activities of Al-Farabi to the Kazakh society. It is
thought that intelligence, strength, and purity of
heart complement this activity as a measure of
spirituality. Hakim Abai said:

«Keep mind, courage, heart together,

Then you will be complete apart from the
country», he says. Abai Kunanbayuly>s concept
of the person’s heart is the main concept of

Islamic philosophy. The concepts of recognizing
and feeling the secret world of God with the
heart, the open heart to the secret world, and
the heart>s main healing power are both in
the teachings of Al-Farabi and Al-Ghazali. In
philosophy, the concept of «complete man» is a
set of perfections comprehensively considered in
the works of these thinkers. The main difference
here is that it is based on social competence
and personal — moral competence as a measure
of perfection. According to the research of the
professor N. Seitakhmetova and M. Smagulov
«A perfect person in Philosophy and Sufism is
a person of spiritual faith and morals who has
achieved harmony with the Creator. It means
to be with yourself» (Seitakhmetov, 2017: 106).
The method of being with yourself in perfection,
defined by the professor N. Seitakhmetova,
is taken as principles with four unvans, forty
nobles and foundations in Al-Ghazali>s work.
At the same time, human perfection reaches its
ecstatic state by passing through these stages. Al-
Ghazali explores the path of human perfection
in connection with Sufism. The first stage of
passing through this unvan is the recognition of
the truth about oneself, the second stage is the
recognition of the Creator’s truth, the third stage
is the recognition of the truth of the false world,
and the fourth stage is the recognition of the truth
of the eternal world. Accordingly, these levels
of cognition are classified into four reliances,
two of which are external and two internal. If
the internal composition of these characteristics
consists of cleansing the heart from the immoral
signs of nature, beautifying the heart with
beautiful signs of nature, then the external signs
are the fulfillment of the Creator>s orders and
the ethics of humanity. In Al-Ghazali>s teaching,
there is also a special window to knowledge
within the heart, and it opens through intuition
and revelation.Therefore, the body is subject to
the heart and the mystical knowledge becomes
complete through the gradual awakening of the
inner source in the attainment of perfection. Abai
Kunanbayuly made his mind about this: «The
wisdom of the heart, if love is for the sake of God»,
Al-Ghazali develops the doctrine that the heart is
the inner meaning of truth, and truth, in turn, is
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spirit and soul, and its real owner is the Creator.
Al-Ghazali: «Mysterious, mystical knowledge of
the heart: 1) the nature of the Creator; 2) the truth
of the Creator; 3) the beauty of the Creator; 4)
proceeds by recognizing the falsity of the world»
(Al Gazali, 2011: 30). This method of Al Ghazali
is considered to be the secret of piety and Sufism
on the way to the love of the Creator. To feel the
Creator with your inner soul and devote yourself
to the path of serving God is considered the dream
of a true Muslim and an unsullied devotion to
His beauty. According to the research of the
professor D. Kenzhetai, «The cause of perfection
is love. Perfection is measured by moral values»
(Kenzhetai, 2020: 18). Being with one>s self means
refraining from lust, suppressing passion. If
Magzhan Zhumabayev says in the poem «Batyr
Bayan» «My heart, I mourn for the wounded,
and life is a prison for the intelligent», then Al-
Ghazali can think of this idea: «For the religious,
the false world is a prison, and for the irreligious
it is paradise». According to Zh. Sandybayev>s
research: «In Ghazaly’s opinion, the perfection
of the person is the development of human
morals, that is, developing and perfecting human
spiritual and moral qualities» (Sandybayev, 2009:
13). At the same time, the political philosophical
of Al-Farabi and Al-Ghazali have
commonalities and differences in this spiritual
and religious continuity. According to Al-Farabi,
it is necessary to create human communities in
order to achieve human perfection. Societies are
classified into the concepts of complete society
and incomplete society, and large, medium, and
small types of complete society are distinguished.
It is explained that a great society is a set of all
human societies, a medium one is a society of
one people, a small one is a society made up of
inhabitants. This approach retains its place in
modern sociology, and societies are classified
according to this order. According to Al-Farabi,
the goal of people>s integration into societies
and their mutual actions is to create a happy
society based on the contract of charity. The main
feature here is that integration into society is
nourished by people>s free will, and it develops
through art and profession. Al-Farabi stated:

views

«The basis of mutual relations is action, union,

mutual agreement. Customs, natural similarities,
language unity form the basis of mutual
relations» (Al Farabi, 1978: 367). At the same time,
it is thought that the relationship between people
is formed through family tradition, common
house and common place. And according to Al-
Ghazali, needs serve for the health of the body,
and it is measured by the structure of society, the
level of mutual assistance and cooperation. The
goal is to provide people with clothes, food, and
shelter. The main feature of Al-Ghazali>s opinion
is that the ruler should cover the physical health
of the people and fulfill their needs. It is thought
that these needs contribute to the redemption of
the body, the redemption of the body contribute
to the redemption of the heart, and the heart
contribute to the recognition of truth. It is studied
as a subject of the false world in art in both the
ruler and in the fulfillment of needs. And in Al-
Farabi>s philosophy, perfection is considered
as a social condition, and it is summarized in
connection with the development of cities and the
perfection of the ruler. In the pure monarchical
and theocratic system of his time, it was stated:
«Ruling the country depends on two things:
human nature has to be able to rule the country;
it should be supported by voluntariness» (Al
Farabi, 1978: 367) remains relevant even in
modern times.

According to Al-Kindji, the generation consists
of different individuals, but they become victims
of uniting to a single goal and idea and lose
their generational identity. The generational
dichotomy is weak and the dimensions of
social group competition are not felt. This
future life is the stepping stone to the eternal
world. Al-Kindi gave the definition: «Time is
the sequential number of movements, defines
the «present» (Yesim, 2020: 35) which continues
the past with the future. French philosopher A.
Korben, expresses his opinion that in the Islamic
world, forms are thought of in space rather than
time, and distinguishes between two different
evaluations of time in Islamic philosophy in his
work. They are: «Zaman afaki — objective world
time, digital time; Zaman Anfusi is the internal
time of the soul, qualitative time. The sequence
of forms is replaced by a single temporal form»
(Korben, 2010: 27).
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Accordingly, in the point of scientists’” view, a
person in the Islamic world remains in a stable,
unchanging creative form in space as an attribute
of generation. Because the objective world is
independent of human activity, on the contrary,
it is becoming a phenomenon that oppresses his
soul. However, in Islam, educating a person to
understand the value of time and its relevance
is undertaken from an early age. Each of the
duties that a Muslim must perform has its own
time limit if a person is late in performing his
worship to the Creator, then his action may not be
accepted. That>s why time is God»s trust given to
a person, measured and given with intelligence.
Each time has its responsibilities and demands in
parenting. It has its own time dimensions, from
the time a child reaches puberty, until he starts a
family, has children, educates his children so that
they will be well-behaved, and prepares for the
afterlife. Al-Farabi summarizes this activity as
«Life is within time» (Al Farabi, 1978: 27). This
means that our old-timers give in to the existence
of another day, that time slips away gradually
and unnoticed.

Conclusion

Philosophy, as a branch of the world:s
philosophical heritage, studies the harmonious
thinking between man>s view of the world and
the power of the Creator in the recognition of his
own being, the mystery of nature and human
activity. This change is not a sin to go beyond
the bounds of religious thinking, but it is aimed
at the construction of a virtuous, benevolent,
and competent environment through a persorns
mastery of urban culture, art, and knowledge.
Al-Farabi>s person and his socio-ethical vision
are not utopian. A person should be able to
observe his time and life from the outside, be
able to think critically, and become a person with
self-organization. Currently, we see this trend in
the information society offering to think on the
basis of ready-made information by simplifying
human search. Our society cannot get out of
the trap of this form of thinking. The types of
production, trade and economy in the cities
were organized by improving human thinking.

We can see this tradition in the activity of the
business ethics of «Esnaf» in the economic life
of the Turkish people. The Turkish philosopher
Sinan Uzbek, based on the works of the historian
Inalchik, states that the business ethics of the
«Esnaf» is made up of the morality of «Futubet»
(Fattivet). An important moral tool was explained
in «Futubet introduction» in the form of an ideal
human profession, a right deed. Along with such
values as helping those in need, being hospitable,
being a victim, being a support, respect for
elders, refraining from talking against each other,
gossiping, and not being idle; interprets the
words «control your tongue, waist, and hands»
as an ideal human occupation» (Uzbek, 2021:
165). A morality similar to this form of business
culture is found in the sphere of small and
medium enterprises in modern Kazakh society.
However, it is taking place as a way of governing
between non-traditional religious movements
instead of maintaining pure religious ethical
and moral principles. If we take into account the
large number of young people attracted to the
ideology of these non-traditional religions and
the weakness of their religious education, this
trend threatens our country at the level of national
interest. Thatis why al-Ghazali suggests to people
with weak religious knowledge to gradually form
the values of religion through education. Indeed,
al-Ghazali warns that religious fanaticism will
occur among people who are ignorant of religion
due to improper teaching of religion, imams
adding their views to the common faith. He
draws attention to the fact that it is very difficult
to re-educate such a religious person and the
forged imam. The professor B. Satershinov is in
the opinion: «The future development of today>s
generation depends on the historical traditions of
the past, if spiritual continuity is not preserved,
a person will not be able to stand firmly on his
feet and he will slip, and will eventually fall
into rote learning» (Satershinov, 2011: 25). It is
known from the history of our country during
the Soviet period that many representatives of
our Kazakh nation lost their religious, national
and spiritual continuity after one generation. In
Al-Ghazali>s work «The Alphabet of Happiness»,
the participation of parents in child education
should take place in the position of a companion,
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teacher, and the child is a trust given to parents by
God. The duty of parents is to bring up a decent
generation in the way of God and to keep him.
From Al-Ghazali>s point of view, parents should
follow the following principles in raising their
children and should prepare the child to establish
a relationship only with the God. Al-Ghazali: <A
child should not be addicted to sweet food and
new clothes. It is a waste of the child>s time; it is
necessary to educate the child>s soul to spiritual
tenderness; the child educator should also be
polite; it is necessary to eat little; it is necessary
to learn from well-behaved children; fathers need
to teach their children patience, chastity, courage;
should avoid sleep during the day and sleep in a
hard bed at night; it is necessary not to disappoint
the child; it is necessary to avoid begging; should
respect elders and not speak rudely; one should
keep his promise and avoid hypocrisy» (Al
Ghazali, 2014: 15).

From this educational principle of Al Ghazali,
we can see the religious ascetic image of raising
children. At the same time, we determine the
level of participation of other social agents in the
relationship between parents and children in child
rearing. These social agents determine the child>s
participation in the process of socialization, his
pedagogical activity. In other words, its activity
will be effective only when the upbringing of the
generation is comprehensive and complete in
the social environment. It is considered that the
purpose of raising children is to form a person
with a good character and restrained from lust.
Al-Ghazali gives such definition: «An artistic
character recognizes the value of the soul with
the mind and is higher than the body visible
to the eyes. There are four surfaces in the inner
world of a person. They will not be beautiful in
character until they are beautiful. Character will

be improved only if these four are equal. They are
defined as: the power of knowledge, the power
of anger, testimony, and the power of justice
between these powers (Al Ghazali, 2014: 23).

Here, the concept of knowledge power is
a condition for the formation of perfection,
this principle is still relevant. Because a person
interprets the values of his environment through
the power of knowledge and forms his social
and personal potential. Accordingly, in modern
Kazakh society, intergenerational discourses
take place in the political and economic spheres,
especially in the direction of reforming political
power and promoting democratic
However, in our country there is an increase
in the pressure of religious values among the
population outside the discourse, the migration
of young people to South Korea, Turkey, Western
Europe due to unemployment, the growth of
corruption. As a result, social elevators are
damaged and the state is facing a social and
spiritual crisis. These trends are the result of
interconnected concepts and it is a contradictory
phenomenon  as The
generation, which is becoming more and more
relevant, is in a state of «suffering» in the plains
of the older generation. It is a well-known fact
in the political history of the countries that this
presentation first takes the person, and then the
nationality. The older generation is accustomed
to the excuse that we lived in a time when our
eyes and hands were blindfolded, secular, and
stateless, and we were released from the yoke of
slavery. If the older generation has been forced to
tow the yoke of slavery for many years, then as
far as I hear, what is on the shoulder of the new
generation that followed it. It guarantees that the
yoke is the one that will last this generation for
another fifty years.

values.

relevance. current
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92 ®apabu men 94 Fasaan mbIrapManmblAbIFBIHAAFBI 91€yMETTIK (pra0coPUAABIK KO3KapacTap

Angarna. Makaaaga MycslaMaH GuA0cOPUACHHBIY eKi ipreai exiai ©a Papadu men 94 Fasaanaiy aaey-
MeTTiK (pra0copIABIK Ke3KapacTapsl 3epTreadi. bya Makadada MycCbLAMaHABIK OJiday AdCTYpiHiH Herizaepi
94eyMeTTiK, MyAbTU N9HAIK dJicTep apKblAbl KapacTeipblarad. Oa agzaMHBIH KeMeaAdiri, KOFaMHbIH Typaepi,
oliJay MeH ic-opeKeTTeaiKTeri paIjOHaAABIABIK, YPIIaK TopOmeci YFbIMAapbliH epeKIlesey apKbLAbl KopiHic Ta-
nkaH. MyceraMaHABIK, GUA0COPUAABIK Oliday TapUXBIH 3epTTeyIli FaabIMAAapAbIH, OHBIH imliHAe Xuammu 3us
Yaxennin, ¢ppaniys seprreymrici A.Kopbennin, A.X. Kaceim>xanostsis, Fapudoaaa Ecimuin, K. AaTaesTois,
A. Kemxeranarpiy, A./J. Kypmanraanesansi, JK. Canapioaestei, H. CeliTaxMeTOBaHBIH FBLABIMU €HOEKTepiHe
ciateme Oepiaren. Kasak XaaKbIHBIH AaHAABIK OiAapbl, ADaiigblH 91€yMeTTiK-PrA0COPUABIK KO3KapacTaphl
94 ®Papabu meH O Fazaanaiy MIbIFapMaIIblABIFRIHAAFE AaHAABIK OJlAapbIMeH cabDaKTacCTHIFBI apKbLABI Depia-
ai. bya makaaaga 91 ®apadbu men 94 Fasaanain, Oa Kunanaig agaMHBIH 91eyMeTTiK KYHABLABIKTaphL, AIHNI
aHTPOITOAOIUABIK OJiAaphl Ka3ipri 3aMaHrbl OKMUFalapMeH CaabICTRIPMaabl KOPCeTy apKblabl Oepiai. Oa da-
pabuain KOoraMHBIH i3riairi KoHIenuysIcel ABGaAbIH TOABIK, ajaM MAEsICBIMEeH, OHBIH STUKAAbIK KYHABLABIKTa-
pBIMeH, AyHMeTaHBIMAAFbl 0iAiMHIH po4i, 00AMBICTBIH MHTEAAEKIIVS apKblAbl d9PeKeTIIliA caHaFa aybICybl, ©4
Fasaau yreIMBIHAQFBI agaM CaHACBIHBIH >KaAfaH AiHU TopOume apKplabl OypMadaHybl Macelelepi KaMTBLAFaH.
Kasipri kazakcTaHABIK KOFaMJa AiHM pasuKaAM3MHIH AaTeHTTi KOPiHici apKblAbl KYHABLABIKTBIK JaFdapbicTap
Oap.

Tyiiin cesaep: puaocodus rapuxer; Ppaacadasarsl agaMHBIH Oliaay ic-opekeTTiairi; 6iaim; enep; 94 Papa-
61 Men ©a Tazaanain AiHM aHTPOILAOTUACKH; YiiAeciMAiAiK; 91€yMeTTiK-DTUKaABIK KYHABLABIKTaP.
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CommaabHO-Ppraocodckme B3rasaanl B TBOpUecTBe aab-Papadbu u aap-I'asaan

Annporams. B craThe paccMaTpmBaIOTCA conyaAbHO-PUA0COdCKIE BO33PEHNs BBIAAIOIINXC IIpeAcTa-
BUTeAeil MycyAbMaHCKoil Ppraocodpuu Aan-Papabu n Aap-l'asaau. B mccaeayemoir TemaTnke pacCMOTPEHEI
OCHOBBI MYCYyABMAaHCKOJ TPaAVMIIMIOHHONM MBICAN C MCIIOAB30BaHNMEM CONMAABHBIX, MyABTU AVCHVIIAVHAPHBIX
MeTOAOB. B cTraThe OCBemaloTCs IIOHATUS COBEPIIIEHCTBA Ye10BeKa, TUIIBI ODIIeCcTBa, palliIOHAABHOCTD B MBIIII-
AeHUU U AeATeABHOCTY, BOCIUTaHe IoKoAeHus. Llutupyiorcsa HayuHble pabOTBI y4eHBIX, NCCAeAYIONTUX MICTO-
pHMIO MyCyAbMaHCKOM (prA0cOPCKOIT MBICAN, a MMeHHO XuabMu 3us Y. AKeH, PppaHIly3cKOro uccaeloBareas A.
Kop6ena, A. X. Kaceivskanosa, I'apudgoaaa Ecum, K. Aartaesa, 4. Kerxeraii, A.A. Kypmanraanesoii, K. Can-
avibaesa, H. Ceiiraxmerosoii. ViccaeayeTcs IpeeMCTBEHHOCTh MYAPOCTHU Ka3aXCKOTO HapoAa, COLMaAbHO-QuU-
A0copCKuX Bo33peHuit Abas ¢ MyApocThiO B TBopuecTse Aap-Papabu u Aap-I'azaan.

B craThe nccaeayiorcs conmaabHble IIEHHOCTH Ye/10BeKa U peAUTMO3HbIe aHTpoIToAordeckue naen Aap-Pa-
pabu, Aap-Tazaan n Aap-Knnau, ¢ mo3uimii cospeMeHHBIX cOOBITHIA. /laH KoMITapaTUBUCTCKUIiT aHaaus. Ipea-
craBAeHbl KoHIenyy Aap-Papadbu o 400poseTeabHOM OOIIIeCTBe B COOTBETCBUM C Maeeil ADast O I1eA0CTHOM
Jye0BeKe, O LIEHHOCTSX MOpaAl, O POAM 3HaHMI B MIPOBO33pEeHI, IIpeBpallleHII OBITIS B aKTUBHOE CO3HaHIe
II0CpeACTBOM MHTeAAeKTa, a TaKKe KOHLenust Aap-I'azaan 06 ncka’keHHOM CO3HaHUN Ye0BeKa I10CpeACTBOM
Z0>KHOTO peAUTVIO3HOTO BocrmTaHysl. CoBpeMeHHOe Ka3daxCTaHCKOe OOIeCcTBO CTaAKMBaeTCs C KPU3MCOM IIeH-
HOCTell yepes3 AaTeHTHOe IIpOsBAEHIE PEANTHO3HOTO pasuKaA3Ma.

Karouesnie caosa: ucropus puaocodpun; 4esTeALHOCTh YeaoBeka B ¢raocodui; odpasoBaHue; ICKYCCTBO;
peaurnosHas antpornoaoryst Aap-Oapadbu n Aap-I'azaan; rapMOHIS; COIIMAaAbHO-DTUIECKIE [IeHHOCTI.
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