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Abstract. This paper examines the memoirs of Gulnar Dulatova, a member of the family of “the
enemy of the people”, and discusses her aging processes as well as other female family members
of the repressed through their memoirs. Typologically and chronologically, the analyzed women
were divided into two different time phases: spouses born in the early 1900s — aged in the 1960s
and children born in the 1920s — aged in the 1980s.

Starting from her 60s until she turned 95, Gulnar Dulatova dedicated herself to the revival of
her repressed father’s heritage doing research, writing memoiristic books, articles, and giving
interviews. This paper presents the first effort to trace the background origins of the motivation
behind her aspiration to write.

This paper provides an analysis of how aging members of repressed families struggled with
the consequences of repression and how their memoirs operated despite forced silencing and
personal traumas. It was identified that justice and the desire to commemorate motivated and
inspired Gulnar Dulatova and others. These books, articles were written as a tribute to the
victims of political repressions and were percieved by them as a duty they were obliged to fulfill.
Political repressions were traumatizing not only for the first, but for the second generation of
those repressed as well. The fight with the traumas is continuing in some cases in third and even
fourth generations of victims of political repressions indicating that the Stalin’s repressiveness
still triggers them today.
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Many victims of political repressions have published memoirs recalling their experiences
during the Stalinist period. Some historians defend the value of these memoirs as historical texts,
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stating that memoirs provide information that is inaccessible through other historical sources.
Others scholars remain skeptical about the use memoirs as historical sources. However, women's
history was a private sphere rather than a public one (Landes, 2003), and memoirs can reveal
vital details that provide insights into their lives.

Memoir literature of the Stalinist period became a source for researching cultural life, the
Soviet regime, and state abuses as early as the 1950-1960s in West scholarship. Moreover, the “tone
of the scholarly literature of that period was strikingly similar in tone to the memaoir literature
of the intelligensia” (Fitzpatrick, 1976: 211). The largest part of the known memoirs used in
most of the research were texts of Russian intelligensia, and female memoir literature comprises
very little part of it. In addition, limited research is done on Central Asian written narratives,
including Kazakhstan. Autobiographical writing from Central Asia has yet to make a substantial
impact on how our region is studied by historians and historiography in general (Kalinovsky,
Scarborough, 2021: 211). Because by now “soviet Central Asian history is still predominantly a
history about (Soviet) ‘victors” (Kassymbekova, Chokobayeva, 2021). Oral stories of Kazakhstan
can drastically reframe and reinterpret the existing research.

Nomadic past of Kazakhstan didn’t consider memoir as well as other written pratices,
instead there were strong oral traditions such as epic Zhyrau texts - individual-author poetry
deriving from XV-XVIII centuries (Zhanabayev, Nagymzhanova, Shaimerdenova, Turgenbaeva,
Tleubayeva, 2022) “Tolgau” [reflections] can be considered as an alternative to the written practices
where one reflects on life describing events, people, emotions in details and in phylosophical
way (Zhanabayev, 2023). This is one of the main reasons why not many written memoirs can be
found in Kazakh culture until 1940-1950s.

The written female memoir genre was long characterized as “conversations with the mirror”
where women constructed their self-sense in compliance with the patriarchal world (Savkina,
2007: 400) and has remained invisible, systematically ignored, and unknown. However, when
scholarship realized the scope and richness of female ego-documents on stalinism, many works
were dedicated to different aspects of it (Kelly, 1994), (Fitzpatrick, 1976), (Fitzpatrick, Slezkine,
2000), including texts written by wives and daughters of repressed (Robey, 1998), (Hignett,
Ilic, Leinearte, Snitar, 2018). There are many female memoirs, as well as interviews dedicated
to motherhood and survival in the Stalinist GULAG (Main Directorate of Corrective Labour
Camps) based on these memoirs, the same can be seen from the memoirs of those suffered from
forced displacements, such as deportations and exiles. However, they are not centered around
women of Kazakhstan. Very few studies on stalinism can be found on the aging victims of the
Stalinism era. Ego documents from the Stalinist period in Kazakhstan were examined by the
historian Albina Zhanbosinova (Zhanbosinova, 2020).

There are only a few memoirs written by Kazakh females of so-called members of the family
of “the enemy of the people” at the time of state violence. Historian Zhanat Kundakbayeva
divided ego-documents produced by women of Kazakhstan during the early Soviet era into
two groups: the first group of written female narratives was Soviet and the second group
bore completely another angle of subjectivity — non-Soviet and self-centered (Kundakbayeva,
2017: 110). Most female memoiristic works were written only after the collapse of the Soviet
Union and when mass rehabilitation processes started. Although there are two exceptions:
Fatima Gabitova (1903-1968 pedagogue, journalist, researcher of Kazakh culture) and Gulnar
Dulatova. According to Kundakbayeva who dedicates most part of her article on the analysis
of Gabitova’s ego-documents, Fatima Gabitova considered her memoirs “as place where she
could spill out, scream out her sufferings and break a taboo” to deconstruct the “discourse of
coercion” (Kundakbayeva, 2017: 117). The topic of subjectivity in Fatima Gabitova’s memoirs
has also been researched by historian Maria Blackwood (Blackwood, 2017). Dulatova’s writings
share similar characteristics with Gabitova who “practiced writing as a response to repression,
a means of preserving what she had lost to Stalinist terror and of actively shaping historical
memory” (Blackwood, 2017: 3). As for Dulatova, she doesn’t only explore her past as the
daughter of the repressed, but also recovers other stories and gives them their voice. Analysis
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of these texts can demonstrate the postcolonial and post-traumatic state, where Dulatova tries
to re-own her narratives, memories and voice and can be considered as “post /colonial moves”
(Smith, Watson, 2016: 29). This framework of memoirs can provide a unique value for historical
research and significantly contribute to the broader understanding of memory of stalinist
repressions.

Female ageing members of the repressed families were the most active creators of the
memoiristic texts. This can be explained by psychoanalyst Erik Ericson’s conceptualization of
eight psychosocial stages, where it is the memoir writing that has ego healing potential at the
eighth (old age) stage (Henkin, Walz, 1990: 62). Another reason for creating memoirs by elderly
members of the family of “enemy of the people” was their “need to uncover their grandparents
secrets in order to free themselves from the shadow of the Soviet past” (Falcus, Hartung, Medina
2023: 396). Number of research demonstrates that “spontanious and organized biographic work
is an integral feature of life experience in old age” (Bozhko, Zdravomislova, 2015: 134).

The phenomenon of ageing among the victims of Stalin repressions and their motivational
and behavioral characteristics in connection with their memoirs has not yet been researched.
However, there are works on aging holocaust survivors and their coping methods with extreme
childhood trauma (Fridman, Bakersmans-Kranenburg, Sagi-Schwartz, Van, 2011) as well as on
those who used memoirs as a healing instrument from holocoust trauma (Duchin, Wiseman,
2019).

In the face of state violence, many people of the first and second generations of the repressed
have been living in trauma, silencing, and fear. The children of the repressed born in the 1920s
and the 1930s had to remain silent for the most part of their lives. Exploring families of the
repressed in Kazakhstan, we find that their children and relatives often wrote the family stories
themselves. It was their fight against silencing and justice. Due to social isolation, ageing victims
of political repressions were in need of each other. To mourn, recall, and hope.

Women aged between 1945 and 1991 were born in the early 1900s and faced uprisings,
revolutions, wars, and hunger in the 1930s. Most of them had their close male and sometimes
female relatives to participate in WWIL, and some of them did not return. Women aging from
1945 to 1991 can be divided into two groups and labelled as “Obverse” (non-repressed) and
“Reverse” (repressed).

These two groups of women left their memoirs and published them during the period when
the rehabilitation processes in the Soviet Union intensified (since 1988). The year 1991, when
Kazakhstan gained its independence, marked a turning point in the public discourse on Stalinist
political repressions. Victims, particularly their descendants, began to share their experiences
more openly. In most cases, it was the second generation who found time to reflect and write
after their retirement in their 70s-80s.

“Obverse women” were a part in the Soviet system, obeyed the system and were praised
by the system. Most of them received state awards and worked hard to become and stay Soviet.
They were female symbols who successfully entered and lived within in the Soviet system.
Women in this group have left more memoirs than repressed women did. Very little about the
repressions were written there. However, it is important to note that the extent of openness
varied over time. For example, Shara Zhienkulova (1912-1991) was the first professional female
dancer. She published her memoirs in 1983 at the age of 71. She wrote about ethnographic trips,
concerts, and fans: She mentions: “My university study suddenly was over. Destiny has spread
its net over my young life and started to squeeze” (Zhienkulova, 1983: 18). Whereas in the second
edition of the book published in 1992 she found strength to add that she was suspended from the
university because her grandfather was arrested in the 1920s and they all lived in fear. No other
mentions of repressions were made (Zhienkulova, 1992: 17). However, her relatives remember
the 1930s very differently: “Revolution, hunger, repressions in 1937, World War II have made
Zhienkulov’s family almost disappear” (Kassymova, 2019: 37). It is worth mentioning that in
1920-30s Sh. Zhienkulova used only her first name “Shara” during her performances (videos,
postcards) probably aimed at hiding her “bai- kulak” background.
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Bibigul Tulegenova (1929) — first Kazakh female opera singer, who sang Russian and
world classic songs in original versions. She published her memoir book in 1984 at the age of
55 (Tulegenova, 1984: 4). This book is mainly devoted to tours, concerts, collaborations, and
relationships.

Gaziza Zhubanova (1927-1993) — first female composer. Starting from 1986, Gaziza
Zhubanova published only memoirs and other books about her late father, Akhmet Zhubanov.
During this period, she wrote her own memoirs and essays that chronologically started from
the 1960s until the 1990s (Zhubanova, 2017: 175), and they were compiled and published by her
daughter in 2017 (Zhubanova, 2017). Gaziza Zhubanova in her memoirs mentions her repressed
uncle Kudaibergen Zhubanov (Zhubanova, 2017: 369) and tells the story on how this affected
her father’s career and health — he lost the job several times and had to flee to Moscow to avoid
pressure (Zhubanova, 2017: 369-379).

These examples and many more illustrate that the topic of repressions in the memoirs of the
«Obverse women» was avoided until 1991, when Kazakhstan gained its independence. There
were also many aging poetesses who published books from the 1970s to the 1990s. Topic of
repressions is completely missing.

Repressed women who aged during the times frames we are looking at consists of two
types — wives and daughters. These women went through the processes of disenfranchisement
and dekulakization in the 1920s, 1930s and consequently faced deportations and exile (usually if
the head of the family was defranchised or dekulakized, his spouses, children, sometimes parents
or siblings were similarly stigmatized and sent to camps, exile or faced relocation/deportation)
(Alexopoulos, 2008: 99). In early 1935, the NKVD Special Council sentenced 4,833 heads of
households and 6,239 family members to camps, exile, and relocation (Alexopoulos, 2008: 104).
Some of them fell under order no. 00486 of August 15, 1937-detailed repressive measures to
be taken against the family members of “enemy of the people” or “traitors of motherland”.
How many of them were sent to labor camps? How many were sent for exile? How many were
relocated/deported? Collective punishment as a result of Stalin’s politics of kinship created
collective memory that needs to be contextualized within different narratives.

Materials and methods

In the present study, we seek to explore the experiences of researching and writing and the
meanings that Gulnar Dulatova attributed to her writings on her traumatic past. A narrative
approach is used to examine the writing and publishing processes in relation to overcoming
trauma. Studied complexes of memoiristic texts over the number of years in relation to her age
helped to identify and systematize Dulatova’s worldview, her attitude to events, to herself and
others. The qualitative analysis of her texts yielded three main themes: Dulatova struggled with
trauma, silencing, and fear.

Another group of memoir texts of other female authors was analyzed in chronological order
using quantitative methods to contextualize the representation of female memoirs related to
Stalinist repressions. Analyzed memoirs provide an overview of memoirs published, as well as
the kinship ties of the authors to victims of political repressions. This illustrates the willingness
to write about trauma.

The number of memoirs left by repressed wives born in the 1900s of Kazakh origin is very
low. They consist of books and fragmented memoirs in the form of articles and interviews.

In the book Memoirs of Alash published in 2020 (Zhumagul, 2020) there are 54 entrees
of female family members who wrote their memoirs in the form of books, articles and gave
interviews. Their birth dates ranged from 1888 to 1958.

Eleven wives born between 1888 and 1925 wrote their memoirs (books, articles, interviews)
in their late 60s, 70s, and 80s. Only 4 out of 11 wrote and published books: Mariya Shokai (1888-
1969) in 1958 and 1999 at the age of 70 (lived in Paris), Tatyana Kuderina (1902-1978) in 1994, and
Mariyam Kozhahmetkyzy (1909-2010) in 1993 at the age of 84. As for Fatima Gabitova (1903-

44 Ne 4(145)/2023 A.H. Tymuaes amoindazet Eypasus yammot; yrusepcumentitity XABAPIIBICHL.
Tapuxu zviavimdap. Purocodpus. Ainmarny cepuscol
ISSN: 2616-7255, eISSN: 2663-2489



Aspiration for truth as a driving force to live and write: lifestory and memories of Gulnar Dulatova...

1968) she left her diaries that were published after her death (Did she know that these diaries
would be published?). The other seven wives wrote article(s) and/or gave interview(s) after 1989.

The daughters born in the 1920s — aged in the 1980s — left more memoirs while they aged.
This second generation of the repressed was desperate to write, reflex, and commemorate the
names of their parents suffered in the 1920s, 1930s, 1940s, and even 1950s. Almost all of the
memoirs, articles, and interviews were written and published in the early 1990s.

In the book Memoirs of Alash mentioned earlier, there are entrees of 26 daughters born
between 1903-1945 that wrote their memoirs. Five of them wrote books: Nadiya Battalova
(1923-?), Saulet Donentayeva (1926-?), Aida Zhantalina (1930-?), Larisa Kuderina (1938-?), Saule
Kozhykova (1945-?). Other fifteen wrote article(s) and/or gave interview(s) after 1989.

There are eight granddaughters who wrote their memoirs. Only four granddaughters wrote
books: Saule Alzhanova, Nadiya Zhainakova, Gulzhan Imankulova and Ulzhan Moldabekova
(Gulzhan and Ulzhan wrote one book together). The other five wrote article(s) and/or gave
interview(s).

Five nieces wrote article(s) and/or gave interview(s). Two great granddaughters wrote their
memoirs. One of them wrote a book: Gulfarida Tolemissova, another wrote article(s) and/or gave
interview(s). Two daughters-in-law wrote article(s) and/or gave interview(s).

The analysis of the book Descendants Remember published in 2017 (Abdrakhmanova,
Zhaksybayeva, Ergeldinova, Ayaganova, Tolepbergenova, 2017) by Alzhir Museum
demonstrated that the number of articles authored by female family members comparing to
males, was much bigger. Book has 79 articles of the family members: 26 of them were written
by Kazakh women (family members of the repressed — wives, daughters), 22 by non-Kazakh
women (family members of the repressed — wives, daughters), 18 by Kazakh men, 9 articles
by non-Kazakh men. However, most of the books and articles written by wives, daughters,
granddaughters of the repressed were centered around one person (husband, father, grandfather,
etc.)

The memoirs of Dulatova provide a wide range of repressed biographies and stories, which
increased her understanding of the place of her repressed father Myrzhakyp Dulatov in history.
Dulatova had been collecting the materials starting from her 40s (1960-1970), and intensified her
research in 1980s after her retirement in 1973 when she was 58. In 1987, she writes: “As I age, I
start having different thoughts. I am reading the things I didn’t know; I realize something new
and recall what has happened to me and do the best to write it down and hand in before I take
the last breath” (Dulatova, 2013b: 192). As a grandmother she had to look after grandchildren
and in 1985 she writes: “Old age is the beginning of illnesses: I am worried that I will not
be able to go and meet people as I used to” (Dulatova, 2013b: 137). Her writings increased
dramatically after 1986, which could be related to the events of December 1986 as well as the
1988 Decision of the Bureau of Central Committee of the Communist Party of Kazakhstan titled
“About the creative heritage of Magzhan Zhumabayev, Akhmet Baitursynov and Zhusupbek
Aitmauytov” (1988: Kazakhstanskaya pravda). This news gave her a hope that the time of
Dulatov’s rehabilitation was also coming. In 1988, 73-year-old Dulatova writes: “Now it is 1988,
I am writing my memoirs every day. In March I wrote to Moscow asking for a rehabilitation
of Dulatov. In September 1988 one person (I will not mention the name) brought me the issue
of the “Literaturnaya gazeta” (Literature newspaper) from Kiev, where there was a historical
review of the literature of Ukrainian and Kazakh writers. It was magical for me to see Dulatov’s
poems, who hadn’t been rehabilitated yet. “This kind of bravery could only be done by the
Ukrainians. I was so happy” she writes in her book later (Dulatova, 2013b: 151).

Later in 1988 her dream came true — Dulatov was rehabilitated. It was November 6, 1988 —
her 74th birthday — when she got the news (Dulatova, 2013b: 267). She continued her research
and writing in the 1990s and even the 2000s despite her health problems. In her book she recalls
the time, when she had a conversation with two other aging women, all three of them didn’t
hear well and they had to talk very loud with each other (Dulatova, 2013a: 130).
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Discussion

Dulatova has written and published two memoir books and there is only one chapter about
herself in her second book (Dulatova, 2013a). She was born in 1915 in the family of Gainizhamal
and Myrzhakyp. Here is a shortened fragment of data provided by Dulatova for the Alashorda
Encyclopedia published in 2009 about her father Myrzhakyp Dulatov (1885-1935): “Myrzhakyp
Dulatov — Alash movement figure, writer, akyn, playwright, journalist, a distinguished
representative of the Kazakh culture and literature in early 20" century. He authored a poem
titled “Jastarga” in 1907, which appeared in the only issue of “Serke” newspaper published in
Saint Petersburg. His first arrest was made in 1911 leading to 19 months of imprisonment. Second
arrest was made in 1922, which resulted in a shorter detention. Third arrest was in 1928. In 1930,
he was initially sentenced to death, but the sentence later changed to 10 years of imprisonment.
He passed away in 1935 in the camp” (Anes, Smagulova, 2009: 143-144).

Her mother — Gainizhamal Dosymbekova (1895-1940) was a daughter of well-known doctor
Baimurat Dossymbekuly. She received education in both Kazakh and Russian languages and
worked as a correspondent for the Kazakh newspaper in 1914 and as a librarian of the school
library in 1923-24 (Dulatova, 2013b: 312). Dosymbekova and Dulatov married in 1914 in Omsk.
There were four other children that died during their infancy. Gulnar Dulatova was their only
survived child.

Dulatova graduated from the Medical Institute. She pursued her studies there after sending
a rather brave letter to Mirzoyan, the First Secretary of the Regional Committee, in 1933, where
she, a 17-year-old girl, wrote the following lines: “I can’t study, I can’t work, where justice is?
How long I am going to be persecuted?” (Dulatova, 2013b: 90). She graduated from the Institute
in 1939 and worked for 9 years in Shymkent (Dulatova, 2013b: 93). However, it wasn’t as easy
as it seemed. In 1937, her mother was forced out of her apartment because, as the wife of “the
enemy of the people” she wasn’t allowed to live in the capital so she moved to nearest city
of Almaty — Talgar. Consequently, Dulatova immediately became homeless as well. Luckily,
two friends helped her out: “These two ladies managed to accommodate the daughter of “the
enemy of the people” in campus and have always protected me” (Dulatova, 2013b: 316). A few
years later, in 1940, her mother Gainizhamal (who was 45) got sick and died. Before her death
Gainizhamal asked her daughter Dulatova “to protect and save the heritage of Dulatov family
for the sake of the future generations”. She handed her letters, books, photographs, writings
and personal belongings that she had received from the prison where Dulatov died in 1935
(Dulatova, 2013b: 311). It was at this time that Dulatova realized the role of her father as a public
figure and understood that his heritage needed to be passed to future generations.

In 1947, Dulatova became a doctor, moved to Almaty, got married (Dulatova, 2013b: 94-95)
and had four children. Her husband was a literature expert, but later changed his career path
and became a translator. This change was a result of the inevitable repressions towards him as
the husband of the daughter of “the enemy of people”. He turned out to be the second person
after her mother who stressed the importance of her father’s heritage and motivated Dulatova
“to write down all she remembered” (Alim, Satybaldiyev, 2014: 86).

Results

Starting from 1991 Dulatova has made tremendous research collecting, storing, analysing,
comparing, editing and publishing her father’s heritage.
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Table 1. Books compiled, written and published by Gulnar Dulatova about/on her father

Myrzhakyp Dulatov
Name of the book Authors Year of
publishing

Writings. Myrzhakyp Dulatov M.Absemetov, G.Dulatova 1991
Writings. Myrzhakyp Dulatov M.Absemetov, G.Dulatova 1996
Writings. Myrzhakyp Dulatov M.Absemetov, G.Dulatova 1997
Collections of writings. Myrzhakyp Dulatov. | G.Dulatova, S.Imanbayeva 2002
5 volumes

Collections of writings. Myrzhakyp Dulatov. | G.Dulatova, S.Imanbayeva 2003
5 volumes

Collections of writings. Myrzhakyp Dulatov. | G.Dulatova, S.Imanbayeva 2009
5 volumes

Collections of writings. Myrzhakyp Dulatov. | G.Dulatova, S.Imanbayeva 2010
5 volumes

Collections of writings. Myrzhakyp Dulatov. | G.Dulatova, S. Imanbayeva 2013
6 volumes

Her father’s works were first published in 1991, just when the country gained its

independence, and memoirs took some time to be completed. She published her first memoir
book in 1998. Comparatively, very little is written about herself comparing to what is considered
a standard memoiristic text centered around one author. In Dulatova’s case, both of her books
mostly focus on people (biographies and life stories) whot were around her parents and herself.

The first memoir book was published in 1998 when she turned 83, and the second one

was published in 2010 when she turned 95. The last book was presented during her 95-year
celebration. Dulatova’s memoir books took longer time to complete because they contain around
200 biographies, life stories, a list of female prisoners of Alzhir, a list of her classmates, a list of
those vacationing with Dulatov family and many more.

Table 2. Memoir books written and published by Gulnar Dulatova

Cepus Vcmopuueckue nayiu. @urocodus. Peruzuosederiie
BULLETIN of L.N. Gumilyov Eurasian National University. Historical Sciences. Philosophy. Religion Series

Name of the book Authors Year of
publishing

Shyndyk shyragy (IlIsinapix msiparsr) [The light of the | G.Dulatova 1998
truth]. 2 volumes
Shyndyk shyragy (IIsmapix merparsr) [The light of the | G.Dulatova 2012
truth]. 1 volume
Shyndyk shyragy (IIsmapix msrparsr) [The light of the | G.Dulatova 2013
truth]. 1 volume
Alashtyn  sonbes jyldyzdary (Aaamtery cenbec | G.Dulatova 2010
xyaaer3aapsl) [Eternal stars of Alash]. 1 volume
Alashtyn sonbes jyldyzdary (Aaamteiy cenbec | G.Dulatova 2012
Kyaapi3aapsl) [Eternal stars of Alash]. 1 volume
Alashtyn  sonbes jyldyzdary (Aaamteiy cenbec | G.Dulatova 2022
Kyaap13aapsl) [Eternal stars of Alash]. 1 volume
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Table 3. Articles written and published by Gulnar Dulatova written in Soviet and Independence

periods
Soviet period (years) Number of articles
1989 3 articles
1990 3 articles
1991 3 articles
Independence period (years) Number of articles
1992 3 articles
1993 1 articles
1994 1 article
1996 1 article
1997 1 article
1999 3 articles
2001 1 article
2003 1 article
2006 1 article
2007 1 article
2009 1 article
2010 1 article
2012 1 article
2013 1 article

One canimagine Dulatova’s enormous efforts while preparing materials for publishing books
of her father’s heritage and her own memoirs. As Dulatova mentions, she has been collecting
materials for the last 60-70 years of her life (Dulatova, 2013b: 3). That means the foundation of
the materials for the books was collected long before 1991.

To compile the books about her father, she traveled all over the country, seeking out people
who knew him. Dulatova wasn’t just talking and meeting people, she conducted comprehensive
research that included interviewing, attributions of photographs and comparative analysis
afterward. She clarified biographical facts about her father, recorded their lifestories, biographies,
and Dulatov’s poems from those who still remembered them by heart. She asked people to
identify individuals in photographs that she kept in her “sacred sandyk/suitcase” (Dulatova,
2013b: 285). Normally, she verified the information given to her and could follow up with people
not once, but twice or even more. She writes: “I want to collect all data about those forgotten.
Probably they got bored of me. But I don’t care” (Dulatova, 2013a: 135).

Dulatova always came prepared for the interviews, carrying her pen and notebook, and
sometimes making recordings. After conversations or interviews, she asked her respondents to
provide written confirmations that all that was said is true ((Dulatova, 2013b: 140-145). In the
1970s with the help of her respondents, she managed to reconstruct biographies of groups of
people from one of her family’s trips in 1922 (Dulatova, 2013b: 52-53). In 1988, she writes: “I
always have certain photographs in my bag, I am trying to figure out who are on the photographs
and write everything down” (Dulatova, 2013b: 241).

In her first book, most of the chapters have dates when they were written.
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Table 4. Chronological timeline of chapters in Gulnar Dulatova’s first memoir book

Chapter 1 Chapter 2 Chapter 3 Chapter 4 Chapter 5
October, 1979 51.79, 6.1.86 28.11.1978 28.11.1988 23.10.80
Chapter 6 Chapter 7 Chapter 8 Chapter 9 Chapter 10
10.08.1980 20.01.1981 9.04.1984 5.11-27.11.1984 26.1.86
Chapter 11 Chapter 12 Chapter 13 Chapter 14 Chapter 15
04.111.86 14 January 1987 27.VIL.87 04.VIL.87 26.04.1987
Chapter 16 Chapter 17 Chapter 18 Chapter 19 Chapter 20
10.1987 13.06.1987 07.04.1987 12.06.1987 19.01.1987
Chapter 21 Chapter 22 Chapter 23 Chapter 24 Chapter 25
20.IX.1988 16.12.1987 2.111.89, 19.VIL.89 | VIL.1991 17.X1.1988

The timeline of the chapters show that a significant part of her first book was written in
1987, based on her archival papers, interviews, and documents, as she mentions in her writings
(Dulatova, 2013b: 8). At that time, Dulatova was 72, and her daughter used to see her mother at
her desk, reading papers, looking at photographs and writing every day (Alim, Satybaldiyev,
2014: 89). After finishing her first memoir book, Dulatova immediately decided to start writing
her next book.

If the first book was more about her father, their family, their friends and colleagues, her
second book was dedicated to all victims of political repressions related to Alash orda, whom she
had been interviewing since the 1950s. The second book doesn’t have any dates for each chapter,
although from the texts, it is evident that the period of her collecting the data varied between the
1960s and 1990s.

Dulatova asked everyone she knew to organize a meeting with her if she found out that
there were people who knew her father, mother or any other relatives. She was actually a
center — a connecting point of those who were repressed. She knew almost everybody, their
addresses, and biographies (Dulatova, 2013b: 135). She was also a consultant for both those who
were rehabilitated (Dulatova, 2013a: 135) and those who were not rehabilitated (Dulatova 2013a:
290). Dulatova provided advice to relatives on the rehabilitation processes and documentation
requirements. With her help and guidance, Seidaly Orazalin (Dulatova 2013a: 290) and Trofim
Borisov (Dulatova, 2013a: 326) were rehabilitated.

These interviews, discussions, phone calls, and sometimes letters of family members of the
repressed were all filled with tears, sorrow, and hope. The women she talked to and interviewed
were in their 70s, 80s, and 90s. Despite their age, they provided a lot of detailed information
about their relatives and friends, cities, events and gave exquisite answers. Dulatova met many
elderly people who were able to recite Dulatov’s poems by heart. She writes: “I was amazed
how they were able to do that despite their age” (Dulatova, 2013b: 247). Dulatova was in a hurry
because she understood that “many of the old people didn’t live long because of the camps they
were imprisoned at, but some of their recollections I managed to write down” (Dulatova, 2013b:
284). She writes: “Time is flying, many of them are not alive anymore” (Dulatova, 2013b: 209).

One can only imagine how hard it was for both the interviewers and the interviewee to go
back and recall the tragic pages of their lives. However, people trusted Dulatova and shared their
stories with her because she was one of them, and they knew she wouldn’t use the information
in any inappropriate way. Besides, people were pleased to meet her because it was an honor for
them to meet a daughter of Myrzhakyp Dulatov. Most of the time, Dulatova’s arrival was special
and touching, full of long hugs and tears. For Dulatova herself, “it felt like visiting my close
relative”, though in most cases, they were seeing each other for the first time (Dulatova, 2013a:
199). Dulatova was sometimes the only one who talked with them about the repressions because
until the 1980s, these matters were kept in silence. “I will tell you what I know, there is nothing
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I can hide from you” Clara Seitova, daughter of the repressed, once told her (Dulatova, 2013a:
211) and so did all others. Her long lasting research was not just a matter of collecting data. It
helped her “to know another corner of Dulatov, not a father but a person” (Dulatova, 2013b:
254). For many years, Dulatova “didn’t find the courage to publish her writings because she was
unsure of her writing skills”, her daughter reflects in her article dedicated to her mother (Alim,
Satybaldiyev, 2014: 86).

Dulatova’s research, writings and interviews can be grouped into three categories: first —
Dulatov, second —oral stories, mostly biographies from families of victims of political repressions,
third — her own memories. Along the way of her research, she was mostly meeting women, as
repressed men were shot, imprisoned, or sent to exile. She gathered a lot of stories from their
wives, daughters, granddaughters, aunts and nieces. Dulatova made a significant contribution
to women'’s history by bringing the female voices and making them heard. Oral history from
women’s perspective is a very peculiar and significant historical source (Gluck, 2004: 195-215).
In the late 1980s, she reflects on meeting with different women — wives and daughters of the
repressed at the ages of 80 and 90. “I was looking for people, some people were looking for me.
One of them was Urkiya Yespolova. She was more than 80, but despite her age she was very
active and was willing to tell her story” (Dulatova, 2013a: 137).

In 1970 she meets the wife of the repressed poet Magzhan Zhumabayev — Zyliha/Zuleiha
Zhumabayeva (1894-1991) and writes down all Zhumabayeva told her about her own family
and how she travelled to Karelia to see her imprisoned husband. They discussed photographs,
trying to remember who was depicted there. Dulatova meets her again in 1989 when she is 74,
and Zhumabayeva is 96. Dulatova was the one to hand over the published book of her repressed
husband in the Writer's Union of the Republic of Kazakhstan. During the official ceremony,
Dulatova presented her a book, and Zhumabayeva cried: “Magzhan, I am finally witnessing the
publishing of your book, now my dream came true” (Dulatova, 2013b: 84). During Stalininist
repressions, Zhumabayeva put all of her efforts to release Zhumabayev from the prison and
contributed to the rehabilitation of his literary heritage. In 1967, Zhumabayeva prepared
poems to be published in “Prostor” magazine and in 1989, gave interviews and wrote memoirs
(Zhumagul, 2020: 418).

In the 1960s, Dulatova met Shapai Buralkykyzy, who was in her late 60s. Buralkykyzy recalled
the collectivization period, her father’s sufferings (he was the head of the rural municipality for
18 years), and shared life stories of her father’s friends and relatives (Dulatova, 2013a: 222-229).

In the 1960s-1970s Dulatova met Sara Yessova, who was in her 60s and then they again ten
years later. Yessova told many stories related to Dulatov, as she used to work with him. During
their last meeting, they took a photo together that has become a part of Dulatova’s archive
(Dulatova, 2013b: 152).

In the early 1980s, she met Amina Yesengeldina, Dulatov’s colleague who was in her 80s
(Dulatova, 2013b: 131).

In 1985, Dulatova met Sara Munaitpasova, who was 79 years old at that time. Her father
had worked with Dulatov. Munaitpasova told Dulatova when she met her father, where they
lived, where he worked in 1912. Dulatova was pleased and happy to get answers to the questions
that had been bothering her. During this conversation, Dulatova obtained a lot of biographical
details of her father. Dulatova also wanted to learn more about his romantic relationships and
Munaitpasova clarified some of the details. Munaitpasova was so close to the Dulatov family
that she named her daughter Gainizhamal in memory of Dulatova’s mother, and named her
granddaughter Gulnar (Dulatova, 2013b: 140-145).

In 1940, Dulatova’s mother gave her a suitcase full of letters, books, photographs, and
writings. It was in fact the way how the archive of Dulatov family appeared. Initially she was
hoping and planning to publish materials from their family archive left by her mother (Dulatova,
2013b: 102). However, the archive in the “sacred sandyk” grew extensively over time. During
her research, she stored her pieces of papers from her “field trips”: letters, and notes, which later
transformed into her memoirs. Sometimes, if someone couldn’t meet her for some reason, such
as being sick or too old, “they used to send their children to deliver an envelope” to Dulatova’s
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home (Dulatova, 2013b: 178). So part of the materials used in her books was her by mail (Dulatova,
2013b: 253).

After the terrifying Great Terror that took place in 1937, Dulatova was afraid that something
could happen to her or her family. The first warning came when her husband was fired. To
save the archive, Dulatova decided to take her “sacred sandyk” and store it in the homes of her
three university groupmates (who were Russian by ethnicity). In 1940, she got everything back
(Dulatova, 2013b: 349).

After the December 1986 events in Almaty, Dulatova again experienced fear of instability
and a possible threat. So, she took her “sacred sandyk” to her niece who lived in Jambyl city,
located 500 km away from Almaty (Alim, Satybaldiyev, 2014: 88). Later, Dulatova went back to
Jambyl to check the suitcase. One photograph went missing, but then it was found in nephew’s
house (Dulatova, 2013b: 56). Once the situation was more or less stabilized, she got her “sacred
sandyk” back home.

In her first book, Dulatova published most of these documents and photographs that she
had been “keeping whole life as the most precious thing” (Dulatova, 2013b: 285). Very few people
were brave enough to keep photographs and documents.

In 1987, Dulatova visited Gaziza, granddaughter of the repressed Dosmuhambet
Kemengerov, who was 79 at the time. “Gaziza took out her photo album and said: I have been
hiding this album for more than 50 years and never showed it to anyone. With tears in her eyes,
Gaziza opened the album” (Dulatova, 2013b: 198). One of her respondents, Sara, who was 79
years old: “This frightening period caused so much pain, we had to burn a lot of letters and
photographs that were so dear to us” (Dulatova, 2013b: 142). Dulatova’s publications about her
father and her memoirs intensified when she turned 72 in 1987. In that year, Kaz SSR was marked
by the beginning of democratization processes, especially after the events that took place in
Almaty in December 1986 — strikes initiated by Kazakh youth (Zhubatkhanov, Yermukhanova,
2018: 23-35). During these events, 71-year-old Dulatova was sick at home, and as she heard
screaming students who were running along Tulebayev street, she told her daughter: “This is
the end of the Soviet era” (Alim, Satybaldiyev, 2014: 88). She knew that this was the beginning
of the end.

From Dulatova’s texts, it is evident that Justice and Will to commemorate the spirits of
her ancestors — Aruakhs motivated and inspired her during these hard times. Respect for the
elders, the most important aspect of the Turkic value system, also encompasses the deceased
elders — Aruakhs (Cirtautas, 2015: 3-4). Kazakhs considered, and still consider, that the souls of
those who have passed away look after and take care of those who are alive. Every Kazakh feels
the need to comfort them even after their death. It is important to talk about them, praise their
achievements and express gratitude to them. Every Thursday-Friday, Kazakhs still fry dough
to let their anchestors know that they are not forgotten. The fried oil is supposed to go up to
heaven and remind them that they are remembered. According to Ilse Cirtautas, a turkologist,
“the respect for the elders and for the spirits of the anchestors is definitely one of the main
reasons for the survival of the Turkic peoples’ traditions, customs, and attitudes despite Soviet
policies of relinquishing them” (Cirtautas, 2015: 4).

Dulatova mentions Aruakhs few times in her texts, writing that she is doing this for the
their sake of them and uses a Kazakh proverb “©ai passr 60amaii, Tipi 6areimaiiaer” — “If you
don’t pay gratitude to the dead you will never succeed” (Dulatova, 2013b: 374). Aruakh concept
can be one of the main reasons why it was so significant for Dulatova to find the grave of her
father, who died in 1935 in the Solovki camp in Careliya. In 1989, she sends Marat Absemetov to
go there, and he finds the grave. Afterwards, she decides to bring the remains to his birthplace
and rebury him there (Dulatova, 2013b: 373). In 1991 and 1992, Dulatova asks Absemetov again
to help her to negotiate with the city administration of the region about transfer and re-burial
process of Dulatov’s remains. However, he couldn’t get any answers from them. So, in 1992,
Dulatova who was 77 at that time, decides to go there herself. “Before the trip I was aware that
my health is rather poor because of hypertonia and other health problems. I am not feeling good.

BECTHWK Espasuiickozo HayuoHarvbHozo yrusepcumema umenu /J.H. T'ymuresa. Ne 4(145)/2023 51
Cepus Mcmopuueckue nayxi. Ourocopus. Peauzuosederiue
BULLETIN of L.N. Gumilyov Eurasian National University. Historical Sciences. Philosophy. Religion Series



Dinara Assanova

Who knows what can happen with me during the trip, but nevertheless, I am alive, and until the
day I take the last breath, I have to overcome everything, and until I have the strength, I will be
doing everything I can for the Aruakhs of my father” (Dulatova, 2013b: 371-373).

“If we recall the past, it is clear that Kazakhs went through all possible difficulties. Their
sufferings (hunger, imprisonment, relocations) were depicted by Juban Moldagaliev in the poem
“Kazakhs who died thousand times and revived thousand times”. My father was the first one
to be imprisoned in 1928” (Dulatova, 2013a: 217). Dulatova saw her writings as an obligation in
front of her children as well, she wanted them to know who their grandparents were. “So, until
my mind is not affected (by the aging) I will be writing about my parents” (Dulatova, 2013b: 103).

Throughout her texts, it is seen that Dulatova and her respondents have experienced three
main feelings throughout their lives: trauma, silencing and fear. The continued memories of
trauma indicate that it wasn’t always easy to recall tragic details of the past. By writing, Dulatova
could have found her own method of overcoming her traumas. Learning about her father’s life
and his surroundings might have helped her to cope with trauma. Her earliest trauma goes back
to childhood when she questioned herself why her father was in prison for most of the time, and
why they always had to move from one city to another (Semei, Atbasar, Kokshetau) (Dulatova,
2013b: 47). It was traumatizing to recall her childhood memoirs, one of them was on the search
when she was 10. In 1980, 65-year-old Dulatova writes: “In 1925, while the family was travelling
on the train, OGPU searched us and made me take all of my clothes off, I still can not forget this”
(Dulatova, 2013b: 110). In 1978, 63-year-old Dulatova recalled: “Visiting Medeo I remembered
how employees of OGPU with the guns were taking him over (Dulatov) in 1928. I will always
keep his last words in my heart. Fifty years have passed since then. That winter night was very
windy, and still, these kinds of windy nights remind me of that night. Since then, I don’t like the
wind and the unexpected knocking at the door” (Dulatova, 2013b: 100). One of the respondents,
Shapai, in her late 70s recalls: “I can’t sleep when I think of my father’s sufferings” (he had to hit
himself so hard on the face to make his golden teeth come out. The teeth were then given as a
bribe so he could get permission to return home from the exile) (Dulatova 2013a: 228-229).

Unlike the Holocaust survivors who are being assessed, researched, and treated (Kaplan,
Mandel, Myrie, Sauer, 2016 https://roybal.usc.edu/wp-content/uploads/2016/04/Aging_
Holocaust_ChildSurvivors.pdf), Soviet survivors of the Stalinist repressions were not and are not
being treated by the state similarly. They were and are finding their own ways to get over their
traumas. The same refrain is echoed in the third and fourth generations of the survivors who are
also in need of overcoming the past. Their memoirs are evidence that trauma is still there.

One of the biggest traumatic experiences all of those politically repressed lived in the Soviet
era was silencing. Silencing after 1930s became a social norm. Throughout Dulatova’s texts
written in different periods (1970s to 1990s) in her 70s and 80s, she writes: “I need to write all I
know”. Despite being silenced her whole life, she was collecting and gathering the information
during “these secret conversations” (Dulatova, 2013b: 3).

First warning came in 1933 when her father’s colleague and friend Muhtar Auezov asked
Dulatova “to pretend we do not know each other and not greet him” (Dulatova, 2013b: 96) and
this was a common thing to hear for the members of those repressed for many years ahead.
On October 1980, when Dulatova was 65 years old, she wrote: “Starting from 17 years, I have
lived with secrets that were destroying my heart, now it is time to write about them” (Dulatova,
2013b: 101). In 1981, “Sapargali Begalin during one of our get-together parties whispered in my
ear that he used to work with my father. I didn’t question him for now —I decided to be patient
and wait until this period of silence will be over, and we will be able to talk about this openly”
(Dulatova, 2013b: 249).

Conclusion

What is clear from the analysis of the memoirs is that the topic of repressions was silenced
to the level when repressed didn’t even discuss it in their own households. Dulatova writes: “I
am a mother of four children, I didn’t talk about Alash party. No one could say its name out
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loud, I never talked about the leaders of this party. I didn’t tell anyone about my father at home.
I started telling them about this only a few years ago. I was named a daughter of “the enemy of
people” when I was 13. I lived in shame and humiliation. This broke my heart and caused a lot
of pain. No one talked about what happened. My mind was full of heavy thoughts. I haven’t had
my end away. The terrifying Stalin period forced us to live in fear, and we are still living in it”
(Dulatova, 2013b: 103). “We lived in fear” and had to hide everything related to the repressed at
someone’s houses (Dulatova, 2013b: 56). “1937 brought so much grief and the pain settled in us
for a long time. We couldn’t talk freely with each other; we couldn’t even say our thoughts out
loud. We were terrified even to think of “enemies of the people”. An unexpected knock on the
door made us scared to death” (Dulatova, 2013b: 253-254).

Despite this silencing, repressions were still discussed, usually behind closed doors. In
1987, Dulatova met Marat Absemetov, who later wrote the first dissertation on the works of
Myrzhakyp Dulatov, and Dulatova was the one to guide him along the way. He came down
to talk and listen to Dulatova’s stories and once Dulatova told him: “Our fathers are “enemies
of the people” — that’s why don’t tell anyone what you heard here and saw, and don’t mention
those that belong to Alash orda. There will be problems” (Dulatova, 2013b: 150). One of the
respondents, Muratkhan Aidarkhanuly, whose mother was an Alzhir prisoner, recalls: “Every
year on April 10, prisoners of Alzhir gathered in our home (in Almaty) and celebrated. Until
1985, there were letters coming to and from Moscow, Yalta, Simferopol, Tolyatti, and Akmola”
(Dulatova, 2013a: 276). These pieces of evidence show that there were not only official gatherings
at Akmola, which started in 1989 and were initiated by Ivan Sharf (Kuat, 2019 https://rus.azattyq.
org/a/kazakhstan-alzhir-museum-co-founder-raisa-zhaksybayeva/29974430.html), but also non-
formal gatherings of former prisoners of Alzhir camp who were from 60 to 90 years old at the
time.

Nevertheless, all of those repressed had hopes, and so did Dulatova: “Let everybody say
that he is an “enemy”, we get used to it, but there will be a time when our father will no longer
be an enemy, and Stalin’s name will be destroyed” (Dulatova, 2013b: 100). In her texts, Dulatova
often shared her thoughts on injustice: “Books of my father are closed and stored in the secret
rare book fund of the libraries. This is a blatant injustice. Who knows if I will be able to see his
books free and if he will be rehabilitated? Will I be still alive? This is my dream. Some say only
“shaitan” (devil) doesn’t have any dreams. I am dreaming of reading their books” (Dulatova,
2013b: 104-108).

Throughout her articles written in different periods, Dulatova always mentions the youth
and her fear “that they will not know the truth of what Stalin did to the people”. She is worried
they will not “get the opportunity to learn this lesson of bloody massacre”. She wanted them
“to know about this, remember it, and pay respect to the Aruakhs” (Dulatova, 2013a: 249). Close
relatives and children lived with the guilt and the feeling of revenge. Starting from 1989, those
members of the family of the repressed who somehow survived the purges were the ones to
bring back the facts, the stories, the truth. They were writing their books, articles, and interviews
to commemorate those who were expected to be erased from history and memory. Many of those
who didn’t have any descendants are still unknown. Dulatova wrote: “There were so many men
in the Alash movement who became victims of Stalinist political repressions, but their names
are still unknown and I think the reason lies in the absence of descendants” (Dulatova, 2013a:
249). By writing her books she tried to replace those vanished and bring back the truth. Stalin’s
collective punishment practice was directed not only to avoid close relatives from complaining,
but as it turns out, also avoid them to write their memoirs. How many memoirs would they be if
all wives, brothers, sisters, and children were not destroyed and frightened to death?
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HIbIHABIKKA YMTBIAY - OMip CYpy MeH >Ka3yAbIH KO3FaylIbl KymIi peTiHAe: Mip KakbIin
AyaaToBTbiH Kbi3bl I'yaHap AyaaToBaHBIH €Mipi MeH MeMyapAbIK IIbIFapMaaapsr (1915-
2013)

Angarna. Makasaga «xaabIK >Kaybl» OTOacelHBIH Mymleci I'yanmep AyaatosanblH ecreaikrepi
3epTTeAill, cOHAal-aK KYFbIH-CYpPTiHIe YIIbIpaFaH OTOAachl MyIIleAepiHiH ecTeAiKTepi apKblABI OAapAbIH
KapTalobl KapacThIpblAFfaH. TUIIOAOTUAABIK >KoHe XPOHOAOTUSABIK TYPFhIAaH TaAAaHaTbiH oiteajep 2
Typ4i yakpIT Tipkecine 6eaineai: 1900 >xpiagapAbiH 6acklHAa TyFaH epAi-3alibIIThLAap — KapTalo Ipolecci
1960 xpragapra TyckeH, xoHe 1920 xblabl Tyran Oasadap — KapTaro mponecci 1980 xblagapra TyckeH.
I Ayaarosa 60-Tan 95-ke ToAraHFa AeifiH eMipiH perpeccisra yIIbIparaH oKeciHiH MypachIH JKaHFBIPTyFa
apHaJpl — 3epTTey KYMBICTapBIH KYPTidAi, MeMyapAablK KiTalTap, MakKaJaJap >Kasblll, cyxOar Oepai.
Bya >xympIc oHbIH KapTaiifaH calibIH >Kasyfa geTeH YMTLIABICBIHBIH MOTUBAIIMAABIK HETi3iH aHBIKTayra
DarpITTaAraH aArallkbl 9PeKeTTi yChIHAABL.

JKyMpIcTa KyFBIH-CYpTiHre yIIbIparaHAapAbIH OTOAchlAapbIHBIH KapTailfaH MylleAepiHiH KyFbIH-
CYPTiH 3apJamnTapblMeH KaJall KypecKeHi >KoHe MoXOypai Typae YHCI3AIK IeH >KeKe >KapaKaTTapra
KapamacTaH oJAapAblH ecTeAiKTepi Kaaail JKyMBbIC icTereHiHe Taagay >KacaaraH. O4ia4ik IeH epik-Kirep
I'yvanap Ayaatosanbl >XoHe OacKadapabl KirepAeHAipill, pyxTaHABIpFaHBI aHBIKTaAAbl. bBya kiramrap,
MaKaJdaJap cascu KyFBIH-CYPriH KypOaHJaphlHa TaF3bIM peTiHJe >KasblAAbl KoHe 0JAapAbl OpLIHAAyFa
MiHZeTTi mapwI3 peTiHge KaOblagaawl. Cascy KyFBIH-CYPriHTe YVINbIparaHiapAblH OipiHmii OybIHbIHA
FaHa eMec, eKiHIIi OybIHBIHA Aa aybeIp TuAi. Kerbip >xaraaiiaapga cascu KyFbIH-CYypriH KypOaHAapbIHbIH
YILIiHIN, TinTi TepTiHm OyblHAApbIHAA Ja >KapakKaTTapMeH Kypec >Kaadfracyja, Oya oaapAbl CTaAMHAIK
perpeccuBTiAiIKTiH OYTiHTi KYHi A€ TyAbIpaTBIHBIH KOpceTeai.

Tyiiin cesaep: OpraabIk-A3ns 3epTTeyaepi; KyFBIH-CYPTiH; MeMyapABIK, IIIBIFapMasaap; ecTeaikTep;
emipbasH; TpaBMa, MHTeAAUTeHIIUs, JKaAbl; KapTalo; apXUB.
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Annapa Acanosa
Kasaxcruil HayuoHarvbvlii nedazozudeckuii ynusepcument umenu Abas, Aavamot, Kasaxcman

CrpemaeHNe K MCTVHE KaK ABVDKYIAs CMAA XXUTDb M IICATh: ICTOPUSA XU3HN U
pocriomnHanus I'vapHap Jdyaarosoii (1915-2013) — aouepu MbipXkakbina JyaaTosa

Annoranus. B cratbe yepes BocrioMmunanus I'yapnap JyaaToBoil, 4aeHa ceMbl «Bpara Hapoga», a
TaK>Ke BOCIIOMIMHAHILS APYTHUX KEHIIIH, 41eHOB CeMbl pelIpeccpOBaHHBIX, pacCMaTpPUBAIOTCS ITPOIIeCCh
ux crapeHus. THUIOAOIMYECKN VM XPOHOAOIMYECKNU aHaAM3VpyeMble SKeHIIVHBI AeASTCs Ha 2 pa3Hble
BpeMeHHbIe IPYIIILL: CyIpyru, poxaeHHele B Hadase 1900-x ro40B, cTapoCTh KOTOPLIX Bhillada Ha 1960-e, 1
Aetu, poxJeHHsle B 1920-e, crapocTh KOTOPBIX BhiNlada Ha 1980-e.

C 60 a0 95 aer I Jyaarosa mocssTiAa ceOsl BO3POKAEHNIO HacAeANsl CBOETO pelpeccupOBaHHOTO
OTIIa, 3aHMMasACh MCCAeAOBAaHMAMM, HallICAaHMEM MeMYyapHbIX KHUI, CTaTell 1 MHTepBbIo. B ®T0I1 cTaThe
IIpe/cTaB/AeHa IIepBasl IIOIBITKA IIPOCAeANTh MCTOKM MOTMBAIIUM ee CTpeMAeHUs IucaTh B cTapocTu. B
cTaThbe aHAAM3UPYeTCs, KaK CTapeloliue YJeHbl ceMell perpeccrpoBaHHBIX OOPOANUCH C TOCAACTBUAMU
perpeccuii 1 Kak CO34aBaArCh IX MeMYyapbl, HeCMOTpsI Ha BEIHY>KAeHHOe 3aMaAdlBaHNe 1 AMIHbIe TPaBMBI.
BrrsaBaeHo, 4TO cIpaBegAMBOCTb U >KeAaHNe IOYTUTH IIaMsATh MOTUBMPOBAAM U BAOXHOBAsSAU ['yapHap
AyaAaToBy U ApPYyIMX. DTU KHUIM, CTaTby OBLAM HaIMCaHBl KaK AaHb YBa’KeHIs JKepTBaM IIOAMTUIECKIX
peripeccuii 1 BOCHPUHUMAANCH MM KaK A0AT, KOTOPBIil OHM 00s13aHBI ObLAM BBIITOAHUTS.

[Toantaeckne pempeccny TpaBMMUPOBaAM He TOABKO IIepBOe, HO M BTOpOe IIOKOAeHIe
peripeccupoBaHHEIX. boprba ¢ TpaBMaM IIPOAOAKaeTCsA B psje cAydaeB B TpeTheM U Ja’ke YeTBepTOM
ITOKO/€HUM >KePTB MOANTUIECKIX PeIIPeccuii, YTO CBUAETeAbCTBYeT O TOM, UTO CTaAMHCKasl pelpeccrBHast
MIOAUTHKA UMEEeT CBOU ITOCAE€ACTBUS U CETOAHS.

Kaiouesnle caosa: LlenTpaabHO-A3naTcKue nccaeJ0BaHIs; peIllpeccyl; MeMyaphl; BOCIIOMHAHNS;
6uorpaduist; TpaBMa; UHTEAAUTEHIIN:; TTaMsTh; CTapeHIe; apXMB.
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