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Abstract. Even though the scale of religious orientation has a long history of development,
ithasnot yetentered scientific circulation on the territory of modern Kazakhstan. In particular,
no special research tests on the Intrinsic and Extrinsic and, Quest scale were carried out on
the territory of the country. After all, the scale of religious orientation is not adapted to
the Society of Kazakhstan. Therefore, for the development of the Kazakhstan model of the
scale of religious orientation, it is necessary to take into account, first of all, the religious
and cultural space of the country. Considering that Kazakhstan, being a secular country,
is dominated by Muslims, it is important to study the scope of application of the scale of
religious orientation in Muslim society. The study aims to analyze the theoretical aspects of
adaptation of the scale of religious orientation in the Kazakhstan space and to scientifically
substantiate the possibility of its use in future research. In the course of the study, the main
works of Khan and Waston and Ji and Ibrahim were taken into account. To achieve the goal
of the study;, a critical analysis of the main works and a comparative approach were used. As
a result of the study, it became clear that both works had a scientific contribution. However,
since the Khan and Waston studies were conducted primarily in Islamic countries such as
Pakistan, there is an adaptation to the culture of these Islamic countries. It was concluded
that the Intrinsic and Extrinsic scales used in the Ji and Ibrahim studies have the potential to
adapt to the Society of Kazakhstan.
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Adapting Religious Orientation Scales for Muslim Contexts: theoretical review

Introduction

Intrinsic and extrinsic are often used as a universal measure of religious orientation scale
(ROS) among Christians. For more than sixty years the [ and E scales have been evaluated and
developed. I and E scales are widely spread among the West countries. In particular, studying
the protestant context was very popular. However, nowadays Muslim population is one of the
biggest parts of the world and, it should be studied by various approaches. As ROS is one of
the universal measuring instruments could be very helpful for investigating religiosity and its
correlation with another phenomenon of society. Frankly saying, today studying Muslim society
requires intensive exploration by psychological approach. Especially, the post-soviet countries
such as Kazakhstan where governments are secular and the majority of tenants are Muslims.
This improves the relevance of our research and requires a methodical review.

In this article, the authors analyzed critically the two works and compared them to each other.
The first one is “Islamic Doctrinal Orthodoxy and Religious Orientations: Scale Development and
Validation” which was written by Ji and Ibrahim. The second one is “Muslim Attitudes Toward
Religion, Religious Orientation and Empathy Among Pakistanis” which was researched by Khan
and Waston.

The article aims to review the foundational two works and make a recommendation for
further academics who are studying the psychological aspect of Muslim society. To achieve the
purpose of the study the following objectives will be done:

— Analyzing the adaptability of scales;

— Analyze the literature that is related to the two seminal works;

- compare and make a recommendation for future research.

The study shed light on the psychological aspects of exploring Muslim society. Moreover, it
might be a significant methodological literature for further academics who are studying the I
and E scales.

Literature review

Religious orientation scales (ROS) were developed by Allport in the XXth century (Allport, 1966;
Allport and Ross, 1967). ROS was useful for studying protestant churches in the USA. Moreover,
some academics tested it for no protestant churches(Hichy et al.,, 2015, 2012). The majority study
accepted that ROS is helpful for studying religious groups. Although many academics in the XXth
century focused on evaluating and developing ROS (Batson et al,, 1993; Batson and Schoenrade,
1991; Gorsuch and McPherson, 1989), they did not give attention to adapting for Muslims. Since
2000th few academics focused on adapting the ROS for Muslims (Haneef Khan et al., 2005; Haneef
Khan and Watson, 2004; C.-H. C. Ji and Ibrahim, 2007; Khodadady and Bagheri, 2012). However,
the works that attempted to adapt ROS for Muslims have not been reviewed theoretically and
critically. Therefore, all these studies have not been tested yet in different countries, especially in
Kazakhstan. All these, arguments make our work relevant.

There is another relevance of adopting the ROS for Muslims, particularly for Muslims who
live in Kazakhstan. Literature shows that there are many works that study the religiousness
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of Muslims (Altoma, 2018; Karimov, 2018; Malik, 2019) while only one of them is devoted to
the religious orientation of Kazakhstan’s Muslims (Aimaganbetova et al., 2016). The research
of Aimaganbetova and her colleagues sheds light on the beliefs and preferences of students, in
Kazakhstan. Interestingly it uses M. Kuhn's and Bogdanov’s tools to measure identity revealing
a sense of religiosity among ethnic Kazakh students compared to their Russian counterparts.
While the study shows that Kazakhstan is relatively tolerant towards religions it also highlights
that religious identity has limited importance in how students perceive themselves regardless
of their ethnicity. However, it would be beneficial to investigate the factors that influence these
findings, such as upbringing, socio-economic backgrounds, or exposure, to global perspectives.
Additionally including a sample size representing ethnic groups would provide a more
comprehensive understanding of Kazakhstan's intricate religious landscape.

Thus, academics Measuring religious orientation among Muslims is the needed more
enlightenment. Particularly adapting ROS for Kazakhstan Muslims is relevant.

Methodology

Synthesis and Comparative analysis were used to achieve the goal of the article. Synthesizing
the data and main idea of the two foundational works it was able to get some similarity and
determine their strength. Comparing all point of the works give us opportunity their limitation
and universality. Moreover, above-mentioned approaches helpful for analyzing the adaptability
of ROS and Islamic doctrinal orthodoxy:.

Result and Discussion

I[slamic doctrinal orthodoxy and religious Muslim attitudes toward religion,

orientations: Scale development and religious orientation and empathy
validation (C.-H. C. Ji and Ibrahim, 2007) among Pakistanis (Haneef Khan et al,,
2005)
Purpose Gain an understanding of the aspects of Examine the interplay, between

religious beliefs and orientations within the | beliefs and empathy, in the context of
context of Islam. Specifically concentrate on | Pakistan.

the creation and verification of a scale, for
measuring these orientations.

Approach Utilizes factor analysis to enhance and Uses recognized scales to measure
verify the developed scale. orientation.
Findings Introducing the concepts of 'Doctrinal There is a variation, in beliefs
Orthodoxy' 'Intrinsic Religiosity' 'Extrinsic | depending on gender and it seems that
Religiosity' and 'Quest Religiosity’, as empathy scores have some connection,
dimensions of Muslim tradition. to ones religious orientation.
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Strength A unique method, for categorizing In depth examination of the
devotion, supported by empirical evidence | expectations, traditional gender roles
obtained through factor analysis while and religious beliefs that are unique, to
also recognizing the evolutionary nature of | Pakistan.
faith.

Limitation There is a possibility of bias arising from The limited focus, on norms may
the diversity, within Islam. Additionally restrict its broader applicability as it
there is a risk that participants may be heavily relies on scales developed in
inclined to provide responses making it Western contexts.
challenging to distinguish genuine beliefs,
from those influenced by society.

Table 1. Comparative Overview of Two Works on ROS for Muslim Context

1. “Muslim attitudes toward religion, religious orientation and empathy among
Pakistanis” analyzing critically

Watson and Khan's study "Muslim attitudes toward religion, religious orientation and empathy
among Pakistanis" explores the relationship between Muslim religious orientation and empathy
among Pakistani residents. The study unfolds in this direction. The works of Khan and Watson
have their own strengths and weaknesses. One of the most important is the work of researchers,
which opens the way to a deeper understanding of the cultural and religious situation in Pakistan.
The researchers had already published several works on this. They say that the use of thei /e
scale in the Islamic context began to actively implement since 2000. One of the first studies of
those years in the work "Muslim attitudes towards religion scale: factors, validity and complexity
of relationships with mental health in Iran" (the scale of Muslim attitudes towards religion: factors,
validity and complexity of relationships with mental health in Iran) Nima Gorbani, P. Watson,
Ahad Faramarz, Gramaleki, Ronald ]. Morris and Ralph W. Hood tested the correlation of internal
and external religiosity with the "Muslim religion-related scale" (MARS) among Iranian Students
(Ghorbani et al., 2000). They identified a factor in three different interrelationships using factor
analysis. These factors showed a positive result in the correlation of I/E with religious orientation.
However, MARS deprecation could not describe psychiatric symptoms such as psychoticism and
internal anxiety. Therefore, Although MARS showed his ability to measure religiosity, he could not
prove his ability to determine the psychiatric symptom. In addition, N. Gorbani and P. ]. Watson's
work "Religious orientation types in Iranian Muslims: Differences in alexithymia, emotional
intelligence, self-consciousness and psychological adjustment” (2006) shows that the upper inner
religious orientation has a higher rate of self-awareness and a lower rate of perception of internal
anxiety, depression and stress the match was determined (Ghorbani and Watson, 2006). On the
other hand, the difficulty of describing identity and one's own feelings and the correspondence
of external religious orientation in the highest figure were observed. In turn, this showed the
effectiveness of the i/e scale in Iran.

The research of these authors effectively used scales for measuring religious orientations. In
turn, this increased the scientific basis of the study. | mean, looking at the work of Watson and
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Khan and colleagues, it is not clear how much it is possible to apply these dimensions in other
spaces. It should be noted that in 2011 they expanded their research on internal motivations
with a study titled "Varieties of openness in Tehran and Qom; religious parallels of faith and
intellectual oriented Islamic religious reflection” by Nima Gorbani, PJ. coauthored with Watson,
Zhu Chen and Hanan Dover. This time the study was conducted in Tehran and Qom regions,
in Iran. Students, from institutions in both cities were asked questions about their reflections
on Islamic religion specifically exploring the relationship between reason and faith as well
as the various criteria that define different forms of religious commitment and psychological
openness. According to the findings individuals with an focused religious orientation tended to
exhibit greater levels of commitment while those with a social religious orientation displayed
lower levels of psychological openness (Ghorbani et al,, 2013, p. 123). In this study, the religious
orientation of Quest showed a limited opportunity in the study of Muslim religious tasks.

Another noteworthy thing in the authors ' research is the analysis of respondents by gender.
Although the novelty of the study is obvious, it is a question of reconsidering whether gender
differences are characteristic or not of a thinking society. It should also be asked to what extent
the respondents ' answers to the questions on the scale list may be related to the religious trend in
Pakistani society as a whole. One of the findings of Khan and Watson's research is that the relationship
between women and religious orientations does not focus on their manifestation in different spaces
and social environments, although they discuss their manifestation in Pakistani space.

The research paper does a job of comparing its findings with studies particularly in
highlighting how situational factors, like the timing, during a religious holiday can impact the
results. This offers a nuanced understanding of how one’s religious orientation can be fluid and
influenced by circumstances. However, this comparison also highlights the difficulty in drawing
conclusions based on the findings of one study. While Khan and Watson acknowledge that
their conclusions are tentative, they do propose implications particularly regarding the impact
of secularization on orientation. The paper suggests that secularization could affect cultural
findings in the field of psychology of religion. While this claim has its merits it needs evidence
given the range of Muslim majority societies with varying degrees of secular influences.

A significant portion of the study focuses on norms. How they shape religious orientation.
However, there is emphasis, on how religious teachings or doctrines themselves might
influence these orientations. While societal practices are undoubtedly important core religious
beliefs also play a role. A balanced exploration considering both aspects would have provided
a comprehensive analysis. The research conducted by Khan and (Haneef Khan et al., 2005)
establishes a precedent, for studies in countries with Muslim majority populations . Their
methods and findings can serve as a guide for researchers examining beliefs in different
contexts. However, it is important to acknowledge that the exclusive focus on Pakistan may
limit the applicability of their findings considering the range of cultures and practices within
the world. "Muslim Attitudes Toward Religion Religious Orientation and Empathy among
Pakistanis" by Khan and Watson offers insights into how norms, gender roles and religious
orientation intersect in Pakistan. Its strengths lie in its examination of these aspects within a
cultural framework. Nevertheless, it is worth questioning the relevance of this study due to its
scope and reliance, on specific methodologies that may not account for all influencing factors.
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2. “Islamic doctrinal orthodoxy and religious orientations: Scale development and
validation”

There are another works of Ji and Ibrahim that based on religious orientation. On of them
“Islamic Religiosity in Right-Wing Authoritarian Personality: The Case of Indonesian Muslims”
is included to study relationship social justice and equality and religion as purpose. To achieve
the goal “the article extends this line of inquiry to Islam, using Muslim college and graduate
students in Indonesia. Specifically, it explores the extent to which religious orientations and
Islamic doctrinal orthodoxy relate to Kohlbergian principled reasoning in justice and equality
(C.-H.Ji and Ibrahim, 2007). Thus, Ji and Ibrahim continued their studies and “Islamic Doctrinal
Orthodoxy and Religious Orientations: Scale Development and validation” was written. The
main strength of their research is its individuality and originality. The academics could improve
the method in “Islamic doctrinal orthodoxy” and Religious orientations.

[t seems that using factor analysis to clarify and validate the scale forms the basis for this
study. This rigorous methodology ensures that the scale is not only conceptually sound but
has also been statistically tested. By including the dimension of 'seeking’, this study recognizes
that belief evolves through questions, uncertainties, and reflections. It recognizes that belief
systems are dynamic and can change as individuals progress. It is important to note that Muslim
traditions vary across the world. They are practiced in ethnic and geopolitical contexts. How
does the scale take this diversity into account? The way an Arab Muslim interprets the principles
may be very different from that of a Kazakh Muslim.

The Islamic version of the items is shown below (Table 2).

I believe that salat is crucial to the life of a Muslim
I believe that there is no other God but Allah
I believe that Mohammad is God’s prophet

I believe that fasting is one of the responsibilities of Muslims that is important to do.

I believe that hajj pilgrimage for those with the privilege to do so is important in the life of a
Muslim.

I believe that there will be the end of time when people will be judged according to how they live
their life in this world.

I believe that Koran is the word of Allah, thus its authority is justified.
I believe that zakat is very important in the life of a good Muslim.

Intrinsic religiosity

Faith is very important to me. Because religion answers many questions about the meaning of life.

I read the literature and books about my faith.

I try to carry my religion over into all my other dealings in life.

Quite often I have been keenly aware of the presence of God or the Divine Being.

My religious beliefs are what lie behind my whole approach to life.

If nothing stops me due, to situations I usually go to the Mosque for services.
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The prayers I whisper to myself in solitude hold as much significance and heartfelt emotion as
those uttered during communal gatherings.

I need to spend periods in private religious thought and meditation.

If I were to become part of a Mosque community, I'd opt for joining a Koran study group over a
gathering.

Extrinsic religiosity

Being part of a Mosque is important, to me because it helps me feel connected to the community.

Being part of a Mosque is important, to me because it helps me feel connected to the community.

Even though I have beliefs I make sure not to let them sway my decisions in my daily life.

A primary reason for my interest in religion is that my Mosque has congenial social activities.

Occasionally I find it necessary to compromise my religious beliefs to protect my social and
economic interests.

The mosque is most important as a place to formulate good social relationships.

While I hold beliefs in my religion, I also recognize that other aspects of my life hold greater
significance.

Table 2. Doctrinal orthodoxy items (C.-H. C. Ji and Ibrahim, 2007)

Table 2 shows that within the context of Intrinsic Religious Orientation, there is a difference,
in wording for Muslims. The revised statements include references to attending Mosque services
and joining a Koran study group, which were not present, in the version of the orientation. There
are 2790 Mosques in Kazakhstan (“List of registered religious associations, their branches,”
2023). Thus, we can predict that scale is rather valuable for academics in Kazakhstan. Moreover,
three items of the extrinsic religious orientation scale were adapted by the word «Mosque”:
“One reason for my being a member of a Mosque is that such membership helps to establish
a person in the community», «I am part of a Mosque because it helps me integrate into the
community», «I enjoy religion mainly because my Mosque organizes social events». The scale
items of Doctrinal orthodoxy include only the Islamic faith based on the Quran.

Certain aspects of the scale have variations in the factor loadings. This calls for an
investigation. Do these differences indicate subtleties? Do they perhaps point to areas where the
formulation of the scale could be improved? While the scale serves as a tool, its true value lies
in its application. Validating this scale in different cultural contexts would give deeper insights
into its universality and areas for improvement. The area of 'search’ stands out because of its
characteristics. A deeper exploration of this aspect could shed light on how Muslims around
the world perceive, experience, and cope with religious insecurities. Religious beliefs are not
rigid; they evolve based on experience, global events, and internal considerations. Long-term

studies could shed light on how these beliefs change over time. Certain aspects of the scale
show variations in factor loadings. This should be investigated.
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3. Comparative Analysis

The study of orientation has long been a subject of interest, for scholars as it plays a role in
shaping how believers and practitioners understand and experience their faith. Two notable
studies that shed light on this topic within the context are the works by Khan and Watson
and Chang Ho C. Ji and Yodi Ibrahim. In this analysis, we will delve into the intricacies of
their methodologies, findings, and implications to evaluate their contributions to the study of
orientation in Muslim contexts. Khan and Watson's study focuses on exploring the dynamics
between orientation and empathy among Pakistanis. They employ methods using adapted
scales to identify emerging patterns and correlations within their demographic.

In contrast, Chang Ho C. Ji and Yodi Ibrahim's research centers around developing and
validating a scale firmly rooted in doctrinal orthodoxy. Their aim is to create a tool that can
be used for research within Islamic contexts. Khan and Watson ground their study within
the context capturing the nuances of how cultural, religious, and societal norms in Pakistan
influence religious orientation and its relationship with empathy. While their research provides
insights, with depth its broader applicability may be limited. On the hand, Chang Ho C. Ji and Yodi
Ibrahim take an approach that aims to be universally applicable. Their scale, which is based on
teachings strives to be relevant, across the Islamic world. However, there is curiosity about how
effective it's within Muslim subcultures. Through their research on disparities in inclination
and empathy based on gender, Khan and Watson provide insights that could impact societal
norms, educational models, and policymaking in countries with a Muslim majority.

The academic article by Chang Ho C. Ji and Yodi Ibrahim carries implications due to its
approach in developing a reliable scale specifically designed for Muslim contexts. This can
greatly enhance research efforts in this field. Khan and Watson's analysis of the context delves
into exploring cultural norms, gender roles and religious orientations within this particular
milieu. In contrast Chang Ho C. Ji and Yodi Ibrahim take a perspective by aiming to encompass
aspects of Islamic doctrinal orthodoxy; however, this may sacrifice some depth, for breadth.

While Khan and Watson's focus on Pakistan offers information it may limit the generalizability
of their findings to Muslim contexts. In their endeavor, Chang Ho C. Ji and Yodi Ibrahim may
encounter scrutiny regarding the scale's effectiveness, in capturing the range of beliefs and
practices within Islam.

Both studies emphasize the need for customized tools and methodologies that are tailored
to contexts. However, while Khan and Watson adapted existing tools to establish connections
Chang Ho C.Jiand Yodi Ibrahim embark on developing a tool. These articles collectively highlight
the challenge and potential involved in studying Islam. They advocate for a balance between
honoring the depth of faith and applying academic examination. "Muslim Attitudes Toward
Religion Religious Orientation and Empathy among Pakistanis" by Khan and Watson as "Islamic
Doctrinal Orthodoxy and Religious Orientations; Scale Development and Validation" by Chang
Ho C. Ji and Yodi Ibrahim both make significant progress in shedding light on the intricacies of
religious orientation within Islamic settings. One offers an exploration of a cultural and religious
environment while the other takes a broader perspective with an aim for universal significance.
Their collective insights greatly enhance discussions on orientation in contexts paving the way
for more nuanced research that is culturally sensitive, in future studies.
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Conclusion

The work of Watson and Khan and the study of Chan-Ho S. Ji and Yodi Ibrahim focused on
the adaptation of religious orientation to the Islamic context gave later researchers theoretical
and practical insights. Khan and Watson's research allows us to look from different angles
at the cultural and social norms and the different connections between religious practices in
Pakistan, which is considered an Islamic space. In this study, priority is given to the analysis of
the orientation and accurate Pakistani expression of religious faith. The next study, the work
of Chan-Ho S. Ji and Yodi Ibrahim, was published as several articles. Here, the researchers aim
to improve on a wide range of Islamic religious orientations and the universal tool they have
dedicated to evaluating it, and have been able to achieve significant success.

The work of researchers in both groups seeks to harmonize the Islamic measurement scale,
along with the internal and external religious scales built on the Western model. In particular,
the research of Chang-Ho Ch.Ji and Yodi Ibrahim aims to increase the universal use of scales. This
is also the important point of the study. After all, there is a high probability of using universal
scales on the territory of Kazakhstan. It is also optimal to adapt the universal measurement
scale to other spaces. Meanwhile, Khan and Watson's research gives priority to Pakistani society.
Religious orientation and gender characteristics are studied, taking into account the cultural
and social relations of Pakistan. In turn, it requires significant research and adaptation work to
apply this work in another country.

Comparing the two studies, there is a probability that the scale proposed by Chang-Ho
Chi and Yodi Ibrahim will be suitable for testing in Kazakhstan. For future researchers, it is
recommended to set a special study audience and conduct a test.
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Makues FoliibiM6eK!, PammmmMm6eToB PaxpiMakag'*
!Hyp-my6apak yHusepcumemi, Aamamol, Kazakcmat
2J1. H. T'ymusee ambiHdarsl Eypasus yammbik yHugepcumemi, Acmaua, Kazakcma
BZ 34 V. Yy

Jinu 6arjap mKaJjiajlapblH MYChLJIMaH KOHTEKCTiIHE GeiliM/iey: TeOPUAJIBIK IOy

Anparna. /liHu 6aFaap UIKaJachlHbIH, Y3aK YaKbITThIK JlaMy Tapuxbl 60JyblHA KapaMacTaH Kasipri
KasakcTaH ayMaFblH/a 9J1i KYHTe [lefiH FhLIbIMU alHa/IbIMFa eHI'eH KO0K,. ATal alTKaH/a, eJl ayMaFbIH/A
[ki »xoHe ChIPTKbI x9He Quest mIKasackl 60UBIHINA apHAMbl 3epTTey ChIHAKTAphl XKYprisiiMereH.
OuTKeHi, AiHu Garmap mkaJjackl KasakcTaH KoraMblHa OelimpenMereH. COHABIKTAH AiHM 6Gargap
IIKaJIaCbIHbIH, Ka3aKCTaHbIK, Y/CICiH JaMBITY YIUiH eH aJJbIMeH eJJiH JiHU )KoHe MdJieHU KeHICTIriH
eckepy KaxkeT. KazakcTaH 3aibIpJ/ibl €1 60J1a Typa MyCblJIMaHAAp/ibIH 6acbiM eKeHiH Ha3apfa aJicak,
JliHY GaFaap MKaJacblH MYChLIMAaH/bIK KOFaM/la KOJIZIAHY asiChIH 3ep/iesiey MaHbI3/IbI.

3epTTey nAiHM OaFgap IIKaJacblH Ka3aKCTAHABbIK KeHICTiKTe KoJJaHy asiCblH OeHiMaeyiH,
TEOPUAJIBIK ACIeKTijJiepiHe TalJayAbl KoHe aliiaFbl 3epTTeysepfe KOJJaHy MYMKIHAICIH FBIIBIMU
HeTi3aeyai MakcaT eTei. 3epTTey 6apbicbiHza Herisri Khan and Waston 3eptTeyi xaHe Ji and Ibrahim
’KYMbICTapbl HazapFa ajblH/Abl. 3epTTeyAiH MaKcaTblHA KeTy YIUiH Heri3ri eH6eKTepAi CbIHU Tanjay
MeH CaJbICThIPpMaJbl TACII KOJAJAHBLIIbL. 3epTTey HITHXKECIHAE eKi eHOEeKTiH Jie FhIJIbIMU YJieci 6ap
ekeHi aHbIKTaaAbl. Anaiiza, Khan and Waston 3epTreyiepziy 6aceim 6eiri [IakicTaH cHSKTBI UcaaM
eJiiepiHjie KyprizijireHAiKTeH, aTaJMbIII UCJIaM eJiJlepiHiH MaieHHeTiHe 6ediMairi 6aiikanaabl. A, Ji
and Ibrahim 3epTtTeynepidge KoaJaHbIIFaH ilIKi )X9He CBIPTKbI IIKaJanap/bl KazakcTaH KoFaMbIHA
6elimMieyAiH MYMKiH/AITi 6ap JereH KOPbITbIH/bI aJlbIH/bI.

TyiiH ce3aep: mkasia, AiHU 6aFaap, ilKi yaxkemMe, CBIPTKbI eJinieM/ep, 6edim/eny, JiHIapJIbIK,
Ka3aKCTaH/bIK KOFaM, HCJIaM.

Ma:kueB I'mabiM6ek!, Pammnmo6eToB PaxpiMakaH'*
Yuueepcumema Hyp-My6apak, Aamamvl. KazaxcmaH
2Egpa3sulickull HQyuoHaAbHbIU yHUsepcumem um. JI. H. 'ymunesa, AcmaHa. Kazaxcman

AjanTanys MKaJl peJIMTHO3HON OpUEHTAlMU K MyCYJIbMAaHCKOMY KOHTEKCTY:
TeopeTH4YeCcKUii 0630p

AnHoTanusa. HecMoTps Ha TO, YTO IIKaja PeJIMTMO3HOM OPUEHTALlMM HMMeeT JOJITYI0 HUCTOPUIO
Pa3BUTHUS, HA TEPPUTOPHUU cOBpeMeHHOT0 KazaxcTaHa oHa /1o CUX MOP He BOIILJIA B HAYYHbIN 060pOT. B
YaCTHOCTH, HAa TEPPUTOPUH CTPaHbI He IPOBOAUJIMCH ClleljMabHble UCCIe0BaTelbCKHe UCIIbITAHUA
N0 BHYTPEHHEW W BHeUIHed HKase W 1Kajse Quest. Beib IIKa/bl peJIMTMO3HOW OpUEHTALMU He
npucnoco6.JieHbl K Ka3axCTaHCKOMY 0611ecTBY. [I03TOMy A1 pa3BUTHA Ka3aXCTaHCKON MO/ieJ N LIKaJIbl
peJIMTU0O3HON OpUEeHTalMd Heo6XOJHUMO IMpEXJe BCEro y4YUTbIBaTb PEJMTHO3HOE U KYJIbTYpHOE
IIPOCTPAHCTBO cTpaHkbl. [IppuHUMasn Bo BHMMaHue, uTo KasaxcTaH, 0yjly4y CBETCKOW CTPaHOH, AABJISETCA
IperMyLieCTBEHHO MYCYyJbMaHCKUM, BaXXHO H3y4YUTb cdepy NpUMeHEHUs LIKaJIbl pPeJUTrMO3HOU
OpHEeHTAaLlMK B MyCyJIbMaHCKOM 00I1lecTBe.

318 N22(147)/ 2024 A.H. I'ymures amvindazor Eypasua yammuix ynueepcumeminity XABAPIIBICHI.
Tapuxu eotavoimdap. Qurocopust. Ainmany cepusicot
ISSN: 2616-7255. eISSN: 2663-2489



Adapting Religious Orientation Scales for Muslim Contexts: theoretical review

HccnenoBaHue HaNpaB/eHO Ha aHAM3 TEOPETUUECKUX aClIEeKTOB aJjanTalvu cdepbl IPpUMeHeHUs
IIKaJIbl PEJUTMO3HOHW OpHEHTAIlMM B Ka3aXCTAaHCKOM IPOCTPAHCTBE M Hay4dyHOe O6GOCHOBaHUeE
11eJ1eCO006pa3HOCTU NPUMEHEHUS B Ia/IbHEHIITHX HCC/IeJ0BaHUSX. B Xo/ie uccieJoBaHUs 6bLIU TPUHSAThI
BO BHUMaHUe 0CHOBHbIe uccaenoBaHus Khan and Waston u pa6oTsl Ji and Ibrahim. [ng goctuxenus
I[eJIM MCCJIeIOBAHUS ObLI UCNOJIb30BaH KPUTUYECKHUUM aHAIM3 U CPAaBHUTEJIbHBIN MOAX0/ K OCHOBHBIM
paboTaM. B pe3sysibTaTe uccie0BaHUS CTAJO SICHO, YTO 00e paboThl UMEIOT Hay4YHbIX BKJaA. OHAKO,
nockoJibKy ucciaenoBanug Khan and Waston mpoBou/iMch B TAaKMX UCJIAMCKUX CTPaHax, Kak [lakucras,
HabJ/10[aeTcsd afjanTalys K KyJbType 3TUX UCAaMCKUX CTpaH. [losiydeH BbIBOJ, O TOM, YTO BHYTPEHHUE
Y BHeIIIHHe IIKaJIbl, UCII0JIb30BaHHbIe B HccaeA0BaHUsAX Ji u Ibrahim, iMeloT BO3MOXXHOCTD afanTaluu
K Ka3aXCTaHCKOMY 06LIeCTRBY.

KioueBble CJ/IOBa: IIKa/la; peJMIHO3HAs OpPUEHTAlMs; BHYTPEHHHE MOTHUBALMH; BHEIIHHUE
M3MepeHUs; afanTalys; peJIUT'M03HOCTh; Ka3axCTaHCKoe 00111eCTBO; UCIaM.
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